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      Part One:

      The Sum of the Christian Life—The Denial of Ourselves


    


    Sections 1-3

    The Christian Philosophy of Unworldliness and Self-Denial:

    We Are Not Our Own; We Are God’s


    Section 1 We Are Not Our Own Masters, but Belong to God


    Although the Law of God contains a perfect rule of conduct admirably arranged, it has seemed proper to our divine Master to train His people by a more accurate method to the rule that is enjoined in the Law. The leading principle in the method is that it is the duty of believers to present their “bodies a living sacrifice, holy and acceptable unto God, which is their reasonable service” (Rom 12:1). Hence He draws the exhortation: “And be not conformed to this world: but be ye transformed by the renewing of your mind, that ye may prove what is that good, and acceptable, and perfect will of God” (Rom 12:2). The great point then is that we are consecrated and dedicated to God and therefore should not henceforth think, speak, design, or act without a view to His glory. What He hath made sacred cannot, without signal[1] insult to Him, be applied to profane[2] use.


    But if we are not our own but the Lord’s (1Co 6:19), it is plain both what error is to be shunned and to what end the actions of our lives ought to be directed.


    We are not our own: therefore, neither our own reason nor will is to rule our acts and counsels. We are not our own: therefore, let us not make it our end to seek what may be agreeable to our carnal[3] nature. We are not our own: therefore, as far as possible, let us forget ourselves and the things that are ours.


    On the other hand, we are God’s: let us therefore live and die to Him (Rom 14:8). We are God’s: therefore, let His wisdom and will preside over all our actions. We are God’s: to Him, then, as the only legitimate end, let every part of our life be directed (Rom 14:8; 1Co 6:19). O, how great the proficiency[4] of him who, [when] taught that he is not his own, has withdrawn the dominion and government of himself from his own reason that he may give them to God! For as the surest source of destruction to men is to obey themselves, so the only haven of safety is to have no other will, no other wisdom, than to follow the Lord wherever He leads.


    Let this then be the first step: to abandon ourselves and devote the whole energy of our minds to the service of God. By service, I mean not only that which consists in verbal obedience, but that by which the mind, divested of its own carnal feelings, implicitly obeys the call of the Spirit of God. This transformation, which Paul calls the renewing of the mind (Rom 12:2; Eph 4:23), though it is the first entrance to life, was unknown to all the philosophers. They give the government of man to reason alone, thinking that she alone is to be listened to; in short, they assign to her the sole direction of the conduct. But Christian philosophy bids her give place and yield complete submission to the Holy Spirit, so that the man himself no longer lives, but Christ lives and reigns in him (Gal 2:20).


    Section 2 Self-Denial through Devotion to God


    Hence follows the other principle: that we are not to seek our own but the Lord’s will and act with a view to promote His glory. Great is our proficiency when, almost forgetting ourselves—certainly postponing our own reason—we faithfully make it our study to obey God and His commandments. For when Scripture enjoins us to lay aside private regard to ourselves, it not only divests our minds of an excessive longing for wealth, power, or human favor, but also eradicates all ambition and thirst for worldly glory and other more secret pests.[5] The Christian ought, indeed, to be so trained and disposed as to consider that during his whole life he has to do with God. For this reason, as he will bring all things to the disposal and estimate of God, so he will religiously direct his whole mind to Him. For he who has learned to look to God in everything he does is at the same time diverted from all vain thoughts. This is that self-denial that Christ so strongly enforces on His disciples from the very outset (Mat 16:24), which, as soon as it takes hold of the mind, leaves no place either, first, for pride, show, and ostentation;[6] or, secondly, for avarice, lust, luxury, effeminacy,[7] or other vices which are engendered by self love (2Ti 3:2-5). On the contrary, wherever it does not reign, the foulest vices are indulged in without shame. Or if there is some appearance of virtue, it is vitiated[8] by a depraved[9] longing for applause. Show me if you can an individual who, unless he has renounced himself in obedience to the Lord’s command, is disposed to do good for its own sake. Those who have not so renounced themselves have followed virtue at least for the sake of praise. The philosophers who have contended most strongly that virtue is to be desired on her own account, were so inflated with arrogance as to make it apparent that they sought virtue for no other reason than as a ground for indulging in pride. So far, therefore, is God from being delighted with these hunters after popular applause with their swollen breasts that He declares they have received their reward in this world (Mat 6:2, 5, 16), and that harlots and publicans are nearer the kingdom of heaven than they (Mat 21:31). We have not yet sufficiently explained how great and numerous are the obstacles by which a man is impeded in the pursuit of rectitude,[10] so long as he has not renounced himself. The old saying is true, “There is a world of iniquity treasured up in the human soul.” Nor can you find any other remedy for this than to deny yourself, renounce your own reason, and direct your whole mind to the pursuit of those things that the Lord requires of you and that you are to seek only because they are pleasing to Him.


    Section 3 Self-Renunciation according to Titus Chapter 2


    In another passage, Paul indeed gives a brief but more distinct account of each of the parts of a well-ordered life: “The grace of God that bringeth salvation hath appeared to all men, teaching us that, denying ungodliness and worldly lusts, we should live soberly, righteously, and godly, in this present world; looking for that blessed hope, and the glorious appearance of the great God and our Savior Jesus Christ; who gave himself for us, that he might redeem us from all iniquity, and purify to himself a peculiar people, zealous of good works” (Ti 2:11-14). After holding forth the grace of God to animate us, and pave the way for His true worship, he removes the two greatest obstacles that stand in the way: namely, ungodliness, to which we are by nature too prone; and worldly lusts, which are of still greater extent.


    Under ungodliness, he includes not merely superstition, but everything at variance with the true fear of God. Worldly lusts are equivalent to the lusts of the flesh (1Jo 2:16; Eph 2:3; 2Pe 2:18; Gal 5:16). Thus, [Paul] enjoins us, concerning both tables of the Law, to lay aside our own mind and renounce whatever our own reason and will dictate. Then he reduces all the actions of our lives to three branches: sobriety, righteousness, and godliness. Sobriety undoubtedly denotes, as well, chastity and temperance as the pure and frugal use of temporal goods and patient endurance of want.[11] Righteousness comprehends all the duties of equity, in every one his due (Rom 13:7). Next follows godliness, which separates us from the pollutions of the world and connects us with God in true holiness. These, when connected together by an indissoluble chain, constitute complete perfection. But as nothing is more difficult than to bid adieu to the will of the flesh, subdue, nay, abjure[12] our lusts, devote ourselves to God and our brethren, and lead an angelic life amid the pollutions of the world.


    Paul, to set our minds free from all entanglements, recalls us to the hope of a blessed immortality, justly urging us to contend (1Th 3:5). Because, as Christ has once appeared as our Redeemer, so at His final advent He will give full effect to the salvation obtained by Him. And in this way [Paul] dispels all the allurements that becloud our path and prevent us from aspiring as we ought to heavenly glory. Nay, he tells us that we must be pilgrims in the world; that we may not fail of obtaining the heavenly inheritance.

  


  
    Sections 4-7

    The Principal of Self-Denial in Our Relations with Our Fellow Men


    Section 4 Self-Denial Gives Us the Right Attitude toward Our Fellow Man


    Moreover, we see by these words that self-denial has respect partly to men and partly (more especially) to God (sec. 8-10). For when Scripture enjoins us in regard to our fellow men, to prefer them in honor to ourselves, and sincerely labor to promote their advantages (Rom 12:10; Phi 2:3), [God] gives us commands that our mind is utterly incapable of obeying until its natural feelings are suppressed. For so blindly do we all rush in the direction of self-love that everyone thinks he has a good reason for exalting himself and despising all others in comparison. If God has bestowed on us something not to be repented of, trusting to it, we immediately become elated;[13] [we] not only swell, but almost burst with pride. The vices with which we abound we both carefully conceal from others and flatter-ingly represent to ourselves as minute and trivial, nay, sometimes hug them as virtues. When the same qualities that we admire in ourselves are seen in others, even though they should be superior, we, in order that we may not be forced to yield to them, maliciously lower and carp[14] at them. In like manner, in the case of vices, not contented with severe and keen animadversion,[15] we studiously exaggerate them. Hence the insolence with which each, as if exempted from the common lot, seeks to exalt himself above his neighbor, confidently and proudly despising others, or at least looking down upon them as his inferiors. The poor man yields to the rich, the plebeian[16] to the noble, the servant to the master, the unlearned to the learned, and yet every one inwardly cherishes some idea of his own superiority.


    Thus each, flattering himself, sets up a kind of kingdom in his breast. The arrogant, to satisfy themselves, pass censure on the minds and manners of other men; and when contention arises, the full venom is displayed. Many bear about with them some measure of mildness so long as all things go smoothly and lovingly with them; but how few are there who, when stung and irritated, preserve the same tenor[17] of moderation? For this there is no other remedy than to pluck up by the roots those most noxious pests,[18] self-love and love of victory. This the doctrine of Scripture does, for it teaches us to remember that the endowments that God has bestowed upon us are not our own but His free gifts; those who plume[19] themselves upon them betray their ingratitude. “Who maketh thee to differ,” says Paul, “and what hast thou that thou didst not receive? Now if thou didst receive it, why dost thou glory,[20] as if thou hadst not received it?” (1Co 4:7).


    Then by a diligent examination of our faults let us keep ourselves humble. Thus, while nothing will remain to swell our pride, there will be much to subdue it. Again, we are enjoined, whenever we behold the gifts of God in others, so to reverence and respect the gifts, as also to honor those in whom they reside. God having been pleased to bestow honor upon them, it would ill become us to deprive them of it. Then we are told to overlook their faults, not indeed to encourage by flattering them, but not because of them to insult those whom we ought to regard with honor and good will. In this way, with regard to all with whom we [deal], our behavior will be not only moderate and modest, but also courteous and friendly. The only way by which you can ever attain to true meekness is to have your heart imbued[21] with a humble opinion of yourself and respect for others.


