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CHAPTERII.

ON THE TRANSLATION AND INTERPRETATION OF
BIBLICAL TERMS.

8 1. Need of Accuracy in the Trandlation and Interpretation of
Scripture.

T HE controversies which exist in the Christian Church are a source of trouble
and perplexity to every thoughtful mind. It might naturally be supposed that those
who profess to follow one and the same Master, to venerate one and the same
Book as the final court of appeal in matters pertaining to religion, would agree on
all questions of faith and ecclesiastical order; but thisisfar from being the case.
Roman Catholic theol ogians have sometimes asserted that Protestantism is the
real source of religious dissensions, inasmuch as it exposes the Scripture to the
private judgment of the individual; and they tell us that there would be no
differences of opinion among Christiansif all were to abide by the teaching of the
Papal Church. There are many reasons, however, which may fairly lead usto
doubt the propriety of such asolution. In the first place, controversy did not
spring up with the Reformation. There were nearly a hundred shades of opinion,
more or less erroneous, which had to be contended against in the earliest ages of
the Church; and there were as hot discussions on theological questionsin the
Middle Ages as there are now. Secondly, there are far greater divergences of
thought in religious matters among the adherents of the Papacy than the world
generally suspects. 1 Thirdly, it is to be observed, that though the modern Church
of Rome has laid down in the decrees of the Council of Trent a scheme or basis of
doctrine according to which all Scriptureisto be interpreted, yet she has never
ventured to publish an infallible commentary which should explain al the hard
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passages of Scripture. Thus even under Roman rule the door of controversy is
practically left open. There were expositors of the Scripture in the Church long
before Christians were divided into Roman Catholics, Greek Church, and
Protestants. Which of them shall we follow? Shall it be Origen or Chrysostom?
Jerome or Augustine? The answer which the Church of Rome, in common with
all other Churches, hasto giveis, that no interpretations of Scripture by an
individual, however learned, are to be regarded as infallible; al that can be done
by the authorised leaders of the Church isto indicate a certain line of faith,
ecclesiastical order, and practice, according to which the Bible ought to be
interpreted, and by which all commentators ought to be guided and tested.

|n accordance with this view, one of the most |learned of Roman Catholic divines,
Cardinal Cajetan, says, that if a new sense be discovered for atext, though it is
opposed to the interpretation of awhole torrent of sacred doctors, it may be
accepted, provided it be in accordance with the rest of Scripture, and with the

teaching of the Church. 2 To Scripture alone, he adds, do we reserve this

1Jeremy Taylor, in his Liberty of Prophesying , gives an amost interminable list
of the differences of opinion which have existed in the Church of Rome.
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authority, that we believe athing to be so because it iswritten so . The conclusion
IS, that the more thoroughly we study the Bible in aright spirit and on just
principles of interpretation, so much the more closely shall we draw near to one
another in faith and life.

The Bibleisto be regarded in two aspects. It hasits use for the unlearned, and its
use for the teacher. The O.T. tells the story of God’ s dealings with man in
language which is plain to the most unlettered. The N.T. likewise unfolds the
truth concerning the Lord Jesus in terms which come home to every heart. The
little child and the untaught man will find many hard words, many puzzling
arguments, many allusions to Eastern customs and to points of contemporary
history of which they know nothing; but they will also find certain solid facts
which they can grasp, and they will meet with living words which will arrest their
attention and cause them to regard God in anew light. The simple student may
thus become a theologian in the true old sense of the word, though ignorant of
what modern writers sometimes call theology: he may attain that loving and
reverential disposition towards his Maker and Redeemer which is described as
‘the beginning of wisdom,” though knowing nothing of the Early Fathers or of the
German School of Thought.

It has been held in all ages of the Church that the humble and devout reading of
the Scriptures is one of the most profitable sources of growth in godliness; and
nothing but the exigencies of controversy can have led the authorities of the

Church of Rome to discourage the study of the Bible by the laity. 3

Jerome, the prince of trandators, and a‘ churchman’ of the highest order, speaks
soundly on this point. So does Augustine; and so do Chrysostom, Ambrose, Basil,
and the leading Fathers of the Early Church. They knew that ‘as the body is made
lean by hunger and want of food, so is the soul which neglectsto fortify itself by

the Word of God rendered weak and incapable of every good work.” 4

It may, however, be said that the reading of the Bible should at any rate be
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confined to those who are previoudly instructed in Christianity. But thereis
nothing in its pages which calls for such restriction. Practically also it isfound
that the Scriptures in the mother tongue have penetrated further than the living
voice of the missionary, and in hundreds—nay, probably thousands—of 2
Cajetan, Proef. in Pent . The original passage is asfollows.—‘ Si quando
occurrerit novus sensus Textul consonus, nec a Sacra Scriptura nec ab
Ecclesiae doctrina dissonus, quamvis a torrente Doctorum sacrorum alienus,
aequos se praebeant censores. Meminerint jus suum unicuique. Solis
Scripturae Sacrae autoribus reservata est haec autoritas, ut ideo credamus
Sic esse, quia ipsi ita scripserunt: alios autem, inquit Augustinus, ita lego, ut
guantalibet sanctitate doctrinague praepolleant, non ideo credam sic esse,
quia ipsi 1ta seripserunt. Nullus itaque detestatur novum Scripturae sensum,
ex hoc quod dissonat a priscis Doctoribus, sed scrutetur perspicacius
Textum ac contextum Scripturae et si quadrare invenerit, laudet Deum, qui
non alligavit expositionem Scripturarum Sacrarum priscorum Doctorum
sensibus, sed Scripturae integrae sub Catholicae Ecclesiae censura.” Cardinal
Pallavicini ( Hist. Conc. Trid . vi, 18) discusses the view thus boldly enunciated
by his brother Cardinal—a view by no means generally approved of—and says
that it is not contrary to the decrees of the Council of Trent, asthey simply
declare heretical any doctrine or exposition which is opposed to the universal
teaching of Fathers, Popes, and Councils. 3 No translation of the Bible can be

circulated with the sanction of the Papacy unless it be made from the Latin
Vulgate, and be accompanied with notes taken from the ‘ Catholic doctors;” and
even then no layman is (theoretically) permitted to read it unless he have alicence
from his priest. The practical consequence of these steps has been that the Bibleis
amost an unknown book among the Roman Catholic laity. , Augustine. Compare

the words of Ambrose, * Omnes aedificat scriptura divina.” The acrimony with
which the circulation of the Scriptures has been opposed by the Popes and their
subordinates since the days of the Reformation presents a painful contrast with
the earnest exhortations of such men as Jerome and Augustine.
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Instances they have been the means of |eading men to the knowledge of God.
‘Missionaries and others,” says Sir Bartle Frere in his essay on Missions, ‘are
frequently startled by discovering persons, and even communities, who have
hardly ever seen, and perhaps never heard, an ordained missionary, and who have
nevertheless made considerable progress in Christian knowledge, obtained
through the medium of an almost haphazard circulation of tracts and portions of
Scripture.” The Reports of the British and Foreign Bible Society and the records
of the various Missionary Societies abundantly testify to this point.

But the Bible is also the textbook for the theological teacher, and the final court
of appeal on all religious questions. Even the Church of Rome, though putting her
ecclesiastical traditions on alevel with the Scripture, generally seeksto obtain the
sanction of God’s Word for her teaching, and never professedly holds any
doctrine which, according to her interpretation, is positively opposed to the Bible.
To this Book, then, all churches and denominations turn for support; and
whatever our view of inspiration may be, we practically take its words as the
basis of our teaching and as the standard of our orthodoxy.

§ 2. Text and Linguistic Peculiarities of the Hebrew O.T.