    Section 5 Self-Renunciation Leads to Proper Helpfulness toward Our Neighbors


    How difficult it is to perform the duty of seeking the good of our neighbor (Mat 12:33; Luk 10:29-36)! Unless you leave off all thought of yourself and in a manner cease to be yourself, you will never accomplish it. How can you exhibit those works of charity that Paul describes unless you renounce yourself and become wholly devoted to others? “Charity suffereth long, and is kind; charity envieth not; charity vaunteth not itself,[22] is not puffed up, doth not behave itself unseemly, seeketh not her own, is not easily provoked,” etc. (1Co 13:4-5) Were it the only thing required of us to seek not our own, nature would not have the least power to comply: she so inclines us to love ourselves only, that she will not easily allow us carelessly to pass by ourselves and our own interests that we may watch over the interests of others, nay, spontaneously to yield our own rights and resign them to another. But Scripture, to conduct us to this, reminds us that whatever we obtain from the Lord is granted on the condition of our employing it for the common good of the church. Therefore, the legitimate use of all our gifts is a kind and liberal communication of them with others. There cannot be a surer rule or a stronger exhortation to the observance of it than when we are taught that all the endowments that we possess are divine deposits entrusted to us for the very purpose of being distributed for the good of our neighbor (1Pe 4:10).


    But Scripture proceeds still farther when it likens these endowments to the different members of the body (1Co 12:12). No member has its function for itself or applies it for its own private use, but transfers it to its fellow-members. Nor does it derive any other advantage from it than that which it receives in common with the whole body. Thus, whatever the pious[23] man can do, he is bound to do for his brethren, not consulting his own interest in any other way than by striving earnestly for the common edification of the church. Let this, then, be our method of showing good will and kindness: regarding everything that God has bestowed upon us by which we can aid our neighbor, we are His stewards and are bound to give account of our stewardship. Moreover, the only right mode of administration is that which is regulated by love. In this way, we shall not only unite the study of our neighbor’s advantage with a regard to our own, but also make the latter subordinate to the former.


    And lest we should have omitted to perceive that this is the law for duly administering every gift that we receive from God, He of old applied that law to the minutest expressions of His own kindness. He commanded the first-fruits to be offered to Him as an attestation by the people that it was impious to reap any advantage from goods not previously consecrated to Him (Exo 22:29; 23:19). But if the gifts of God are not sanctified to us until we have with our own hand dedicated them to the Giver, it must be a gross abuse that does not give signs of such dedication. It is in vain to contend that you cannot enrich the Lord by your offerings. Though, as the Psalmist says, “Thou art my Lord: my goodness extendeth not unto thee,” yet you can extend it “to the saints that are in the earth” (Psa 16:2-3). And therefore a comparison is drawn between sacred oblations[24] and alms[25] as now corresponding to the offerings under the Law (Heb 13:16).


    Section 6 Love of Neighbor Is Not Dependent upon Manner of Men but Looks to God


    Moreover, that we may not weary in well-doing (Gal 6:9), as would otherwise [immediately] and infallibly be the case, we must add the other quality in the Apostle’s enumeration: “Charity suffereth long, and is kind...is not easily provoked” (1Co 13:4-5). The Lord enjoins us “to do good” (Heb 13:16) to all without exception, though the greater part, if estimated by their own merit, are most unworthy of it. But Scripture subjoins[26] a most excellent reason, when it tells us that we are not to look to what men in themselves deserve, but to attend to the image of God, which exists in all and to which we owe all honor and love. But in those who are of the household of faith (Gal 6:10), the same rule is to be more carefully observed, inasmuch as that image is renewed and restored in them by the Spirit of Christ.


    Therefore, whoever be the man that is presented to you as needing your assistance, you have no ground for declining to give it to him. Say, “He is a stranger”; the Lord has given him a mark that ought to be familiar to you: for which reason he forbids you to despise your own flesh (Isa 58:7). Say, “He is mean and of no consideration[27]”; the Lord points him out as one whom He has distinguished by the luster of His own image. Say that you are bound to him by no ties of duty; the Lord has substituted him as it were into His own place that in him you may recognize the many great obligations under which the Lord has [bound] you to Himself. Say that he is unworthy of your least exertion on his account; the image of God, by which he is recommended to you, is worthy of yourself and all your exertions. But if he not only merits no good, but has provoked you by injury and mischief, still this is no good reason why you should not embrace him in love and visit him with offices[28] of love (Mat 6:14; 18:35; Luk 17:3). “He has deserved very differently from me,” you will say. But what has the Lord deserved? Whatever injury he has done you, when he enjoins you to forgive him, he certainly means that it should be imputed to himself. In this way only, we attain to what is not to say difficult but altogether against nature: to love those that hate us, render good for evil, and blessing for cursing (Mat 5:44), remembering that we are not to reflect on the wickedness of men, but look to the image of God in them, an image that, covering and obliterating[29] their faults, should by its beauty and dignity allure us to love and embrace them.


    Section 7 The Outward Work of Love Is Not Sufficient, but It Is Intention that Counts!


    We shall thus succeed in mortifying[30] ourselves if we fulfill all the duties of charity. Those duties, however, are not fulfilled by the mere discharge of them, though none be omitted, unless it is done from a pure feeling of love. For it may happen that one may perform every one of these offices, in so far as the external act is concerned, and be far from performing them aright. For you see some who would be thought very liberal, and yet [they] accompany everything they give with insult by the haughtiness of their looks or the violence of their words. And to such a calamitous[31] condition have we come in this unhappy age that the greater part of men almost never gives alms without contumely.[32] Such conduct ought not to have been tolerated even among the heathen; but from Christians something more is required than to carry cheerfulness in their looks and [to] give attractiveness to the discharge of their duties by courteous language. First, they should put themselves in the place of him whom they see in need of their assistance and pity his misfortune as if they felt and bore it, so that a feeling of pity and humanity should incline them to assist him just as they would themselves.


    He who is thus minded will go and give assistance to his brethren and will not taint his acts with arrogance or upbraiding.[33] [Furthermore, he will not] look down upon the brother to whom he does a kindness, as one who needed his help, or keep him in subjection as under obligation to him, just as we do not insult a diseased member when the rest of the body labors for its recovery, nor think it under special obligation to the other members, because it has required more exertion than it has returned. A communication of offices between members is not regarded as at all gratuitous,[34] but rather as the payment of that which being due by the law of nature it were monstrous to deny. For this reason, he who has performed one kind of duty will not think himself thereby discharged, as is usually the case when a rich man, after contributing somewhat of his substance, delegates remaining burdens to others as if he had nothing to do with them. Everyone should rather consider that, however great he is, he owes himself to his neighbors, and that the only limit to his beneficence[35] is the failure of his means.[36] The extent of these should regulate that of his charity.

  


  
    Sections 8-10

    The Principal of Self-Denial in Our Relation to God


    Section 8 Self-Denial toward God: Devotion to His Will!


    Let us consider more fully the principal part of self-denial: that which has reference to God. Many things have already been said with regard to it that it is superfluous to repeat. Therefore, it will be sufficient to view it as forming us to equanimity[37] and endurance.


    First, then, in seeking the convenience or tranquility of the present life, Scripture calls us to resign ourselves and all we have to the disposal of the Lord, to give Him the affections of our heart, that He may tame and subdue them. We have a frenzied desire, an infinite eagerness, to pursue wealth and honor, intrigue for power, accumulate riches, and collect all those frivolities that seem conducive to luxury and splendor. On the other hand, we have a remarkable dread, a remarkable hatred of poverty, mean[38] birth, and a humble condition! [We] feel the strongest desire to guard against them. Hence, in regard to those who frame their life after their own counsel, we see how restless they are in mind: how many plans they try, to what fa-tigues they submit, in order that they may gain what avarice or ambition desires, or, on the other hand, escape poverty and meanness.


    To avoid similar entanglements, the course that Christian men must follow is this: first, they must not long for, hope for, or think of any kind of prosperity apart from the blessing of God. On it, they must cast themselves and there safely and confidently recline. For, however much the carnal mind may seem sufficient for itself when in the pursuit of honor or wealth, [however much] it depends on its own industry and zeal or is aided by the favor of men, it is certain that all this is nothing, and that neither intellect nor labor will be of the least avail[39] except in so far as the Lord prospers both. On the contrary, His blessing alone makes a way through all obstacles and brings everything to a joyful and favorable issue. Secondly, though without this blessing we may be able to acquire some degree of fame and opulence[40] (as we daily see wicked men loaded with honors and riches), yet since those on whom the curse of God lies do not enjoy the least particle of true happiness, whatever we obtain without His blessing must turn out ill. Surely, men ought not to desire what adds to their misery.


    Section 9 Trust in God’s Blessing Only


    Therefore, if we believe that all prosperous and desirable success depends entirely on the blessing of God; and that when it is wanting, all kinds of misery and calamity await us. It follows that we should not eagerly contend for riches and honors—trusting to our own dexterity and assiduity,[41] or leaning on the favor of men, or confiding in any empty imagination of fortune—but should always have respect to the Lord. Under His auspices,[42] we may be conducted to whatever lot He has provided for us. First, the result will be that, instead of rushing on regardless of right and wrong by wiles and wicked arts and with injury to our neighbors, to catch at wealth and seize upon honors, we will only follow such fortune as we may enjoy with innocence.


    Who can hope for the aid of the divine blessing amid fraud, rapine,[43] and other iniquitous[44] arts? As this blessing attends him only who thinks purely and acts uprightly, so it calls off all who long for it from sinister designs and evil actions. Secondly, a curb will be laid upon us, restraining a too eager desire of becoming rich or an ambitious striving after honor. How can anyone have the effrontery[45] to expect that God will aid him in accomplishing desires [that are] at variance with His Word? What God with His own lips pronounces cursed, never can be prosecuted with His blessing. Lastly, if our success is not equal to our wish and hope, we shall, however, be kept from impatience and detestation of our condition, whatever it be, knowing that so to feel were to murmur against God, at Whose pleasure riches and poverty, contempt and honors, are dispensed. In short, he who leans on the divine blessing in the way that has been described will not, in the pursuit of those things that men are wont most eagerly to desire, employ wicked arts that he knows would avail him nothing. Nor when anything prosperous befalls him will he impute it to himself and his own diligence, industry, or fortune, instead of ascribing it to God as its author. If, while the affairs of others flourish, his make little progress or even ret-rograde,[46] he will bear his humble lot with greater equanimity and moderation than any irreligious man does the moderate success that only falls short of what he wished. For he has a solace in which he can rest more tranquilly than at the very summit of wealth or power: he considers that his affairs are ordered by the Lord in the manner most conducive to his salvation. This we see is the way in which David was affected; while he follows God and gives up himself to His guidance, [he] declares, “Neither do I exercise myself in great matters, or in things too high for me. Surely, I have behaved and quieted myself as a child that is weaned of his mother” (Psa 131:1-2).


    Section 10 Self-Denial Helps Us Bear Adversity


    Nor is it in this respect only that pious minds ought to manifest this tranquility and endurance. It must be extended to all the accidents[47] to which this present life is liable. He alone, therefore, has properly denied himself who has resigned himself entirely to the Lord, placing all the course of his life entirely at His disposal. Happen what may, he whose mind is thus composed will neither deem himself wretched nor murmur against God because of his lot.


    How necessary this disposition is will appear, if you consider the many [happenings] to which we are liable. Various diseases ever and anon[48] attack us: at one time pestilence rages. At another, we are involved in all the calamities of war. Frost and hail, destroying the promise of the year, cause sterility,[49] which reduces us to penury.[50] Wife, parents, children, [or] relatives are carried off by death. Our house is destroyed by fire. These are the events that make men curse their life, detest the day of their birth, execrate[51] the light of heaven. [They] even censure[52] God and, as they are eloquent in blasphemy, charge Him with cruelty and injustice. The believer must also contemplate the mercy and truly paternal indulgence of God in these things. Accordingly, should he see his house by the removal of kindred reduced to solitude, even then, he will not cease to bless the Lord. His thought will be, “Still the grace of the Lord, which dwells within my house, will not leave it desolate.” If his crops are blasted, mildewed, cut off by frost, or struck down by hail, and he sees famine before him, he will not however despond or murmur against God, but maintain his confidence in Him: “We thy people, and sheep of thy pasture, will give thee thanks forever” (Psa 79:13). He will supply me with food, even in the extreme of sterility. If he is afflicted with disease, the sharpness of the pain will not so overcome him, as to make him break out with impatience and expostulate[53] with God. But, recognizing justice and lenity[54] in the rod, [he] will patiently endure. In short, whatever happens, knowing that it is ordered by the Lord, he will receive it with a placid and grateful mind and will not contumaciously[55] resist the government of Him, at Whose disposal he has placed himself and all that he has.


    Especially let the Christian breast eschew that foolish and most miserable consolation of the heathen, who, to strengthen their mind against adversity, imputed it to fortune. [Against fortune] they deemed it absurd to feel indignant, as she was blind[56] and rash, and blindly wounded the good equally with the bad. On the contrary, the rule of piety is that the hand of God is the ruler and arbiter of the fortunes of all, and instead of rushing on with thoughtless violence, dispenses good and evil with perfect regularity.

  


  
    


    Part Two:

    Bearing the Cross—A Part of Self-Denial


    Sections 1-2

    We Are to Take up Our Cross as Followers of Christ


    Section 1 Christ’s Cross and Ours


    The pious mind must ascend still higher, namely, whither Christ calls His disciples when He says that every one of them must “take up his cross” (Mat 16:24). Those whom the Lord has chosen and honored with His [fellowship] must prepare for a hard, laborious, troubled life, a life full of many and various kinds of evils—it being the will of our heavenly Father to exercise His people in this way while putting them to the proof. Having begun this course with Christ the first-born, He continues it towards all His children. For though that Son was dear to Him above others, the Son in Whom He was “well pleased” (Mat 3:17; 17:5), yet we see that far from being treated gently and indulgently, we may say that not only was He subjected to a perpetual cross while He dwelt on earth, but His whole life was nothing else than a kind of perpetual cross. The Apostle assigns the reason: “Though he was a Son, yet learned he obedience by the things which he suffered” (Heb 5:8).


    Why then should we exempt ourselves from that condition to which Christ our Head behoved to submit—especially since He submitted on our account that He might in His own person exhibit a model of patience? Wherefore, the Apostle declares that all the children of God are destined to be conformed to Him (Rom 8:29). Hence, it affords us great consolation in hard and difficult circumstances, which men deem evil and adverse, to think that we are holding fellowship with the sufferings of Christ: as He passed to celestial glory through a labyrinth of many woes, so we too are conducted thither through various tribulations. For in another passage, Paul himself thus speaks, “We must through much tribulation enter the kingdom of God” (Act 14:22). Again, “That I may know him, and the power of his resurrection, and the fellowship of his sufferings, being made conformable unto his death” (Phi 3:10). How powerfully should it soften the bitterness of the cross to think that the more we are afflicted with adversity, the surer we are made of our fellowship with Christ, by communion with Whom our sufferings are not only blessed to us, but tend greatly to the furtherance of our salvation.


    Section 2 The Cross Leads Us to Perfect Trust in God’s Power


    We may add that the only thing that made it necessary for our Lord to undertake to bear the cross was to testify and prove His obedience to the Father. There are many reasons that make it necessary for us to live constantly under the cross. Feeble as we are by nature and prone to ascribe all perfection to our flesh—unless we receive as it were ocular[57] demonstration of our weakness—we readily estimate our virtue above its proper worth and doubt not that whatever happens it will stand unimpaired and invincible against all difficulties. Hence, we indulge a stupid and empty confidence in the flesh, and then, trusting to it, wax proud against the Lord Himself as if our own faculties were sufficient without His grace.


    This arrogance cannot be better repressed than when He proves to us by experience, not only how great our weakness, but also our frailty, is. Therefore, He visits us with disgrace, poverty, bereavement, disease, or other afflictions. Feeling altogether unable to support them, we forthwith, as far as regards ourselves, give way, and thus humbled learn to invoke His strength, which alone can enable us to bear up under a weight of affliction. Nay, even the holiest of men, however well aware that they stand not in their own strength but by the grace of God, would feel too secure in their own fortitude and constancy, were they not brought to a more thorough knowledge of themselves by the trial of the cross. This feeling gained even upon David: “In my prosperity I said, I shall never be moved. Lord, by thy favor thou hast made my mountain to stand strong: thou didst hide thy face, and I was troubled” (Psa 30:6-7). He confesses that in prosperity his feelings were dulled and blunted, so that, neglecting the grace of God on which alone he ought to have depended, he leant to himself and promised himself perpetuity. If it so happened to this great prophet, who of us should not fear and study caution?


    Though in tranquility they flatter themselves with the idea of greater constancy and patience, yet, humbled by adversity, they learn the deception. Believers, I say, warned by such proofs of their diseases, make progress in humility and, divesting themselves of a depraved confidence in the flesh, betake themselves to the grace of God. When they have so betaken themselves, [they] experience the presence of the divine power in which is ample protection.

  


  
    Sections 3-6

    This Is Needful to Teach Us Patience and Obedience


    Section 3 The Cross Permits Us to Experience God’s Faithfulness and Gives Us Hope for the Future


    This Paul teaches when he says that tribulation worketh patience and patience experience (Rom 5:3-4). God having promised that He will be with believers in tribulation (2Co 1:4), they feel the truth of the promise; while supported by His hand, they endure patiently. This they could never do by their own strength. Patience, therefore, gives the saints an experimental proof that God in reality furnishes the aid that He has promised whenever there is need. Hence also their faith is confirmed, for it were very ungrateful not to expect that in [the] future the truth of God will be, as they have already found it, firm and constant. We now see how many advantages are at once produced by the cross. Overturning the overweening[58] opinion we form of our own virtue and detecting the hypocrisy in which we delight, it removes our pernicious carnal confidence, teaching us, when thus humbled, to recline on God alone, so that we neither are oppressed nor despond. Then, victory is followed by hope, inasmuch as the Lord, by performing what He has promised, establishes His truth concerning the future. Were these the only reasons, it is surely plain how necessary it is for us to bear the cross.


    It is of no little importance to be rid of your self-love and made fully conscious of your weakness; so impressed with a sense of your weakness as to learn to distrust yourself; to distrust yourself so as to transfer your confidence to God, reclining on Him with such heartfelt confidence as to trust in His aid and continue invincible to the end, standing by His grace so as to perceive that He is true to His promises and so assured of the certainty of His promises as to be strong in hope.


    Section 4 The Cross Trains Us to Patience and Obedience


    Another end that the Lord has in afflicting His people is to try their patience and train them to obedience: they can [not] yield obedience to Him except in so far as He enables them. But He is pleased thus to attest and display striking proofs of the graces that He has conferred upon His saints, lest they should remain within—unseen and unemployed. Accordingly, by bringing forward openly the strength and constancy of endurance with which He has provided His servants, He is said to try their patience. Hence, the expressions that God tempted Abraham (Gen 22:1, 12) and made proof of his piety by [the fact that he declined not] to sacrifice his only son. Hence, too, Peter tells us that our faith is proved by tribulation, just as gold is tried in a furnace of fire (1Pe 1:7). But who will say it is not expedient that the most excellent gift of patience that the believer has received from His God should be applied to uses by being made sure and manifest? Otherwise men would never value it according to its worth.