It would be quite beside the present purpose to discuss theories of inspiration, to
attempt a solution of the various questions which relate to the Canon, or to weigh
the authority of different texts, MSS. , and readings. Sufficeit to say that, with
regard to the O.T., the text as now received, with the punctuation and
accentuation ° which represent the traditional way of reading it in early times,
may be taken as substantially the same as that which existed when our Lord gave
the weight of His authority to ‘the Scriptures.” Several hundred Hebrew MSS.
have been brought to light in modern times, and by their aid the Received text

might be considerably amended; 6 but the changes

5 By punctuation is here signified, not the marking of pausesin the sense, but the
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determination of the vowel sounds. Supposing that in some old English
Inscription we met with the abbreviated word BRD, we might have to determine
whether it stood for BREAD, BIRD, BARD, BEARD or BOARD. Thiswe could
usually do by means of the context; but there might be doubtful cases, and if such
existed we should be glad to know how the word had been understood by others
In past times. Thus tradition would come in to aid our reasoning powers, though,
after al, tradition itself might sometimes be at fault. Thisjust illustrates the case
of the Hebrew points. They were added to MSS. somewhere about the fifth
century after Christ, in order to perpetuate the traditional mode in which the
Hebrew words of the Bible used to be pronounced. Generally speaking, they are
undoubtedly right; but they are not infallible, and sometimes they are capable of
correction by means of MSS. and early versions. The case of the word bed for staff
, In Gen. 47:31, isthe most familiar sample of the existence of two traditional
modes of giving vowel sounds for aword whose consonants are the same. The
accents mark the tones, the emphasis, and the pauses in Hebrew, and thus they
too at times affect the sense and even the division of the verses.

6 Kennicott’ s two Dissertations, his Introduction to the Hebrew Bible which he
edited, and the posthumous volume of his criticisms, illustrate what may be done
in this direction. He may have been led to speak too strongly against what he
conceived to be the wilful corruption of the text by the Masoretic Jews, but he has
conferred a benefit by his labours upon both Jew and Christian which alas!
neither the one nor the other has yet learned to appreciate. Doderlein and
Meisner’s Critical Hebrew Bible contains the most convenient collection of
readings from Kennicott’s and De Rossi’ s MSS. Reference may here be made to
Deuterographs (published by the Oxford Press), where the parallel texts of Kings
and Chronicles and other books are so printed that the textual variations may be
seen at aglance.
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thus introduced, though very numerous, and often of the deepest interest, would
not affect the body of the book. The sameistruein the case of the N.T., in which
we have substantially (whether in the Received or the Revised Text) the writings
which were regarded as authoritative in the early church.

The more closely we study the Hebrew Bible, the more we shall be struck with
the uniform precision with which doctrinal terms are used throughout its pages.
However we may choose to account for this fact, its practical bearing is manifest.
If the Hebrew Scriptures use theological terms with marked exactitude,
translations made from them are plainly missing something of Divine truth unless

they do the same. /

There are some 1860 Hebrew roots in the O.T., many of which represent
theological, moral, and ceremonial ideas, and our first business must be to find
out their exact meaning. The opinion formerly held by some scholars, that all
Hebrew words are equivocal, is now generally regarded as an exaggeration; and,
although there are differences of opinion as to the meaning of some words, the
dictionaries of such men as Gesenius and Furst, being the embodiment of Jewish
tradition confirmed and checked by investigations into cognate languages, give us
afair genera idea of the meaning of the roots. This, however, is not enough. The
Bible being regarded as a statute-book among Christians, the exact shade of
meaning to be given to each Hebrew word ought, if possible, to be ascertained;
and this can only be effected by an induction of instances leading to a definite
conception of the sacred usage in each case. 8 When this has been discovered, the
student is naturally led to inquire how far the sense thus arrived at has been, or
can be, represented in other languages.

In making atrandlation of the Bible, it isimpossible at first to find adequate
words for some of the ideas which it contains, and there must always be arisk of
considerable misunderstanding for atime. It isonly gradually that the Biblical
usage of aword becomes engrafted into a national language; and it has been
noticed that the more fixed alanguage is at the time the trandation is made into it,
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the greater isthe difficulty of diverting words from their general use to the sacred
purposes of the Bible. ® The Hebrew language, though poor in some respects, e.g.
In tenses, isrich in others; and probably no better language could have been
selected for the purpose of preparing the way for Christ. Its variations of Voice
give shades of meaning which cannot be found in the Indo-European languages.
Its definite article, the way in which genders are marked in the verb aswell asin
the noun, its mode of marking emphasis and comparison, the gravity and
solemnity of its structure, the massive dignity of its style, the picturesqueness of
its idiom— these make it peculiarly fitting for the expression of sacred truth.
Indeed, it is often alesson in moral philosophy to take a Hebrew dictionary and
trace the gradual growth of meaning in certain words as their signification
advances from things which are seen and temporal to those which are not seen
and eternal. Persons who have made this point a study can well sympathise with
the saying of Luther, that he would not part with his knowledge of Hebrew for

untold gold. 197 The rule that each word of the original shall aways have the
same rendering is not to be preased too far, but in argumentative and doctrinal
passages it is very important. It would be easy to name a hundred passages, even
in our Revised Version, which have seriously suffered through the neglect of this
principle. g The Founder of Inductive Science has not neglected to remind us that

Its principles are applicable to the study of the Bible. He urges an inquiry into ‘the
true limits and use of reason in spiritual things,” which would ‘ open men’s eyesto
see that many controversies do merely pertain to that which is either not revealed
or positive, and that many others do grow upon weak and obscure inferences or
derivations;’ he calls men to investigate the Scriptures themselves instead of
resting in Scholastic Divinity, because ‘the more you recede from the Scriptures
by inferences and consequences, the more weak and dilute are your positions;’

and he extols ‘ positive divinity, collected upon particular texts of
Scriptures.”—Bacon’ s Advancement of Learning , last chapter. 9 See Rhenius on
the principles of translating the Bible.
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But how isit possible that atrandation (unlessit be in a cognate language such as
Arabic) should bring out all the shades of thought which are to be found in the
Hebrew Bible? Thus the play upon words, 11 which is so frequent in the original,
as in the naming of Jacob’s sons or in the blessing pronounced upon them by their
father, can rarely be reproduced in another language. Such distinctions as exist
between the rest which mean a cessation and that which signifies quietness, or
between the fear which signifies terror and that which marks respect, are often
left unnoticed by trandators. Again, who would have supposed that three Hebrew
words are rendered window in the account of the Deluge, three rendered sack in
the story of Joseph’s brethren in Egypt, three rendered leaven in the account of
the Passover, three rendered ship in the first chapter of Jonah, and five rendered
lion in two consecutive verses of Job (4:10, 11)? There are many other curiosities
In Hebrew which cannot be reproduced, such as the strange fact that the same
word is sometimes used not only in different senses, but even with flatly
contradictory meanings. For example, one word signifies both to bless and to
curse; the same is the case with words signifying to redeem and to pollute; to join
and to separate; to afflict and to honour; to know and to be strange; to lend and to
borrow; to sin and to purge; to desire and to abhor; to hurt and to heal. 12 Again,
how much significance lies in the circumstance that a common word for buying
and selling also means corn, that a name for money also means alamb, that the
general word for cattle is adopted to signify possession, and that the common
name for a merchant was Canaanite.

As an illustration of the richness and variety of the Hebrew language, it may be
mentioned that seven different words are rendered black inthe A. V.; there are
eight words for an axe, for an archer, for a hook; nine are rendered wine; twelve
words stand for beauty, and the same number for body; thirteen for light, for
bough, and for hand; fourteen are rendered dark; sixteen are rendered anger and
chief; eighteen are rendered tear; twenty are rendered bind and cry. The words
afraid or affrighted stand for twenty-one Hebrew words; branch for twenty-two;
deliver for twenty five; cover for twenty-six; gather for thirty-five; cut for forty-
two; come for forty-seven; destroy for fifty-five; break for sixty; cast for sixty-
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one; bring for sixty-six; go for sixty-eight; and take for seventy-four.

§ 3. The LXX a Connecting Link Between the Hebrew O.T. And
the Greek

N.T.