    But if God Himself, to prevent the virtues that He has conferred upon believers from lurking in obscurity, nay, lying useless and perishing, does aright in supplying materials for calling them forth, there is the best reason for the afflictions of the saints, since without them their patience could not exist. I say that by the cross they are also trained to obedience because they are thus taught to live not according to their own wish, but at the disposal of God. Indeed, did all things proceed as they wish, they would not know what it is to follow God. Seneca[59] mentions that there was an old proverb when any one was exhorted to endure adversity, “Follow God,” thereby intimating that men truly submitted to the yoke of God only when they gave their back and hand to His rod. But if it is most right that we should prove our obedience to our heavenly Father in all things, certainly we ought not to decline any method by which He trains us to obedience.


    Section 5 The Cross as Medicine


    Still, however, we see not how necessary that obedience is, unless we at the same time consider how prone our carnal nature is to shake off the yoke of God whenever it has been treated with some degree of gentleness and indulgence. It just happens to it as with refractory[60] horses, which, if kept idle for a few days at hack and manger,[61] become ungovernable and no longer recognize the rider, whose command before they implicitly obeyed. And we invariably become what God complains of in the people of Israel: waxing gross and fat, we kick against Him Who reared and nursed us (Deu 32:15). The kindness of God should allure us to ponder and love His goodness. But since such is our malignity that we are invariably corrupted by His indulgence, it is more than necessary for us to be restrained by discipline from breaking forth into such petulance. Thus, lest we become emboldened by an over-abundance of wealth; lest elated with honor, we grow proud; lest inflated with other advantages of body, mind, or fortune, we grow insolent—the Lord Himself interferes as He sees to be expedient by means of the cross, subduing and curbing the arrogance of our flesh, and that in various ways as the advantage of each requires. For as we do not all equally labor under the same disease, so we do not all need the same difficult cure. Hence, we see that all are not exercised with the same kind of cross. While the heavenly Physician treats some more gently, in the case of others He employs harsher remedies, His purpose being to provide a cure for all. Still none is left free and untouched because He knows that all without a single exception are diseased.


    Section 6 The Cross as Fatherly Chastisement


    We may add, that our most merciful Father requires not only to prevent our weakness, but often to correct our past fault, that He may keep us in due obedience. Therefore, whenever we are afflicted we ought immediately to call to mind our past life. In this way, we will find that the faults that we have committed are deserving of such castigation.[62] Yet the exhortation to patience is not to be founded chiefly on the acknowledgment of sin. For Scripture supplies a far better consideration when it says that in adversity, “We are chastened of the Lord, that we should not be condemned with the world” (1Co 11:32). Therefore, in the very bitterness of tribulation we ought to recognize the kindness and mercy of our Father, since even then He ceases not to further our salvation. For He afflicts [us] not that He may ruin or destroy, but rather that He may deliver us from the condemnation of the world. Let this thought lead us to what Scripture elsewhere teaches: “My son, despise not the chastening of the Lord; neither be weary of his correction: For whom the Lord loveth he correcteth; even as a father the son in whom he delighteth” (Pro 3:11-12). When we perceive our Father’s rod, is it not our part to behave as obedient docile sons rather than rebelliously imitate desperate men, who are hardened in wickedness? God dooms us to destruction if He does not by correction call us back when we have fallen off from Him—so that it is truly said, “If ye be without chastisement…then are ye bastards, and not sons” (Heb 12:8).


    We are most perverse then if we cannot bear Him while He is manifesting His good-will to us and the care that He takes of our salvation. Scripture states the difference between believers and unbelievers to be that the latter, as the slaves of inveterate[63] and deep-seated iniquity, only become worse and more obstinate under the lash. The former, like freeborn sons, turn to repentance. Now, therefore, choose your class. But as I have already spoken of this subject, it is sufficient to have here briefly adverted[64] to it.

  


  
    Sections 7-8

    Bearing the Cross in Persecution and Other Calamities


    Section 7 Suffering for Righteousness’ Sake


    There is singular consolation, moreover, when we are persecuted for righteousness’ sake. For our thought should then be on how much honor God bestows upon us in distinguishing us by the special badge of His soldiers. By suffering persecution for righteousness’ sake, I mean not only striving for the defense of the Gospel, but for the defense of righteousness in any way. Therefore, whether in maintaining the truth of God against the lies of Satan or defending the good and innocent against the injuries of the bad, we are obliged to incur the offence and hatred of the world, so as to endanger life, fortune, or honor. Let us not grieve or decline so far to spend ourselves for God; let us not think ourselves wretched in those things in which He with His own lips has pronounced us blessed (Mat 5:10). Poverty, indeed considered in itself is misery; so is exile, contempt, imprisonment, ignominy:[65] finally, death itself is the last of all calamities. But when the favor of God breathes upon us, there is none of these things that may not turn out to our happiness. Let us then be contented with the testimony of Christ rather than with the false estimate of the flesh, and then, after the example of the Apostles, we will rejoice in being “counted worthy to suffer shame for his name” (Act 5:41). For why? If, while conscious of our innocence, we are deprived of our substance by the wickedness of man, we are no doubt reduced to poverty, humanly speaking; but in truth, our riches in heaven are increased. If driven from our homes, we have a more welcome reception into the family of God; if vexed and despised, we are more firmly rooted in Christ; if stigmatized by disgrace and ignominy, we have a higher place in the kingdom of God; and if we are slain, entrance is thereby given us to eternal life. The Lord having set such a price upon us, let us be ashamed to estimate ourselves at less than the shadowy and evanescent[66] allurements of the present life.


    Section 8 Suffering under the Cross, the Christian Finds Consolation in God


    By these and similar considerations, Scripture abundantly solaces us for the ignominy or calamities that we endure in defense of righteousness. [Accordingly], we are very ungrateful if we do not willingly and cheerfully receive them at the hand of the Lord—especially since this form of the cross is the most appropriate to believers, being that by which Christ desires to be glorified in us, as Peter also declares (1Pe 4:11, 14). But as to ingenuous[67] natures, it is more bitter to suffer disgrace than a hundred deaths. Paul expressly reminds us that not only persecution, but also disgrace awaits us, “because we trust in the living God” (1Ti 4:10). So in another passage he bids us, after his example, [to] walk “by evil report and good report” (2Co 6:8).


    The cheerfulness required, however, does not imply a total insensibility to pain. The saints could show no patience under the cross if they were not both tortured with pain and grievously molested. Were there no hardship in poverty, no pain in disease, no sting in ignominy, no fear in death, where would be the fortitude and moderation in enduring them? But while every one of these, by its inherent bitterness, naturally vexes the mind, the believer in this displays his fortitude: though fully sensible of the bitterness and labouring grievously, he still withstands and struggles boldly. In this, [he] displays his patience: though sharply stung, he is however curbed by the fear of God from breaking forth into any excess. In this, [he] displays his alacrity:[68] though pressed with sorrow and sadness, he rests satisfied with spiritual consolation from God.

  


  
    Sections 9-11

    The Christian Meets Suffering as Sent by God, but with No Stoic Insensibility


    Section 9 The Christian, unlike the Stoic,[69] Gives Expression to His Pain and Sorrow


    This conflict that believers maintain against the natural feeling of pain, while they study moderation and patience, Paul elegantly describes in these words: “We are troubled on every side, yet not distressed; we are perplexed, but not in despair; persecuted, but not forsaken; cast down, but not destroyed” (2Co 4:8-9). You see that to bear the cross patiently is not to have your feelings altogether blunted. [Nor is it] to be absolutely insensible to pain, according to the absurd description that the Stoics of old gave of their hero as one who, divested of humanity, was affected in the same way by adversity and prosperity, grief and joy—like a stone, [he] was not affected by anything. And what did they gain by that sublime wisdom? They exhib-ited a shadow of patience that never did and never can exist among men. Nay, rather by aiming at a too exact and rigid patience, they banished it altogether from human life.


    Now also we have among Christians a new kind of Stoics, who hold it vicious[70] not only to groan and weep, but even to be sad and anxious. These paradoxes are usually started by indolent[71] men who, employing themselves more in speculation than in action, can do nothing else for us than beget such paradoxes. But we have nothing to do with that iron philosophy that our Lord and Master condemned—not only in word, but also by His own example. For He both grieved and shed tears for His own and others’ woes. Nor did He teach His disciples differently: “Ye shall weep and lament, but the world shall rejoice” (Joh 16:20). And lest any one should regard this as vicious, He expressly declares, “Blessed are they that mourn” (Mat 5:4). And no wonder! If all tears are condemned, what shall we think of our Lord Himself, whose “sweat was as it were great drops of blood falling down to the ground” (Luk 22:44; Mat 26:38)? If every kind of fear is a mark of unbelief, what place shall we assign to the dread that, it is said, in no slight degree amazed Him (Mat 26:37; Mar 14:33)? If all sadness is condemned, how shall we justify Him when He confesses, “My soul is exceeding sorrowful, even unto death” (Mat 26:38)?