We now pass from the Hebrew original to the ancient Greek version, commonly
called the

10° Hac quantulacunque cognitione infinitis millibus aureorum carere nolim
' (Prol .inPs. 45). Mr. Craik, in hislittle work on the Hebrew language
(Bagster), gives afew apt illustrations of the original meanings of itswords. ‘It
has been well observed,” he says, ‘that the original notions inherent in the Hebrew
words serve to picture forth with remarkabl e distinctness the mental qualities
which they designate. Thus, for instance, the usual term for “meek” is derived
from aroot which signifies to afflict. The usual term for “wicked” comes from a
root that expresses the notion of restlessness. A “sinner” is one who misses the
mark. To “delight” in anything isliterally to bend down towardsit. The “law” is
that which indicates the mind of God “Righteousness’ is that which is perfectly
straight. “Truth” isthat whichisfirm. “Vanity” that which is empty. “Anger” is
derived from aroot meaning to breathe, quick breathing being asign of irritated
feeling. To “trust” isto take shelter under, or to lean upon, or to cast oneself
upon. To “ judge” isradically to smooth or make equal.” 11 A large number of

Instances of paronomasia will be found at the end of Canon Wilson’s Hebrew
Concordance (Macmillan).

12 The Voice, however, is not aways the same in these cases.
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Septuagint (LXX); and we may take as our starting-point the remark of alate
scholar, 13 that the Christian revelation must be regarded as Hebrew thought in
Greek clothing . No human language is capable of setting forth adequately the
truth about the Divine Being; but it isagreat help that the Scripture iswritten in
two languages, one of a Semitic type and the other Aryan, the latter being not
mere ordinary Greek, such as might be found in Plato or Demosthenes, but Greek
of apeculiar kind, the leading words of which conveyed to the Jewish mind ideas
which the Hebrew O.T. had originated.

Very different estimates have been formed respecting the value of the LXX by
various writers. In the early days of Christianity both Jews and Christians were
inclined to regard it as awork of inspiration; and most of the early versions of the
O.T. were made from it. But when the Jews found that it was so freely quoted and
so much used by Christians, they took refuge in the assertion that it was not a
faithful tranglation; and on this account the Greek versions of Theodotion, Aquila,
and Symmachus were made. It was too late, however, to disparage aversion
which had been prepared before the days of controversy between Jew and
Christian had begun; and the charges made against it were really the means of
confirming its value, for Jerome was led to make his version from the Hebrew,
partly at least that Christians might see that both Hebrew and Greek practically
taught the same truth.

Modern critics have sometimes run to extremes in dealing with the LXX. Isaac
Voss held that it was inspired; Cappellus, Munster, and Buxtorf attached but little
value to it; Morinus respected it highly, but was inclined to correct it by the Latin
Vulgate. Perhaps the fairest estimate of its value isto be found in the work of
Hody on early versions, and in the criticisms of Kennicott.

This early Greek trandation is, indeed, of the greatest value to the Biblical
student, partly because it contains certain readings of importance which are not to
be found in the existing Hebrew Bibles; partly also, because its renderings,
though often free and paraphrastic, and sometimes even illiterate and
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unintelligible, frequently represent the traditional sense attached to the sacred text
among the Alexandrian Jews. But, after all, the main value of the LXX liesin
this, that it representsin a great measure the Greek religious language of many of
the Jews of our Lord’ stime, and by its pages the Greek of the N.T. may be
Illustrated at every turn. Those who have access to Grinfield' s Hellenistic Greek
Testament, or any similar book, are aware that thereis hardly averseinthe N.T.
the phraseology of which may not be illustrated, and to some extent explained, by
reference to the

LXX. Thisfact, which is alowed by all students, has, nevertheless, hardly
received that full attention from translators which it deserves. The ideathat the
LXX is often an indifferent authority from aliterary and critical point of view,
has caused them to neglect its study, 14 whereas it ought to be regarded as a sort
of dictionary in which every N.T. word and phrase ought to be looked out, in
order that its usage in Judaeo-Greek might be ascertained. Philo is good, Josephus
Is good, but the LXX isbest of all; both because of its subject-matter, and
because of the influence which it has exercised over Christian theology.

It has often been remarked how much the English language now owes to the
Authorised Version of the Bible. Many English words and phrases used in tracts
and sermons, and other religious writings, can only be understood by reference to
the Bible. The words themselves may sometimes be found in the works of authors
who lived before our version was prepared, and also in the writings of many
whose acquaintance with religious topicsis very limited; but it is to the Bible that
we turn for an explanation of such words as edify , justify , atonement , faith , and
grace . These and many other words have been taken out of their ordinary secular
usage, and have been adopted for Christian purposes. Little by little the new sense
has eclipsed and obscured the old, so that in some 13 Professor Duncan. Cappellus
expressed the same sentiment in amost the same words.

14 Certainly, if the Hebrew original were lost and our translation were made from
the LXX, each word being rendered according to classical usage, whilst the
substance of the O. T. would remain the same, we should have avery different
(and avery mistaken) idea of many of its details.
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cases the latter has vanished altogether. As generations succeed one another, if
religious instruction and conversation continues, and if our Bibleis not materially
altered, Biblical language may become still more naturalised amongst us.

What istrue in the case of the English language has also been perceived in many
other languages,—wherever, in fact, the Bible is much studied. It often happens
that missionaries gather their knowledge of a new language, not from native
literature, for perhaps there is none, but from a transation of the Scriptures. This
formsthe basis of their vocabulary, and the standard of their idiom. Mr.
Medhurst, in one of hisworks on China, notices that this was the case in Malacca,
where ‘the style of preaching and writing became in consequence very stiff and
unidiomatic, and so a new and barbarous dialect sprang up among the professors
of Christianity, which was in many instances barely intelligible to the Mahometan
population who speak the regular Malayan tongue.’

To take one other illustration of the mode in which areligious language is
formed, the reader may be reminded of the vocabulary at the end of Dean
Nowell’ s Catechism. It contains alist of Latin words and modes of expression
peculiar to Christians, and differing from the ordinary classical usage. 1> We find
among them the words for angel, apostle, flesh, believe, create, crucify, demon,
devil, elect, gospel, Gentile, idal, justify, sanctify, mediator, minister, mortify,
repentance, resurrection, sacrament, scripture, temptation, tradition, and Trinity.

Applying these remarks to the influence of the LXX on Judaeo-Greek, we may
cite the opinion of Father Simon, who points out 16 that the versions made by the
Jews have been servile renderings, and that style has never been considered in
them. * The words employed in these versions are not used in the ordinary style;
rather the Jews, in their desire to give averbal rendering to the words of the
Hebrew text, have formed a certain strange language, which one might call the
language of the synagogue. The Greek of the Septuagint version, and even that of
the N.T., isof thisnature. ...It isthiswhich has led certain learned critics to call it
Hellenistic, so asto distinguish it from ordinary Greek.’
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The late Dr. Campbell, of Aberdeen, ought to be named as having forcibly
expounded the same view in his ‘ Preliminary Dissertations.’

The LXX may thus be regarded as a linguistic bridge spanning the gulf which
separated Moses from Christ. Thus, to take a single short book, in the Epistle of
St. James we meet with certain Greek words rendered dispersion , temptation ,
trial , doubting , first-fruits, respect of persons, Lord of Sabaoth , in the last
days, stablish your hearts, justify , double-minded , long-suffering , of tender
mercy , faith, spirit , wisdom, the judge . A Jew trained in the use of the LXX
would naturally give to these words a peculiar richness and fulness of meaning
from their usage in the Law and the Prophets when they appear as the rendering
of certain Hebrew words and phrases.