    Section 10 Real Sorrow and Real Patience in Conflict with Each Other


    I wished to make these observations to keep pious minds from despair, lest, from feeling it impossible to divest themselves of the natural feeling of grief, they might altogether abandon the study of patience. This must necessarily be the result with those who convert patience into stupor,[72] and a brave and firm man into a block.[73] Scripture gives saints the praise of endurance when, though afflicted by the hardships they endure, they are not crushed. Though they feel bitterly, they are at the same time filled with spiritual joy. Though pressed with anxiety, [they] breathe exhilarated by the consolation of God. Still there is a certain degree of repugnance[74] in their hearts because natural sense shuns and dreads what is adverse to it, while pious affection, even through these difficulties, tries to obey the divine will. This repugnance the Lord expressed when He thus addressed Peter: “Verily, verily, I say unto thee, When thou wast young, thou girdedst thyself and walkedst whither thou wouldst; but when thou shalt be old, thou shalt stretch forth thy hands, and another shall gird thee; and carry thee whither thou wouldest not” (Joh 21:18). It is not probable, indeed, that when it became necessary to glorify God by death he was driven to it unwilling and resisting; had it been so, little praise would have been due to his martyrdom. Though he obeyed the divine ordination with the greatest alacrity of heart, yet, as he had not divested himself of humanity, he was distracted by a double will. When he thought of the bloody death that he was to die, struck with horror, he would willingly have avoided it. On the other hand, when he considered that it was God Who called him to it, his fear was vanquished and suppressed, and he met death cheerfully.


    It must therefore be our study, if we would be disciples of Christ, to imbue our minds with such reverence and obedience to God as may tame and subjugate all affections contrary to His appointment. In this way, whatever be the kind of cross to which we are subjected, we shall in the greatest straits firmly maintain our patience. Adversity will have its bitterness and sting us: when afflicted with disease, we shall groan and be disquieted and long for health. Pressed with poverty, we shall feel the stings of anxiety and sadness—feel the pain of ignominy, contempt, and injury. [We shall] pay the tears due to nature at the death of our friends. But our conclusion will always be, "The Lord so willed it; therefore let us follow His will." Nay, amid the pungency[75] of grief, among groans and tears, this thought will necessarily suggest itself and incline us cheerfully to endure the things for which we are so afflicted.


    Section 11 Patience According to Philosophic and Christian Understanding


    But since the chief reason for enduring the cross has been derived from a consideration of the divine will, we must, in few words, explain wherein the difference between philosophical and Christian patience lies. Indeed, very few of the philosophers advanced so far as to perceive that the hand of God tries us by means of affliction, and that we ought in this matter to obey God. The only reason that they adduce is that so it must be. But is not this just to say that we must yield to God because it is in vain to contend against Him? For if we obey God only because it is necessary, provided we can escape, we shall cease to obey Him. But what Scripture calls us to consider in the will of God is very different: namely, first justice and equity, and then a regard to our own salvation. Hence, Christian exhortations to patience are of this nature. Whether poverty, exile, imprisonment, contumely,[76] disease, bereavement, or any such evil affects us, we must think that none of them happens except by the will and providence of God, that everything He does is in the most perfect order.


    What! Do not our numberless daily faults deserve to be chastised more severely and with a heavier rod than His mercy lays upon us? Is it not most right that our flesh should be subdued and be, as it were, accustomed to the yoke, so as not to rage and wanton as it lists?[77] Are not the justice and the truth of God worthy of our suffering on their account? But if the equity of God is undoubtedly displayed in affliction, we cannot murmur or struggle against them without iniquity. We no longer hear the frigid cant,[78] “Yield because it is necessary”; but a living and energetic precept, “Obey because it is unlawful to resist. Bear patiently, because impatience is rebellion against the justice of God.”


    Then, as that only seems to us attractive that we perceive to be for our own safety and advantage, here also our heavenly Father consoles us by the assurance that in the very cross with which He afflicts us, He provides for our salvation. But if it is clear that tribulations are salutary[79] to us, why should we not receive them with calm and grateful minds?


    In bearing them patiently, we are not submitting to necessity, but resting satisfied with our own good. The effect of these thoughts is that to whatever extent our minds are contracted by the bitterness that we naturally feel under the cross, to the same extent will they be expanded with spiritual joy. Hence arises thanksgiving, which cannot exist unless joy be felt. But if the praise of the Lord and thanksgiving can emanate only from a cheerful and gladdened breast—and there is nothing that ought to interrupt these feelings in us—it is clear how necessary it is to temper the bitterness of the cross with spiritual joy.
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    Calvin’s Early Years


    Paris of 1533 was caught up in a tense, bitter, religious struggle. Here, in a hostile Catholic city, an “underground” evangelical community strove to uphold its testimony in the face of terrible persecution. And in the forefront of the battle there stood as leader and pastor of the suffering church a frail young scholar in his early twenties.


    His background and grooming was that of a rich lawyer’s son. His academic achievements in law and the sciences had already made an impression on the leaders of learning in France.


    His eyes were grave and yet full of feeling. And his face – so very pale against the blackness of his hair – evoked surprise and sympathy. To meet John Calvin even then was to meet an unusual man.


    Henry VIII reigned in England, and Cranmer was newly installed as Archbishop of Canterbury. Catholics and Protestants in high places fought desperately for the king’s favor.


    Raging conflict


    In Paris the conflict raged, not in royal palaces, but in the university and in the streets. Those who loved the Lord in the evangelical congregation never knew when their children or goods would be seized, their houses burned, and their lives laid down for the testimony of Jesus Christ. However had the shy, sensitive student from Picardy come to be caught up in this turmoil?


    Calvin first set foot in Paris in the year 1521, at the age of twelve, to be schooled for the priesthood. Very religious, and deeply devoted to the Roman Church, his young mind viewed with abhorrence the actions of Luther, who four years earlier had nailed his Ninety-Five Theses to the door of the Castle Church in Wittenberg. When he was nineteen (1528), the future priest’s father became involved in a bitter quarrel with church dignitaries and took his son away from Paris to study law at Orléans. After this he studied at the University of Bourges.


    While at Bourges, Calvin pursued the study of Greek, finding himself under a tutor who held the same view of religion as the notorious Martin Luther. There can be little doubt he employed all his developing skill in legal argument against the heretical views of his tutor.


    Wrestling with the Gospels


    Then, when one of his cousins renounced his calling as a Franciscan monk to embrace Luther’s message, Calvin became determined to investigate, and to resolve these issues once and for all.


    He returned to Paris at age twenty-two in 1531, studying further Greek and Hebrew under the foremost humanist scholars. He set himself to demonstrate the errors of the new reformed teaching, and to defend traditional Catholic doctrine. Alongside his already wide studies, he now delved deeply into the Bible and the writings of the Church Fathers. Daily he wrestled with the Gospels and epistles, discovering more and more the remoteness of his mother church from the striking system of Truth found in God’s Word.


    In addition, he discovered the Church Fathers to be very different from the men he had imagined. Where in their writings were the opinions and sayings so generally ascribed to them by the Church? If Luther and his friends were so grossly violating the truths uttered by the Fathers, when did the Fathers say these things, and where?


    Inward seeking


    Outwardly no one would have dreamed that Calvin had become so unsettled about these things. He was by now a “doctor” of two years standing, and had made such progress in law and the sciences that he was described by leading men of letters as Europe’s most brilliant academician.


    Yet inwardly, he was less sure of himself than at any time. Part of him rose angrily to defend the Church of Rome. Part of him went out in sympathy to the misrepresented and maligned Lutherans.


    Calvin sought to resolve his problem in the only way he knew – that of arduous study. Alongside preparing for press his first book (a brilliant critical literary work) he continued to evaluate the Catholic and Lutheran positions in the light of the Bible and the Fathers.


    Rarely stopping for food, he would read and deliberate into the early hours of the morning. On rising after negligible sleep, he would recite to himself all that his mind had absorbed from the previous day’s study. Gradually, he came to know by heart almost everything of importance that he read.


    But even the capacity of a superb memory and the reasoning power of a brilliant mind could not bring a single shaft of light, or dispel his spiritual confusion. Only an act of God could dispel that. He wrote, ‘since I was too obstinately addicted to the superstitions of papacy to be easily extricated from so profound an abyss of mire, God by a sudden conversion subdued and brought my mind to a teachable frame.” He was twenty-three when the Lord opened his eyes and heart.


    Breath-taking suddenness


    “Like a flash of light,” he wrote, “I realized what a pit of errors and chaos I was in.” With breath-taking suddenness, he grasped the central truths of the Gospel, and his heart opened to Christ the Savior. Now he fell before God, trusted that on Calvary Christ had born the punishment of his sins, and surrendered up his will and life to Him. “I was immediately inflamed with intense desire to make progress.”


    It was of great significance that Calvin came to stay in the house of de la Forge, a wealthy Paris draper who had been converted to God through reading Luther. This fearless man had thrown open his large house to any number of Protestants made homeless by religious persecution. However, not all his guests were entirely sound in their views. In fact, they represented among them a considerable range of extremes and even heresies.


    Seeds of the Institutes


    Calvin found in this house hospitality and spiritual kindness; but he also found that his heart ached over the muddle and misunderstanding which abounded. Once again, into the early hours, the discipline of study was applied to the problems which moved him. Sitting in the great bow-window at the front of the house, Calvin penned with clarity the truths through which he had found life and peace.


    The result, ultimately, was the greatest theological work outside the Bible – the Institutes of the Christian Religion. Its pages surely reflect his painstaking efforts to convey, simply and movingly, some semblance of evangelical theology to his fellow guests. Perhaps it is to them and their errors that we owe the seeds of the Institutes.


    It must have been de la Forge who, impressed with the persuasiveness of Calvin’s manner, urged him into service for the “secret” assemblies of the city’s evangelical community. We know that he was the most reluctant of preachers. He recoiled from any kind of public work, and yet, as others implored him, he developed an inner compulsion to speak. His efforts began at meetings convened within the university, and in the homes of members, and he speedily came to be received and loved as the leading pastor among Parisian believers.