The same would be the case with such expressions as ‘ son of perdition,” ‘children
of wrath,” ‘if they shall enter into my rest,’” ‘ by the hand of amediator,” ‘goin
peace, ‘living waters.’” 1715VVocabula nostratia, et loquendi formae
Christianorum propriae, in quibus a communi more verborum Latinorum
discessum est . 16 Critique V. T. 2. 3. Similar remarks are made by this acute
writer in the very interesting preface to his French trandlation of the N. T. This
work, including the Preface, was trandated into English by William Webster,
Curate of St. Dunstant’ s-in-the-West, and printed by Charles Rivington, in $t.
Paul’ s Churchyard, in 1730. Simon'’ s rendering of the Greek would be generally
regarded as too free, though not so paraphrastic as the version made by De Sacy.
Whilst aiming at ‘ expressing the pure word of God with all possible exactness,’
he was the very opposite of a servile trandator. His remarks on the Greek
particles and prepositions, viewed in relation to the Hebrew, are very instructive.
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It may be objected, however, that the use of the LXX was confined to a small
portion of the Jews, that most of them spoke Aramaic, or (asit iscalled in the
N.T.) Hebrew, and that therefore we must not press the resemblances between the
Greek Testament and the L XX too far. The popular belief certainly isthat our
Lord and His disciples spoke in Aramaic, 18 an ideawhich is usually based on the
fact that three or four words of this dialect are found amidst the Greek of the N.T.
When Diodati propounded his view that our Lord was in the habit of speaking in
Greek, it met with general contempt. De Ross, no mean critic, controverted this
novel view (asit was considered) in atreatise of some learning, though of short
compass. 19 Dr. Roberts, in his ‘ Discussions on the Gospels,’ has taken up the
subject again, and has upheld the views of Diodati with much skill; but his
arguments do not altogether carry conviction. It is strange that there should be
any uncertainty about a point of such deep interest. Thereis probably more to be
said on each side than has yet been said. The fact is, that alarge number of the
Jews in our Lord’ stime were bilingual: they talked both Aramaic and Judaeo-
Greek. We know that St. Paul’s speech in Acts 22. was delivered in Hebrew,
whilst that given in Acts 24. must have been delivered in Greek. Whilst,
therefore, some of the discourses contained in the Greek Gospels must be
considered as trandlations, others may possibly give usthe ipsissima verba of
Him who spake as never yet man spake. One thing is certain, that if the Greek
Gospels do not give our Lord s original discourses, it isin vain to look to any
other source for them. If they are not originals, we have no originals. The Syriac
version of the N.T. bears evident traces of having been made from the Greek; so
doesthe early Latin; so do all the other early versions; nor is there any other
practical conclusion to be arrived at than this, that the Greek Gospels are to be
taken as accurate accounts of the words and deeds of the Saviour, writtenin a
tongue which was intelligible to most Jews, to al Greeks, to many Romans, and
to the great bulk of people whom the Gospel could reach in the course of the first
century.

The LXX had certainly received a quasi-authorization by age and custom in our
Lord’ stime. Father Simon considers that it may have obtained its name from the
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fact that it was sanctioned by the Sanhedrim, which consisted of seventy
members. He remarks that the Synagogue was used not only for a place of
religious service, but as a school. And whereas the Talmud prohibited the reading
of the law in any language but Hebrew during divine service, the LXX and also
the Chaldee Targums were the main basis of teaching during school hours. Thus
the Hebrew sacred books constituted the canon, whilst the LXX, so far asits
rendering of those sacred books is concerned, became what we may call the
Authorised Version in daily use in the school, and to a certain extent in the
family; and the style of the N.T. would naturally be accommodated to it. 20 17 Mr.
Webster rightly states, in his Grammar of New Testament Greek , that the
influence of Hebrew on the Greek Testament islexical rather than grammatical,
but he somewhat underrates the bearing of the Hebrew voices, tenses particles,
and prepositions on N. T. Greek. Dr. Délitzsch, in the learned introduction to his
trangdlation of the Epistle to the Romans into Hebrew (Leipsig, 1870), has some
Interesting remarks on this subject. ;g A compound of Aramaic and perhaps
Arabic diaects, of which there were two or three forms, e.g

. the Galilean, which was ruder than that spoken in Jerusalem. See Walton's
Prolegomena on this subject; also De Ross’ swork, referred to below; and

compare Neubauer in Sudia Biblica . 19 Dissertazioni della lingua di Cristo,
Milan, 1842.
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The whole Bible may be regarded as written ‘for the Jew first;” 21 and its words
and idioms ought to be rendered according to Hebrew usage. The shades of
meaning represented in the Hebrew V oices ought to be borne in mind by the
trandlator, the Piel or intensive being peculiarly atechnical or ceremonia Voice.
Where critics or theologians differ as to the sense conveyed by the original, the
tranglator must content himself by adhering to the most literal or the most natural
rendering of the text. The great danger is the tendency to paraphrase. This may be
illustrated by Martin Luther’ s trandation of dikaiosunh geou ‘the righteousness
which isvalid before God.” 22 The phrase certainly needs exposition, as many
similar condensed expressions do, but the translator must |eave thistask to the
expositor.

8 4. Our Lord’ s Method of Interpreting the O.T.

There are about 600 quotations from the O.T. into the N.T. The great proportion
of these are in accordance both with the Hebrew original and with the LXX, and
where they vary it is frequently owing to textual corruption. They present us,
when taken together, with a systematic key to the interpretation of the O.T. But it
IS curious to observe the great variety of deductions that have been made from
examining the mode of citation. Father Simon, in his‘Critique’ on the O.T. (lib. i.
chap.17), tells usthat our Lord followed the method of interpreting the Scriptures
which was adopted by the Pharisees, whilst He condemned their abuse of those
traditions which had no solid foundation. ‘ St. Paul,” he continues, ‘whilst he was
one of the sect of the Pharisees, had interpreted Scripture in the light of tradition;
and the Church apparently from the beginning preferred this mode of elucidating
the Bible to that adopted by modern grammarians who stick to the words. Thus

20N OTEON ST.M ATTHEW’'S G OSPEL .—A possible solution of along-
standing difficulty may be here presented for the consideration of the learned.
The old tradition is that St. Matthew wrote his Gospel in Hebrew, and thereisno
reason to doubt it; but the opinion of some modern Scholars who have subjected
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the matter to the severest criticism isthat it was written in Greek. But, even if
their view is correct, some copies may have been specially prepared in Hebrew
characters for those Jews who talked Greek but did not read it. In the present day
we find Greek, Spanish, German, Polish, Persian, and Arabic works (especially
Bibles) written and printed in the Hebrew character. Occasionally in the time of
Origen, the Hebrew Scriptures were written in Greek letters. Why, then, should
not the Greek Scriptures have been written in Hebrew characters for the benefit of
a portion of the Jewish people who would otherwise have been debarred from
access to them? Trandliteration is very common now. Arabic Scriptures are
printed in Syriac characters, Turkish in Armenian, Turkish in Greek, Kurdishin
Armenian, Indian languages in Arabic, Malay and even Chinese in Roman. The
version which the Caraite Jews especially esteem is a Greek Pentateuch, printed
at Constantinople in Hebrew characters. According to the opinion of most
scholars, the whole Hebrew Scriptures have been trandliterated from Samaritan
characters, whilst the Samaritans still retain atext of the Pentateuch in their own
character. There would, therefore, be nothing novel or extraordinary in the plan
which is here conjectured to have been adopted by St. Matthew or some of his
followers, namely, to make copies of the Gospel in Hebrew characters Any
person not versed in the study of Hebrew would naturally suppose, on seeing such
acopy, that it was written in the Hebrew language. It is true that such scholars as
Origen and Jerome would not be so imposed upon; but there is no proof that
either of these learned men had ever held the book in their hand.