    The hostility with which he and his flock contended, and his own personal courage, were to be demonstrated in countless incidents. The execution of a surgeon named Pointent provides a particularly vivid picture. This converted doctor was often called to treat priests suffering from venereal disease arising from their promiscuity. Pointent lost no opportunity of spelling out the law and the Gospel to such patients. Inevitably, the hatred of the priests led to his being seized and committed to execution for his Protestant views.


    Calvin was among the grief-stricken band who witnessed the barbaric cutting out of the surgeon’s tongue just before the burning. He made as though to rush forward. He wanted to do something. He wanted to preach. He could not simply look on. But his friends took hold of him and forced him away. They could not afford the untimely loss of their pastor.


    Climax of confrontation


    It was not long before a way opened for Calvin to strike a telling blow at the hypocrisy and dishonesty of the priests. The University of Paris had elected as rector a man greatly sympathetic to the evangelical position – Nicolas Cop. He happened to be the son of the king’s own physician. Calvin reasoned that if such a man, on some auspicious occasion, were to speak in favor of reformed doctrine, the authorities would not dare to persecute him.


    Calvin first persuaded him and then shared with him the work of composing a speech.


    The day arrived; a day of rich ceremony, when the university assembled to commence a new session. The royal family and all the city dignitaries and clergy were present. The moment came for the rector to rise and speak. With hushed incredulity the assembly heard the rector movingly assert justification by faith alone. Point after point struck aside the theology of Rome, to exalt the contrasting justification of the Bible.


    The speech caused an immediate sensation in the city. Academics launched into fierce argument, attacking or defending their rector. The king’s sister sent for Calvin and congratulated him for his part in the speech. But the priests set about securing the rector’s arrest. The authorities duly summoned him to appear before them, and he prepared to go, confident that they would not dare to strike at the liberty of expression of the university. However, with the king out of the city they were ready to do just that.


    The rector was heading for the encounter when word came that arrest and persecution lay ahead. Students bundled him off down side streets and minutes later he was out of the city escaping to his home town.


    Dramatic escape


    Calvin, in the meantime, was back at de la Forge’s house, secure in the belief that all had passed off as planned. Suddenly students burst in. “Out!” they exclaimed. “Escape for your life!” Even while they gabbled out an account of the rector’s flight, armed men appeared at the front of the house. Calvin was pushed to a back room, and within seconds bed-sheets were knotted together, and he was out of the window, down and away.


    In a year he resigned his income and severed all connections with Rome. The one who might so easily have become a lawyer of great wealth, became instead a penniless, persecuted, wandering preacher.


    The next two years saw him in a number of cities in France and Italy, writing and preaching. He put further work into his emerging book, the Institutes. Then, by the irresistible power of affection, he was compelled to return to his flock in Paris. One by one, secretly, he called on the believers, rich and poor, but his presence became known to the authorities, and once again his friends forced him to flee before the arm of persecution.


    Settled in Basel (1535), he quickly completed the Institutes, which made him a leader of the Reformation movement. (The first edition was published in 1536.) Even as he put the finishing touches to the work, his heart was torn by the news that his Paris flock was being ravaged by renewed arrests and burnings.


    Later, under the terms of a six-month religious “amnesty,” Calvin returned to his people. How few were left! Many had given their lives for the faith. This time there was no warmth of fellowship with his closest friend de la Forge. There was no fervent prayer round the family fireplace. Etienne de la Forge and his family had also laid down their lives for the Truth.


    Active Service


    Longing for quiet study


    With the six months in Paris over, Calvin took once more to the road. He intended to go to Basel, or perhaps further. Paler and more drawn as the time passed, the young man with harrowing days behind him wanted more than anything a secluded spot, where his yearning pen could strike again for the Gospel.


    This desire was shaped by his natural inclination for quiet study. But it was intensified by the effect of physical suffering. Calvin, at twenty-six, endured an almost permanent sharp headache, recurring stomach upsets and cramps, and a chest condition which caused him to spit blood for hours after preaching. How he longed for a study, and for peace and time to work.


    His route took him through Geneva, a city where he intended to spend just one night. The people of Geneva had recently decided to adopt the principles of the Reformation, but it had been a political decision rather than a spiritual one. After enduring severe famine, the population had lost all trust in the ruling Catholic party, so that the advocates of the Reformation had been able to snatch a momentous victory in city elections. Architect of that victory was the impetuous William Farel.


    Farel was unquestionably the roughest diamond of his times. His frame was as tough and hardy as Calvin’s was slight and sickly. His appearance was almost startling. Red hair and beard, and fiery eyes projected undisciplined power.


    Farel’s voice was a roar of emotion. Acclaimed as a preacher, he tore down the facade of Rome, ruthlessly exposing all that lay behind. He was a figure of tremendous stature and popularity. But this “overwhelming” man, with his whiplash wit and voice, well recognized the limit of his abilities. He had grasped the reins of power from Geneva’s priests. But how would he win the people to Christ, or devise a civic code to improve the city? Such endeavors went beyond his gifts. His readiness to see this is evidence of the grace in his heart.


    One night Farel was told, almost casually, “Have you heard . . . Calvin is here?”


    “The Calvin,” he replied, “John Calvin who has written the Institutes?”


    “Yes… he is here, but he is leaving in the morning.”


    Great hopes


    It was more than Farel could have hoped. Calvin was in Geneva. The young scholar from Paris was the one man in his estimation with the intellectual power and pastoral capacity to lead Geneva to the Word of God. If Farel had powers which Calvin lacked, Calvin had all that Farel lacked.


    “He is not going!” Farel shouted. “Where is he? Where is he staying?”


    Farel was surprised, certainly, when he saw the slightness of build and sickly pallor of the young Calvin. He must have felt an awful hesitancy. Could such a man stand up to the cruel pressures of Genevan public life? But Farel was a shrewd judge of other men, and he recognized in Calvin the resilience and courage which had upheld him through the turmoils of Parisian persecution.


    There was one major obstacle to Calvin remaining in Geneva. He was determined to travel on in search of a place of peace, where he would apply himself to his studies and fight for the Reformation with pen and ink. The conversation between the two men soon became sharp and even hostile. Calvin was tired; exhausted within by persecution and without by sickness and travel. Farel, fiery eyes alive with passion, was overbearing and determined.


    Calvin just could not see that the practical reform of Geneva was the work that he should be doing. Farel, for his part, saw Calvin’s desire for study as a miserable abdication of responsibility. His reverence for Calvin was almost matched by mounting contempt for this seeker of peace and quiet.


    Calvin held out. He could not and would not be persuaded to stay. At last Farel, his voice shaking with emotion, uttered his curse upon Calvin and his desired haven.


    It was as if the young preacher was struck with a force never felt before. Dismayed, he heard, through Farel, the voice of God. All his hopes and aspirations fell from him. Suddenly, they became shabby, unworthy desires. Overwhelmed, he felt that to resist Farel would be to spurn the Lord. And as his mind bowed in consent, a burden for Geneva settled on his heart.


    Calvin’s service in the city began with his preaching a series of lectures on the Epistle to the Romans in St. Peter’s. At first the city Council had a low opinion, but agreed to Farel’s request that his services as a teacher be retained. Gradually, however, more and more people gathered to hear his expositions, realizing that in him they had an unusual and compelling preacher.


    Calvin astonishes all


    A more remarkable manifestation of his powers was soon to be witnessed in Lausanne. There, in the first week of October 1536, the authorities convened a public debate on orders from Bern. The aim was to bring before Lausanne’s inhabitants the challenge of the Reformation.


    Priests and monks from nearly forty monasteries were invited to participate, as well as the clergy of the principal cathedrals. Altogether, 174 priests and many monks accepted the invitation. All contended in favor of Rome.


    The subject to be debated was the teaching of Farel and his fellow reformer, Viret. The great cathedral at Lausanne, crowded to capacity, heard its spokesmen clash with the Swiss reformers. Calvin, shy of such proceedings, was content to listen.


    Stung into action


    On the fourth day, however, a Roman priest rose to read a scathing speech in which the reformers were accused of slighting the early Church Fathers, and discarding their authority. No sooner had he finished than Calvin was on his feet. Those countless hours spent searching the writings of the Fathers at the time he was seeking spiritual light and life, now bore fruit. Without references or notes, Calvin commended the Fathers. Then, turning on the spokesman of Rome, he charged him with never having read their works. And from those works he presented to that great assembly Protestant doctrine. From his extraordinary memory he recited portions from Augustine, Tertullian, Chrysostom and others. Repeatedly, the teaching of Rome was repudiated from the mouths of the Church Fathers. The ground on which the priests stood fell from beneath them!


    For three days prior to Calvin’s interruption, arguments and speeches, accusations and denials had echoed through the cathedral, both sides implacably clinging to their position. But Calvin commanded the attention and respect of friend and foe alike. He resumed his seat to a stunned silence. Then, to the astonishment of all, a popular Franciscan preacher rose to falteringly confess that he had spread false teaching. Publicly he renounced his order and pledged his life to the authority of the Bible alone.


    The weeks following saw numerous others turning from Rome to the Word, principally through the influence of that powerful and moving speech in the closing hours of the debate. Calvin’s Lausanne intervention firmly established him in the estimation of the Geneva Council, and led to his speedy appointment as Farel’s assistant. At once he set about planning a reform program for the worship and teaching of the church. It took the form of a Confession of Faith.


    What Calvin now sought to achieve in Geneva cannot be judged by the biblical light of today. The massive foundation of doctrine established by the reformers has led to the subsequent emergence of further biblical standards, especially the distinction between church and state. We now live in a climate in which the freedom of churches to order their own spiritual affairs independently of the state has operated for generations.