21 It may be objected that some portions at least of the N. T. were intended for
Gentile readers; this may have been the ease, but they were written by Jews, and
consequently more or less in the Judaeo-Greek diction. 5, Die Gerechtigkeit, die

vor Gott glit .
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neither our Lord nor His apostles appear to have taken pains to cite passages of
Scripture word for word; they have had more regard for the sense than for the
letter of thetext.” ‘ Their citations were made after the method of the Pharisees,
who took no exact account of the words of the text when they cited it, being
persuaded that religion depended more on the preconceived opinions ( préugeés

) obtained by tradition than on the simple words of Scripture which were capable
of diverse explanations.” This bold statement, which if true would be very
convenient for the Church to which Father Simon belonged, requires considerable
modification. There were two schools among the Jews of our Lord’s day who
tampered with the letter of Scripture. There were the Pharisees, who so overlaid
Scripture with legal niceties of man’sinvention, that the Word of God was
practically made void by their traditions. And there were the Cabbalists, who
applied amystical interpretation to the very letters of which the words of
Scripture were composed, and thus lost the plain sense which lay on the surface.
In opposition to these two schools, our Lord generally adopted the plan of
Interpreting the Scripture with its context, and with a due regard both to the
claims of grammar and the harmony of the Divine plan of revelation. In this
respect, as in others, He left us an example that we should follow in His steps.

8 5. lllustrations of the Use of the LXX in Trandlating the N.T.

A few instances may be given, in conclusion, to illustrate the bearing which the
language and idiom of the L XX has upon the meaning of the N.T.

(a)In2Thess. 3.5, weread, ‘ The Lord direct your hearts into the love of God
and into the patient waiting for Christ.” The latter words are more literally
rendered in the margin and in the R. V. ‘the patience of Christ.” This expression
would not convey much sense to the reader, unless he took it to signify ‘the
patience which Christ exhibited when he suffered,” or ‘the patience which Christ
bestows upon his people.” Were our translators right in departing from the litera
rendering, and in giving a clear and definite meaning to the Apostle’ s words, and
one which isin strict conformity with the context? Y es; they have doubtless hit
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the sense; and their view of the passage is confirmed by the Greek rendering of
Ps. 39:7, which literally runs thus, ‘ And now what is my patience? isit not the
Lord? Thisanswersto the rendering of the A. V. and R. V., *And now, Lord,
what wait | for? My hopeisinthee.’ It may well be supposed that if this passage
from the LXX was not in the Apostle’' s mind as he wrote, yet the phraseology of
it, which was so familiar to him, gave form to his thought.

(b) InaGreek Testament which isin the hand of every student, itissaidin a
noteon 2 Thess. 1:11

(on the words ‘fulfil al the good pleasure of his goodness’) that * agagqwsunh
will not refer with any propriety to God, of whom the word is never used.” 23
Accordingly, itisatered inthe R. V. But the usage of the L XX should be
considered before the question be thus summarily decided. Accordingly, on
turning to that book, we find that the word agagwsunh isused of God in at |east

three passages.

( ¢) Readers of the English Bible must have experienced some surprise at
meeting twice over with the singular expression, ‘thy holy child Jesus' in Acts
4.27 and 30 (see also, Acts 3:13, 26). The Greek word pai’ may certainly be
rendered child, though the diminutive paidion is more usually adopted in the
N.T. for this purpose. But why should the Christians make such special mention
of ‘the holy child’ ? The usage of the N.T. may first be consulted. The word
occurs at most twenty-five times. In seven or eight of these passagesit is rendered
‘servant,” whilst in othersit isrendered ‘child.” It isfirst applied to our Lord in
Matt. 12:18, where the prophecy of Isaiah (42:1) isreferred to. Our trandators
here wisaly allowed themselves to be guided by the Hebrew word, of which pai*

23Vide Alford in loco.
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IS the rendering, and to trandate ‘ Behold my servant whom | have chosen.’ In
accordance with this passage the Virgin Mary sings of God, ‘He hath holpen his
servant ( pai'' ) Isradel’ (Luke 1:54), and Zacharias praises God for raising up a
horn of salvation ( i.e. amighty Saviour) in the house or family of His servant (
pai' ) David. It is natural to suppose that the Christians referred to in Acts 4:27,
30, did not mean to speak of Christ as God s child, but as His servant. This view
IS borne out by the fact that they had in the very same prayer in which the words
occur used the same expression with reference to David' s saying, ‘Lord, thou art
God. ... who by the mouth of thy servant ( pai'* ) David hast said, why did the
heathen rage.” For these reasons it would be well to transate pai’* servant in the
four passages in the Actsinwhich it isused of the Lord.

An examination of other passages in which David is called God's servant will
greatly tend to confirm the rendering given above. See Jer. 33:15; Ezek. 34:23,
24; 37:24, 25.

These samples, perhaps, are sufficient to illustrate the way in which the LXX
forms a connecting link between the O.T. and the N.T. Many more will be
brought to light in the course of the following pages, in which the leading Hebrew
terms relating to the nature of God and man, the work of redemption, the
ministrations under the law of Moses, together with other important topics, are
discussed. If al difficult passagesin the N.T. were dealt with in accordance with
the principles thus illustrated, it does not seem too much to say that many
obscurities would be removed, and the perplexities in which the plain English
reader often finds himself involved would be considerably reduced.

Before closing this chapter aword must be added concerning the language in
which the earliest pages of the Bible were written. It is, to say the least, possible
that the records of the events which happened before Abraham’ stime are
themselves pre-Abrahamic. If so, they may have been written in alanguage or
dialect very different from Biblical Hebrew. The same hypothesis would hold
good in ameasure with reference to the records of the period between Abraham
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and Moses. All that we can do, however, isto take the Book of Genesis asit
stands, and to discuss its words as if they were the original, or at any rate as if
they fairly represented it, just as we take the Greek of the Gospels as an adequate
representation of the language in which our Lord usually spoke.

CHAPTERII.

THE NAMES OF GOD.

A T RANSLATOR of the Bible into the languages of heathendom finds his work
beset with difficulties at every step. He hasto feel about for bare words, and this
not merely in such matters as weights, measures, animals, and trees, but in others
of far greater importance. He constantly has to pause and consider whether he had
better use a native word which but indifferently represents the original, or
whether it be preferable to transfer or tranditerate a word from the Hebrew,
Greek, or some other language. In the one case heisin danger of creating a
misunderstanding in the mind of hisreaders; in the other he is certain to convey
no sense at all until by oral teaching, or otherwise, the newly-grafted word has
become familiar. He wants to speak of the flesh, and can only find aword which
signifies meat; he has to speak of angels, and must choose between messengers
and genii; he wants to write of the kingdom of heaven, and finds that such athing
as a kingdom is unknown; he has to speak concerning the soul and the spirit to
those who are apparently without a conception of anything beyond the body, as

was the case with the Bechuanatribes. 1 Thus aversion
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of the Scripture must needs be full of anomalies and obscurities at first, and
though the substantial facts contained therein may be plainly set down, a clear
understanding of its details will only be arrived at after much study on the part of
native readers.

The difficulty of the trandlator usually begins with the name of God. To us
English people thisis so much athing of the past that we cannot understand it;
but, as a matter of fact, it has caused perplexity, if not dissension, in the case of
many new tranglations. In Chinathe missionaries of the various Christian bodies
are not to this day agreed as to the right word to be adopted, and consequently
they will not al consent to use the same editions of the Bible. Some approve of
the name TienChu , atitle which signifies ‘the Lord of heaven,” which has been
adopted for three centuries by the Roman Catholics; some adopt Shangti , the
Confucian name for ‘the Supreme Ruler;’ others are in favour of Shin , whichis
generally supposed to mean ‘ spirit.” The controversy between the upholders of
these various opinions has been very warm and earnest, and has called forth
several deeply interesting essays. The arguments have usually gathered round one
guestion,—Ought we to choose a generic name for God, i.e. aname which
represents to the heathen mind a class of beings, or ought we to choose what may
be called a proper name, even though that name may present a most unworthy
notion of the Deity.

8 1. The Name Elohim .

The general Hebrew name for God is Elohim (pyyhla ). Sometimesit is used with
a definite article, sometimes without. Altogether it occurs 2555 times. In 2310 of
these instances it is used as the name of the living and true God, but in 245
passages it appears to be adopted in lower senses.

Although plura in form, 2 the nameis generally used with a singular verb when it
refers to the true God. 3
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This name properly represented One only Being, who revealed Himself to man as
Creator, Ruler, and Lord. It was His own peculiar title, and ought to have been
confined to Him. Accordingly we read, ‘in the beginning God ( Elohim in the
plural) created (in the singular) the heavens and the earth.’

Thefirst hint at the possibility that the title Elohim might be shared by others
besides the Creator is to be found in the serpent’ s suggestion, ‘Y e shall be as
Elohim , knowing good and evil’ (Gen. 3.5

). The trandators of the A. V. render the word ‘gods,” but our first parents only
knew of one Elohim ; they heard His voice from time to time, and perhaps they
saw His form; they addressed Him in the singular number; and the idea of any
other being to be called Elohim but this One could not have entered their
Imagination until the Tempter said to them, ‘Y e shall be as God, knowing good
and evil’ (seeR. V).

In after ages the worship of the Creator as Elohim began to be corrupted. The
Name, indeed, was retained, but the nature of Him who bore it was well-nigh
forgotten. When men were divided into different nations, and spoke various
dialects and languages, they must have carried with them those notions of Elohim
which they had inherited from their fathers, but the worship which was due to
Him alone was in the lapse of ages transferred to the souls of the departed, to the
sun, moon, and stars, and even to idols made by men’s hands.

1 See Moffat’ s South African Sketches . Things are very different among the
Bechuanas now.

2 Thisisindicated by the termination -im, asin such words as Cherubtm and
Seraphim . Dr. Sayce tells me that in the Tel e Amarna tableta Pharaoh is
addressed as gods.

3 The exceptions are Gen. 20:13, 35:7; 2 Sam. 7:23 (but see 1 Chron. 17:12). The
Samaritan Pentateuch has altered those in Genesis to the singular. Sometimes the
adjective which agrees with Elohim is plural, asin Jos. 24:19; sometimes
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singular, asin 2 Kings 19:4.
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It has been supposed that some sanction is given to the theory that the name
Elohim is generic by the fact that idols are called by this name in Scripture. Some
instances of this usage may therefore be cited for examination.

In Gen. 35:1, 2, 4, we read as follows: * And Elohim said unto Jacob, Arise, go up
to Bethel and dwell there, and build there an altar, unto the El that appeared to
thee when thou fleddest from before thy brother Esau. Then Jacob said to his
house and to all that were with him, Put away the strange Elohim that are among
you ... and they gave unto Jacob all the strange Elohim that were in their hands,
and their earrings which were in their ears, and Jacob hid them under the oak
which was by Shechem.” The Elohim in this case seem to have been images,
perhaps charms worn on the person, similar to those which the ancient Egyptians
used to wear, and which have been exhumed or manufactured by hundredsin
modern days. The word nacar ( rkn), here rendered strange, is used in Scripturein
two opposite senses, for to know , and not to know ; it here probably means
foreign or alien, in which sense it is frequently applied to idolatrous worship in
Scripture.

In Gen. 31:19, we read that Rachel had stolen her father’simages ( teraphim 4),
but Laban calls them his Elohim (verse 30), and Jacob, adopting the word, says,
‘with whomsoever thou findest thine Elohim , let him not live.” Laban, then,
worshipped teraphim as Elohim , though he ought to have known better, for he
knew the name of Jehovah (Gen. 30:27, 31:49), and he was not ignorant of the
real Elohim , whom his own father had worshipped (Gen. 31:29, 50, 53).

We also read of ‘the Elohim of Egypt’ (Exod. 12:12, A.V. gods; the margin has
princes, but see Num. 33:4); of molten Elohim .(Lev. 19:4); of ‘the Elohim of the
heathen’ (Exod. 23:24); also of Chemosh, Dagon, Milcom, and other idols which
were designated as Elohim . When the I sraglites made the molten calf out of their
golden earrings (Exod. 32:3, 4), they said of it, ‘ These be thy Elohim , O Isragl,’
by which they practically meant ‘thisisthy God,’ for they regarded the image as
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arepresentation of Jehovah (verse 5). °

Jethro, the father-in-law of Moses, draws a distinction between the true and the
false Elohim when he says, ‘Now know | that Jehovah is greater than all the
Elohim , for in the matter wherein they dealt proudly he was above them’ (Exod.
18:11); yet this very confession is so worded as to imply not only that the priest
of Midian had hitherto been in the dark on the subject, but also that he still had a
lingering belief in the existence of inferior Elohim . The same ignorance and
superstition was to be found amongst the children of Israel; and the primary
lesson which the Lord sought to teach them during their journeyingsin the
wilderness was that they were to restore the name Elohim to itsoriginal and sole
owner. ‘ Thou shalt have no other Elohim before me.’ 6 (Exod. 20:3). ‘Make no
mention of the name of other Elohim , neither let it be heard out of thy mouth’ (
Exod.23:13). * Jehovah heis Elohim in heaven above and upon the earth beneath;
thereisnone else’ (Deut. 4:39). So in the Song of Moses (Deut. 32:37, 39) we
read concerning the heathen, ‘Where are their Elohim , the rock on which they
leaned? ... | even | am he, and there is no Elohim with me.” Once more, the utter
anomaly of using the word Elohim for others than the true God is

4 For further remarks on the nature of the Teraphim , see chap. xxvii. § 7.

5 David Mill, in one of his Dissertationes Selectoe , discusses the symbolical
meaning of the golden calf, and comes to the conclusion that it represented, not
Apis, but Typhon (i.e. Set), to whom the Egyptians attributed all evil. The people
of Israel knew full well that their God had looked with no favouring eye upon
Egypt, and it is therefore not improbabl e that in choosing a symbol to represent
Him they would select that which the Egyptians regarded as their evil genius. 6
Literally, ‘in addition to my face.” Some Hebrew students regard this expression
not merely as a Hebrew idiom, but as setting forth that the Face or Manifestation
of God is God. They have hence argued for the Deity of Christ; but the argument
in the form in which it is sometimes advanced is rather perilous becauseit is
Inapplicable to other passages, e.g. Exod. 33:20: ‘ Thou canst not see my f ace, for
there shall no man see me and live.’ It is nevertheless true that we do behold ‘the
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glory of God in the face or person of Jesus Christ’ (2 Cor. 4:6).
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clearly indicated in the prayer of Hezekiah (2 Kings 19:18), ‘ Of atruth, Jehovah
the kings of Assyria have destroyed the nations and their lands, and have cast
their Elohim into the fire: for they were no Elohim but the work of men’s hands,
wood and stone.’

§ 2. The Name Elohim and the Trinity.

It is clear that the fact of the word Elohim being plural in form does not at all
sanction polytheism; but we have now to consider whether it may fairly be taken
as atestimony to the plurality of Personsin the Godhead. It is certainly
marvellously consistent with this doctrine, and must remove a great stumbling-
block out of the path of those who fedl difficulties with regard to the
acknowledgment of the Trinity in Unity. Great names are to be cited for taking a
step further, and for adducing, as a proof of the Trinity, the words, * Elohim said,
L et us make man in our image after our likeness' (Gen. 1:26). Father Simon notes
that Peter Lombard (1150) was the first to lay stress upon this point; though
probably the argument was not really new in histime. Many critics, however, of
unimpeachabl e orthodoxy, think it wiser to rest where such divines as Cajetan in
the Church of Rome and Calvin among Protestants were content to stand, and to
take the plural form as a plural of majesty , and as indicating the greatness, the
infinity, and the incomprehensibleness of the Deity. Perhaps the idea unfolded in
the plural form Elohim may be expressed more accurately by the word Godhead
or Deity than by the word God; and there is certainly nothing unreasonable in the
supposition that the name of the Deity was given to man in thisform, so asto
prepare him for the truth that in the Unity of the Godhead there are Three
Persons.