    In Geneva, Calvin longed to bring the church back to the practices of the early centuries. He wanted to see a disciplined, spiritual church. But to him, at that time, the only way of achieving this was by the authority of the state. The church, in his mind, did not have authority to detach herself from the state and order her own affairs. It is true that others at that time were already maintaining that church and state were separate. But for most in the Reformation tradition this conviction was at least half a century away.


    Church and state


    Calvin saw Geneva as a place where church and state would walk together. Certainly, the state would have no final authority over the spiritual direction of the church. But the state through its Council and magistrates would be the servant of the church, and would enforce the discipline and laws desired by the church.


    Calvin’s magnificent exposition of Scripture, published for posterity, has formed the basis of all subsequent Bible interpretation. His efforts to reform the church provided the impetus for advance throughout Europe. The magnitude of his achievements, by the grace of God, cannot be overstated. But his views on the relationship of church and state were to bring him great distress.


    Expansion of Ministry


    Honeymoon period


    In 1536 Farel took Calvin’s scheme for city reform before the Council, who approved. With the law on the side of the church, the preachers began to apply it stringently against all forms of vice and lawlessness within the city. At first the effect was extraordinary. From the city Council down to the common people, a new morale appeared. Secret antagonism was content to lurk in the shadows. As far as open public opinion was concerned, there was overwhelming enthusiasm from the people.


    Various writers have explained this in different ways. It was perhaps the “honeymoon period” of a new relationship between church and state. It was the novelty factor. It was, perhaps, largely due to the people being surprised and deeply impressed by the character of Calvin’s public teaching. It was, perhaps, that the city gained a new sense of independence and uniqueness. Where else were such things happening?


    Others have suggested a less wholesome reason. Was it that the people were enjoying the scandal and drama of public figures falling from their eminence, and wealthy merchants facing public humiliation? After all, the city Council and preachers were rooting out offenders from all levels of society. One prominent councilor was locked in the pillory with playing-cards hung round his neck for operating a gambling club. Another suffered humiliation for producing a theatrical performance.


    Public support of the preachers extended to the daily services, which by now overflowed continuously. However, affairs would soon show how temporary apparently spiritual interest can be.


    The great reaction


    Calvin and Farel both felt that their reforms needed lasting security. They were doubtful about the stability of laws introduced only by the will of a changing body of councilors. They decided to demand that every citizen in Geneva should swear his or her allegiance to the Confession of Faith. Overnight the mood of the population changed. The spell of enthusiasm was broken. The reforming heroes became enemies of the people.


    The Council tried to force citizens to take the oath by threatening exile, but it was no use. Suddenly, all silent opposition to the preachers found cause for expression. All sections of the community refused to affirm the Confession, including convinced Protestants who saw it as a new form of popery. A public protest meeting was called at which speakers hit out at French domination and “captivity of the spirit”.


    This triggered revulsion towards the preachers and their intrusion into civic affairs. The delight of the public at seeing public figures reprimanded changed swiftly to open mocking of the spiritual regime. Those who stood behind Calvin and Farel found themselves insulted and slighted. Songs with derisive and obscene sentiments were written against them. These would be sung after dark beneath the windows of the reformers’ houses.


    The city Council proved susceptible to this campaign of scorn and ridicule. Within a year the majority were expressing opinions against the preachers, and four new councilors hostile to them were elected.


    Somehow, Calvin and Farel persuaded the Council to act to prevent the city plunging into anarchy. A proclamation was issued. “Disorder and nightly rowdyism is overtaking us . . . we command that no insulting songs be sung naming any citizens living in Geneva. Further, no one is permitted on the streets after 9 PM without a lantern, and everyone is to abstain from shouting and voices raised in argument. All such things will be punished by imprisonment and rations of bread and water . . .”


    As it happened, this proclamation became the last straw. Never before had the public had such threats held over them. How much more did the preachers intend to interfere with their private lives? To tell them what they may or may not sing in their drunken hours was surely a sign of worse to come.


    Reversals


    Soon, another issue intervened to fan further the flames of opposition. The authorities at Bern sent directives to Geneva to repeal some of the rules introduced by the preachers. For example, Bern demanded that Geneva should go back to using wafers at the Lord’s Supper. Calvin and Farel felt that no secular power should decide church matters, and held their ground. Strangely, the city’s population developed a craving for the wafer and a near hysterical sense of deprivation became widespread. Another orchestrated program of derision was mounted against the preachers, who retaliated by preaching against the people and even against the Council.


    The climax of disorder came when the Council ordered that the Lord’s Supper should be observed at the approaching Easter. Calvin and Farel were deeply disturbed. How could they officiate at the Lord’s Table, admitting all and sundry, in the midst of such disorder? They refused to hold the services. Consequently the Council judged the preachers to be disorderly, and barred them from the pulpits.


    The preachers ignored the measure. But the general population, discerning the developing anti-Reformation mood of the Council, began a program of personal intimidation of Calvin, Farel and other preachers.


    Mobs banged incessantly on the doors of their houses, and musket shots were fired at their walls. Calvin went on preaching. Finally, during a sermon given in the old Franciscan church, mob violence broke out in the pews.


    It was too much. The city Council ordered Calvin and Farel to leave the city within twenty-four hours. They were to be exiled. So it was that the two men, with the outspoken blind preacher Courault, walked sadly out of the city gates, spurned by the people of Geneva.


    Perhaps the finest period of Calvin’s life was that spent in “exile” at Strasbourg following his eviction. Relieved of the pressures of political and public life, he applied himself wholly for three years to teaching, preaching, writing and counseling. He was quickly invited to pastor a French Reformed congregation in the city, and also taught in the university. Commentaries flowed from his ever-busy pen. Romans appeared, along with the Gospel of John and the Corinthian epistles. He also produced a much enlarged edition of the Institutes in 1539.


    Constantly, a stream of callers came to Strasbourg to observe his methods and to seek advice.


    With mixed feelings, at thirty-two years of age, he was persuaded to go back to Geneva. In 1540 the city sent a deputation appealing for his return. Part of him was very reluctant. At length he wrote, “I remember that I am not my own. I offer up my heart a slain victim for a sacrifice to the Lord . . . I submit my will and my affections . . . to the obedience of God.” He was welcomed in 1541 with great enthusiasm and installed in a large house commanding a dramatic view of the lake. He then embarked on nearly fifteen years of intense struggle to lift the moral standards of Geneva.


    Many ailments


    Physically, Calvin was hardly a fit man for such a task. He suffered from sleeplessness, chest complaints, repeated fevers, cramps across the stomach, bilious upsets, a stomach ulcer, unrelenting head pain, frequent kidney stones, and that painful condition which caused him to spit blood after preaching. His frame was already emaciated and he acknowledged his health to be a “living-death struggle”.


    As biographers stress, his personal sufferings were not limited to his own health. During his stay in Strasbourg he had married a young widow Idelette de Bure (whose husband he himself had buried some time before). But his wife also was of delicate health. They had only nine years together before sickness carried her from him. Three children she bore him all died while small.


    Despite his troubles, Calvin held to his objective. His first task in Geneva was to draft new rules for the conduct of the church. His first battle with the city Council came over the frequency of the Communion. He wanted a Communion every month, but the Council reduced it to four times a year.


    Reformation of offices


    The new constitution of the Genevan church provided for several classes of officer: preachers, doctors, teachers, elders and deacons. Every week the preachers and elders would meet to take oversight of church affairs, including matters of discipline. Teachers held classes, instructed the youth and catechized younger children. Deacons had responsibility for the monetary offerings, church buildings, almsgiving and the functioning of the church’s hospital and infirmary.


    Despite the unhappy problems arising from the tangled relationship of church and city Council, and despite the futility of treating countless citizens as church members, the pattern of church government adopted in Geneva was a considerable advance. A serious attempt was made to establish many of the practices, officers and standards found in the New Testament.


    Hindrances were many. Most of Calvin’s fellow preachers do not seem to have been particularly able or earnest. When plague struck the city in 1543, the Council had great difficulty persuading any preacher apart from Calvin and Pastor Blanchet to undertake the chaplaincy care of the sick.


    A further hindrance stemmed from an unfortunate appointment made by Calvin. He set over the college a young scholar who became argumentative, awkward, and eventually betrayed his trust completely.


    The greatest hindrance of all, however, was the one which had led to the collapse of Calvin’s first mission in Geneva. It was the indignation of ordinary people at the strict standards of church discipline. Not surprisingly, as nearly all the people in the city were full members of the church regardless of whether they could testify to a saving experience, these standards of morality and conduct were seen to be unreasonable.


    Efforts to Christianize Geneva’s life by the processes of church discipline generally failed. But the preaching ministry of Calvin and his students was mightily used by God to the blessing of very many. Daily sermons and classes brought hungry listeners in great crowds. The city Council recorded that a “multitude of people” attended the sermons of Calvin and Viret. They did not go as the result of iron discipline, but through desire. An intensely pastoral man, Calvin’s sermons were often almost conversational. He presupposed that perplexed hearts would be present, and prepared to give an “intimate” word to them.


    A continuing stream of published commentaries and essays went out across Europe. Whatever the problems in Calvin’s “Christian City”, it had become the principal center for ministry and Reformation.


    Burning of Servetus


    Almost fourteen years after Calvin’s return to Geneva, a Spaniard entered Geneva whose name was to cast an immense shadow over the reformer’s memory. He was Michael Servetus.


    Servetus had come into conflict with Calvin some twenty years previously. He became a physician, but continued to be absorbed by theological debate. It was on account of his strange views that he had to flee from Vienna where he held the post of physician to the Catholic archbishop.