Aslong as the passage above quoted stands on the first page of the Bible, the
believer in the Trinity hasaright to turn to it as a proof that Plurality in the
Godhead is a very different thing from Polytheism, and as an indication that the
frequent assertions of the Divine Unity are not inconsistent with the belief that the
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Father is God, the Son is God, and the Holy Ghost is God. It iswell known that
the Hebrews often expressed aword in the plural, so asto give it a specia or
technical meaning, asin the case of the words Blood, Water, Wisdom, Salvation,
Righteousness, Life; and thisisin favour of what has just been advanced. The use
of the plural in the language of majesty and authority tends to the same
conclusion. In these casesit isimplied that the word in the singular number is not
large enough to set forth all that is intended; and so in the case of the Divine
Name the plural form expresses the truth that the finite word conveys an
Inadequate idea of the Being Whom it represents.

Other names of God will be found to be in the plural also; and it is worthy of
notice that in the well-known passage in Ecclesiastes (12:1) the Hebrew runs
thus, ‘ Remember now thy Creators in the days of thy youth.’

8§ 3. Secondary Uses of the Name Elohim .

Another use of the word Elohim has now to be noticed. We read in Exod. 4:16,
that God said to Moses, with reference to his brother Aaron, ‘thou shalt be to him
in the place of Elohim .” From these words it would appear that Moses was to be
regarded by Aaron as standing in immediate relation to God,—not, however, as
on alevel with Him, for God did not say ‘thou shalt beas ( (') Elohim ;" but * for
(1) Elohim .’ 7 Moses was instructed to convey the Divine message to Aaron,
who,
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In his turn, was to announce it to Pharaoh. Similarly in chap. 7:1, the Lord saysto
His servant, ‘Behold | have appointed thee Elohim to Pharaoh, and Aaron shall
be thy prophet.’ It is evident that the name of God was here given to His human
representative, as such. The LXX has ta pro™ ton geon.

The usage of the word in these passages may beillustrated by areference to our
Lord’ s teaching. When accused by the Jews of making Himself God, He
answered, ‘Isit not written in your law, | said, Y e are gods? If he called them
gods, unto whom the word of God came,—and the Scripture cannot be
broken,—say ye of him, whom the Father hath sanctified, and sent into the world,
Thou blasphemes; because | said, | am the Son of God? (John 10:34-36.) The
passage which our Lord hererefersto isin Psaim 82, and begins thus: ‘ Elohim
taketh his stand ( bxn ) in the gathering of El ; in the midst of Elohim he doeth
judgment.” The Psalmist proceeds to rebuke this gathering of Elohim , who were
evidently judges, and who were responsible for judging in accordance with the
word of the Lord: ‘How long will ye administer perverted justice, and favour
wicked men? Dedl justly with the poor and fatherless: acquit the afflicted and
needy. Deliver the poor and needy: rescue them from the hand of wicked men.’

Y et the rebuke was unheeded. Alas! ‘ They know not, neither do they perceive;
they go on walking in darkness:. all the foundations of the land ( i.e. itsjudges) are
moved from their course.” Then comes the retribution following on their neglect
of these august privileges and duties. ‘It is| myself 8 that said ye are Elohim and
all of you children of the Highest. Y et after all ye shall die as Adam, and as one
of the princes shall ye fall’ The Psalmist concludes with the prophetic aspiration,
‘Arise, thou Elohim , administer just judgment in the land: for it isthou that hast
all the nations for thine inheritance.” Our Lord, by referring to this Psalm,
evidently meant His hearers to understand that if earthly judges were called
‘gods' in Scripture because they were to regulate their decisions by the Word of
God, it could be no blasphemy in Him whom the Father hath sent into the world
to call Himself God s Son. If they represented God, how much more did He.

In accordance with the words of the Psalm just referred to, we read in Exod. 22:8,
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9, ‘If the thief be not found, then the master of the house shall be brought unto the
judges ( haElohim ), to decide whether he hath put his hand unto his neighbour’ s
goods. The cause of both parties shall come before the judges ( haElohim ), and
whom the judges ( Elohim ) condemn, he shall pay double to his neighbour.’ In
the twenty-eighth verse, where our trandators have somewhat unfortunately put *
thou shalt not revile the gods,” we read Elohim again, and consistently with the
previous passages we should render it, ‘thou shalt not revile judges, nor speak
evil of aleader among thy people.’ See

R. V., margin. This passage was referred to with alatent shade of irony by St.
Paul when he was called to account for speaking sharply to Ananias, who
professed to judge him after the law whilst causing him to be smitten contrary to
the law (Acts 23:5).

The judges are aso called Elohim in Exod. 21:6, where the account is given of
the master boring his servant’s ear in the presence of the magistrates. It is
possible that the witch of Endor, when she said, ‘I see Elohim ascending from the
earth,” used the word in this sense, that we might render the passage, ‘| see judges
ascending from the earth.” But the noun and the participle are in the plural 7 The
R. V.isinerror here. In chap. 6:7, we have the same expression ( yyhlal )
rendered in the A.

V., 'l will betoyouaGod." It might be best, therefore, to consider the emphatic
verb to be in the above passage as signifying (in conjunction with the preposition)
to represent —* Thou shalt represent Elohim to him.” In Zech. 12:8, thereisa
more remarkable expression; it is said that ‘the House of David shall be as God
and as the Angel of the Lord before them.” Here we have not representation but
equality; and the passage has its fulfillment in Christ. 8 It isonly in some such
way isthisthat one can express the force of the emphatic Hebrew personal
pronoun. Our tranglators have not often adopted this plan, but in other versions (
e.g. the French of Ostervald) the distinction between the expressed and the
unexpressed pronoun has been marked in thisway. The R. V. fails here.
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number in this passage. © The R. V. has noted this point.

In al these passages the word Elohim indicates not beings who are to be
worshipped, but abody of responsible magistrates who are called by this name
because they represent the only true Elohim , who is God of gods and Lord of
lords. Accordingly we read that ‘the men between whom there is a controversy
shall stand before Jehovah , before the priests and the judges (Deut. 19:17).

8 4. The Application of the Name Elohim to Angels.

Thereis yet another use of the word Elohim which must not be passed over. The

Samaritan Version and also the LXX have adopted the word angels to represent it
in several places, and the English trandators, partly guided by the teaching of the
N.T., have occasionally followed their example.

Some critics have been inclined to render the wordsin Gen. 3.5, ‘Ye shall be as
angels'; but there is no ground for such an interpretation. In Job 38:7, ‘the sons of
God’ who shouted for joy are designated angels by the LX X, but thisis by way of
commentary rather than translation. Compare Ps. 138:1.

In Heb. 1.6, we read, ‘when he bringeth the first-begotten into the world, he saith,
And let all the angels of God worship him.” The writer here cites words which are
to be found in some copies of the LXX in the Song of Moses (Deut. 32:43), but
there is no Hebrew equivalent for them in our existing test. The verses which
follow carry the reader on from the day of Moses to atime yet to come when God
‘will avenge the blood of his servants, and will render vengeance to his
adversaries, and will be merciful to hisland and to his people.” Thiswill be at the
time of the restitution of all things which have been spoken of by all the holy
prophets from old time (Acts 3:21

). Whilst the writer of the Epistle to the Hebrews probably had the Song of Moses
in his mind when he quoted the words of the LXX, there may be a secondary
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reference to Psalm 97:7, where we read, ‘worship him all ye gods ( Elohim ), but
where the LXX has rendered, ‘worship him all ye hisangels.’

In the 8th Psalm the A. V. runs thus, ‘What is man, that thou art mindful of him?
and the son of man, that thou visitest him? For thou hast made him alittle lower
than the angels, and hastcrowned him with glory and honour. Thou madest him to
have dominion over the works of thy hands.” Here the Hebrew has Elohim ; and
were it not for the sanction given to the LXX interpretation in Heb. 2:7 , our
translators would probably have given aliteral rendering, asthe R. V. has done.

Gesenius, Hengstenberg, and other critics, understood the Psalmist to mean that
the Son of Man should be but little below the glory of God. So Calvin, * parum
abesse eum jussisti a divino et coelesti statu.” We might, perhaps,
paraphrase the words, ‘thou hast bereft 10 him for alittle while of the divine
glory.” Compare Phil. 2:7. In giving this interpretation of the words, though we
do not adopt the exact rendering of the LXX, we arrive at a substantial agreement
with its teaching. The fact announced in the Hebrew text with regard to man
generadly, isfulfilled with regard to Christ in such amode as the LXX describes,
and as the writer of the Epistle to the Hebrews sanctions.