    Servetus then went to Geneva, regarded as a heretic by Romanists and reformers alike. Did he expect sympathy and sanctuary? More likely he hoped to install himself among the disgruntled anti-Calvin element in Geneva.


    The moment Servetus was known to have entered the city, Calvin insisted on his arrest. Ultimately, Servetus would be executed. Biographers friendly to Calvin usually plead for “perspective.” They point out that Calvin lived in days when Catholics and Protestants all believed in the execution of heretics. Large-scale executions of Protestants by Rome occurred all the time. These actions, it is argued, went unquestioned. We are exhorted not to judge Calvin by the emancipated standards which came on the scene later.


    These sympathetic writers say that Calvin was not himself responsible for the order to burn Servetus. That lay with the city Council. They note that Calvin made a plea for clemency. They portray him as the agonized pastor, unable to avert the horror of execution.


    Causative forces


    Geneva was certainly not a free society in which people could hold whatever views they chose, accountable to God alone. Furthermore, the reformers saw a heretic in terms of the damage he might do. It was not so much a vindictive reaction against anyone who did not agree with them, as a passionate desire to protect the souls of others from the poison of error.


    Calvin certainly favored executing Servetus. This is proved by his written statement of some years before, that if ever Servetus came to Geneva while he had influence, he would not leave the city alive.


    The situation was considerably aggravated by the rudeness and arrogance of Servetus. Such was his brazen and insulting behavior following arrest, that it seems certain that he expected release. It was plain that he had come to Geneva not just for sanctuary, but with a mission to topple and destroy Calvin.


    He seems to have thought the reformer’s position in Geneva was so precarious that this trial would provoke uproar and lead to Calvin’s second rejection.


    Because Servetus was determined to ruin Calvin and the Reformation, he made it necessary for the reformers to oppose him utterly. Servetus chose the collision course.


    The trial itself vindicates to a degree the character of Calvin. Servetus entered a defense so abrasive and insulting as to be without parallel in the affairs of the city. Calvin found himself dragged daily through a mire of insults. Yet, for the most part, he maintained patience and dignity. Eventually the Council passed the sentence of death. Servetus was amazed. He clearly had not expected this and broke emotionally.


    As for Calvin, he himself suffered a sentence in the court of public opinion. He wrote to friends, “Whatever slander they can invent is being hurled at me. Actually the unfriendly ones and the critical in our own camp attack one more fiercely than the acknowledged foes in the papal company…”


    Certainly, the execution of Servetus should be viewed in the context of the accepted conduct of those times. Nevertheless, Calvin cannot be justified from the Word of God. One may only say that had he been free from his notion of church and state interdependence, it might never have happened.


    When the next city election took place, counselors favorable to Calvin and the Reformation were returned in greater numbers. But further troubles were on hand from the stream of refugees pouring into the city. Geneva was a haven for persecuted evangelicals fleeing from Catholic France. Hungry and destitute, families arrived continually at the gates of this doctrinal sanctuary.


    City of foreigners


    The restive population soon focused on whether the newcomers should have right of citizenship. Calvin’s opponents said no, partly because each newcomer fervently supported the Reformation. Even citizens friendly to Calvin felt unhappy. Geneva was becoming a city of foreigners.


    With the naturalization of so many newcomers, the opposition resorted to violence. A wild attempt was launched to murder hundreds of newcomers overnight, while they slept, and make it look as though the refugees had themselves started an insurrection. The authorities heard rumors of the plan and alerted the city guard. The Genevan plotters were rounded up, and their leaders tried and beheaded.


    City of peace


    For nine further years Calvin was to enjoy peaceful leadership. Trials, pains, and humiliations were virtually at an end. From now on his conflicts would be with opponents in the outside world. Twenty years of conflict at last secured for the reformers nine years of unchallenged influence over the fourteen thousand inhabitants. He founded his university and through it made the greatest contribution to the provision of a trained ministry in Europe. According to the Register of the Company of Pastors in Geneva, the city also sent out “missionary” preachers to France and Piedmont, often to meet persecution and martyrdom.


    For the last five years of his life Calvin knew that his time was limited. On Christmas Day in 1559 he was seized by coughing and spitting of blood to an unusual extent. Tuberculosis followed its inevitable course towards death. Early in 1564 he preached his last sermon and was forced to his bed. At Easter he was carried to join his flock at the Lord’s Table, singing with them the words, “Lord, now lettest thou thy servant depart in peace.”


    Not long afterwards he asked for the City Council to gather round his bed. He was clearly dying. His face was white and drawn, yet his eyes still shone with feeling. His hands, almost bones, stretched out towards the men who ruled, as he slowly, tortuously uttered his last exhortation.


    Beza, Calvin’s first disciple and spiritual successor, attended him to the end, which came on May 27, 1564. “It has pleased God,” he said, “to show us in the life of this one man of our time both how to live and how to die.”


    So passed from the earthly scene one who left almost nothing in the way of material possessions – but who left to posterity the greatest legacy of Christian literature of any man. God had mightily used him as evangelist, pastor, reformer, theologian, and had made him the Prince of Expositors.
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      [1] signal – marked; notable.

    


    
      [2] profane – common, as distinguished what is sacred.

    


    
      [3] carnal – fleshly; sensual, as opposed to spiritual.

    


    
      [4] proficiency – progress attained.

    


    
      [5] pests – plagues, i.e., destructive desires of the soul.

    


    
      [6] ostentation – display intended to attractive notice or admiration; showing off.

    


    
      [7] effeminacy – having qualities more often associated with women than with men.

    


    
      [8] vitiated – made ineffective.

    


    
      [9] depraved – corrupt; wicked.

    


    
      [10] rectitude – uprightness; morality in mind and conduct.

    


    
      [11] want – lack.

    


    
      [12] abjure – reject completely.

    


    
      [13] elated – proud.

    


    
      [14] carp – find fault in a disagreeable way.

    


    
      [15] animadversion – harsh criticism.

    


    
      [16] plebeian – member of the lower classes.

    


    
      [17] tenor – general character; tone.

    


    
      [18] noxious pest – deadly plagues.

    


    
      [19] plume – to pride, value, or boast.

    


    
      [20] glory – boast.

    


    
      [21] imbued – filled with.

    


    
      [22] vaunteth not itself – does not brag.

    


    
      [23] pious – characterized by showing reverence and obedience to God.

    


    
      [24] oblations – anything offered as a sacrifice in worship.

    


    
      [25] alms – anything given freely to assist the poor.

    


    
      [26] subjoins – adds at the end.

    


    
      [27] mean…consideration – contemptible and worthless.

    


    
      [28] offices – services.

    


    
      [29] obliterating – to reduce to a very low or imperceptible state.

    


    
      [30] mortifying – putting to death sinful impulses within.

    


    
      [31] calamitous – very miserable or distressed; wretched.

    


    
      [32] contumely – rudeness or contempt arising from arrogance.

    


    
      [33] upbraiding – rebuking.

    


    
      [34] gratuitous – free, voluntary.

    


    
      [35] beneficence – active goodness; charity.

    


    
      [36] means – income; resources.

    


    
      [37] equanimity – evenness of mind; calm temper in the midst of extremes.

    


    
      [38] mean – lowly.

    


    
      [39] avail – profit, benefit, advantage toward success.

    


    
      [40] opulence – wealth as evidenced by luxurious living.

    


    
      [41] assiduity – constancy or diligence.

    


    
      [42] auspices – guidance and support.

    


    
      [43] rapine – robbery.

    


    
      [44] iniquitous – wicked.

    


    
      [45] effrontery – shameless boldness.

    


    
      [46] retrograde – move backward.

    


    
      [47] accidents – events.

    


    
      [48] ever and anon – continually at intervals.

    


    
      [49] sterility – barrenness of the land, producing no crops.

    


    
      [50] penury – extreme poverty.

    


    
      [51] execrate – to curse; pronounce evil against.

    


    
      [52] censure – harshly criticize.

    


    
      [53] expostulate – dispute.

    


    
      [54] lenity – mercy.

    


    
      [55] contumaciously – rebelliously.

    


    
      [56] Here Calvin used the Greek askopos.

    


    
      [57] ocular – visible; received by actual sight.

    


    
      [58] overweening – arrogant.

    


    
      [59] Lucius Annaeus Seneca(4 BC – 65AD) was a Roman Stoic philosopher, statesman, dramatist, and in one work, humorist. He was tutor and later advisor to the Roman emperor Nero.

    


    
      [60] refractory – unmanageable; stubborn.

    


    
      [61] hack and manger – in comfortable circumstance; in plenty.

    


    
      [62] castigation – chastening; corrective punishment.

    


    
      [63] inveterate – habitual.

    


    
      [64] adverted – referred.

    


    
      [65] ignominy – public disgrace; dishonor.

    


    
      [66] evanescent – vanishing; fleeting; passing away.

    


    
      [67] ingenuous – noble; generous.

    


    
      [68] alacrity – cheerful willingness.

    


    
      [69] Stoic – a member of a Greek school of philosophy, founded by Zeno about 308 B.C., believing that human beings should repress emotion, be indifferent to pain or pleasure, and should calmly accept all occurrences as the unavoidable result of divine will or of the natural order.

    


    
      [70] vicious – depraved; wicked.

    


    
      [71] indolent – idle.

    


    
      [72] stupor – being devoid of passion or feeling.

    


    
      [73] block – the stock of a tree that was shaped into deaf and sightless idol.

    


    
      [74] repugnance – contradiction.

    


    
      [75] pungency – painful pricks.

    


    
      [76] contumely – rude language or treatment arising from haughtiness and contempt.

    


    
      [77] rage…lists – lustfully rage as it wishes.

    


    
      [78] frigid cant – a cold and mechanical repetition of a set form of words.

    


    
      [79] salutary – beneficial.
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