8 5. Difficultiesin Trandating the Name Elohim .

We have seen that the name Elohim is properly atitle belonging to one Being,
who isthe

9 See chap. xxvi. 8§ 3, for afurther reference to the scene here noticed.

10 The word is so rendered in Eccles. 4:8.

<- Previous First Next->

http://www.biblecentre.net/ot/synot/syot16.html (2 of 2) [11/09/2006 10:23:37 p.m.]



http://www.biblecentre.net/ot/synot/syot17.html

<- Previous First Next->

Creator of heaven and earth, and the Sustainer of all existence. The question now
returns, how is the word to be dealt with in trandation? Three possible courses
present themselves. The Hebrew word might be trandliterated, as is sometimes
done with the name J EHOVAH ; or the name of some native object of worship
might be substituted for it; or the origina meaning of the word might be
reproduced by atrandation.

To deal with the last proposal first,, there could be no valid objection to such a
course, if no better plan presented itself. It is agreed by almost all scholars that
the name Elohim signifies the putter forth of power. He is the Being to whom all
power belongs. The lowest of heathen tribes are compelled to acknowledge that
there is a Power in existence greater than their own, and the missionary constantly
has to take this acknowledgment as a basis on which he may plant amore

compl ete theology.

The proposal that the Hebrew name for the Divine Being should be trandliterated,
and used alone or in combination with those of native deities, has been received
with greater favour by some missionaries. They have looked upon it as a means
of avoiding the danger in which every trandator is manifestly involved, of giving
a seeming sanction to false religion by the adoption of a name which conveys
false ideas. But, after al, whilst seeking to escape one evil, the trandliterator runs
into another, for he would be laying himself open to the charge that he was setting
forth strange gods.

The other plan isto single out that name which is, on the whole, the best
representative of apersona and powerful Being, leaving it for the general
teaching of Scripture and for the oral instruction of the missionary to lift up men’s
minds to higher ideas of this Being than they had before.

If al the names of God were to be rgjected which had ever been used for
idolatrous purposes, it is hard to know what would be left. Elohim itself was so
used; the same is the case with the Arabic form Allah , with the Greek Theos , the
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Ethiopic Amlak (cf. Moloch ), the Egyptian Nout , the Hungarian Isten , the
Albanian Pernti , the Tartar Tengri , and many others, which are sanctioned in
time-honoured versions. Nay, what would happen to the Georgian Ghut , the
Persian Khuda , the German Gott , and the English God ? Fortunately our idea of
God comes not from the etymology of the word, nor from its use in the days of
our heathendom, but from the truths which we have been taught about Him from
our childhood. Thisis exactly the point to be borne in mind. The truth about God
Is gathered not so much from the Name as from what is taught concerning Him
who bearsit. The knowledge of the nature and character of God is gradually
acquired through the study of the Scriptures.

The American Bishop Boone, in his contribution to the Chinese discussions, says
that we should render the name of God by the highest generic word which
represents an object of worship. If thistheory were to be carried out, then the first
verse of the Bible would practically run thus: ‘In the beginning an object of
worship created the heavens and the earth.” This, however, would be an inversion
of the right order of thought. God is to be worshipped because He is Creator. His
works constitute, in great measure, His claim to worship. The same writer also
guotes Lactantius and Origen in favour of a generic name for God. These learned
men wrote centuries after the matter had been practically settled, so far as regards
the Greek language, by the usage of the L XX, and when it would have been too
late, even if it had been good for any reason, to substitute Zeus for Theos . Dr.
Malan, indeed, has shown, in his work on the Names of God, 11 that Zeus and
Theos were originally, in al probability, the same word. But we have a greater
witness than Dr. Malan, even that of the Apostle of the Gentiles, who, after
guoting two heathen hymns written in honour of Zeus , argues from them in
favour of the spiritual nature of Theos , who made the world.

The passage in the Acts (chap. 17.) here referred to deserves specia notice. When
St. Paul reached Athens he found that it was wholly given to idolatry (
kateidwlon ), an expression which 11 Who is God in China? —a powerful
argument in favour of Shangti .
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falsin all too well with the Roman satirist’s remark that it was easier to find a
god than aman in that city. Accordingly, the Apostle held constant discussions (
dielegeto ), not only with the Jews and proselytes whom he found in the
synagogue, 12 but also with anybody whom he could meet with in the Agora.
Here certain of the Epicureans, who were Atheists, and of the Stoics, who were
Pantheists, fell in with him from day to day; 13 and while some spoke of him with
utter scorn—nhis Gospel being ‘foolishness' to them—others came to the
conclusion that he was setting forth certain demons (A. V. ‘gods’) which were
foreign to their city. By ‘demons’ these philosophers meant very much the same
as the Mahommedans mean by their genii ; their ideas about them would be very
vague. Sometimes they seem to have been regarded as the souls of the departed,
sometimes as guardian angels, sometimes as evil influences, sometimes as what
we call demi-gods . 14

Here, then, St. Paul found himself confronted with idolatry and demon-worship,
the two substitutes for the worship of the living God which are to be found
amongst ailmost all the nations of the earth. Even the fetish of the African rain-
maker is connected with a mysterious unseen power, which is supposed to work
upon aman’s life and possessions. The acknowledgment of such hidden influence
harmonises all too readily with Pantheism, and is not inconsistent even with
Atheism. A man may be a Positivist and yet a Spiritualist. He may, in profession
at least, deny that there is a personal causa causarum , and yet may give way to a
superstitious respect for certain shadowy powers, which are to him realities, and
which exercise an appreciable influence on his thoughts and ways This arises
from the necessity of his nature. His consciousness announces to him the reality
of unseen and immaterial entities, though he does not care to proclaim the fact to
the world. If heis highly civilised and scientific, he may dismiss these phantoms
as creations of the imagination; but if heisamember of a barbarous and
uncultivated tribe, from which the true idea of God has apparently died out, he
will become the prey of the rainmaker, the conjurer, or the witch, by whose arts
his superstition will be systematically developed. The fetish or object which he
regards with awe, whether it be merely abit of rag or a bundle of feathers,
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becomes to him an embodiment of the dark and terrible side of his spiritual
feelings. Aslong as the sun shines and the rain descends and the fruits of the
earth abound,—as long as a man has health, and strength, and prosperity,—he
cares little about fetish or demon, and still less about God; but when trouble
comes he will follow the example of Jonah’s mariners, who ‘cried every man
unto hisgod,” and will seek by magic or superstitious arts to avert the misfortunes
which have befallen him, and to propitiate the evil spirit whom he has unwittingly
offended. This sad story of human superstition is well known to every missionary
who has laboured among rude tribes of idolaters; and it may help us to understand
the state of things which Christianity has had to displace ever since its earliest
promulgation.

But to return to St. Paul’ s speech at Athens. ‘He seemeth,” said the sage, ‘to be a
setter forth of strange (i.e. foreign) demons.” 1° Accordingly, impelled by
curiosity, they gather round the Apostle, and lead him out of the bustling Agora
up the rock-cut steps by which we still mount to the Areopagus. Thereto hismale
and female audience, half-cynical, half-interested, the Apostle of the Gentiles
delivered amodel missionary address, and conferred a lustre on Athens which
neither the oratory of Demosthenes, the statesmanship of Pericles, the philosophy
of Plato, nor the art of Phidias can surpass. ‘Athenians!’ he seemsto say, ‘ye
appear to me to be far too much givento 12The A. V. runsthus: ‘ Therefore
disputed he in the Synagogue with the Jews, and with the devout persons; but
there ought to be no comma after the word Jews. The sebomenoi , or devout
proselytes, went to the synagogue, where Paul doubtless discoursed in Greek. The
R. V. is correct. 13 The imperfect tense is used throughout.

14 No distinction can be drawn between daimwn and daimonion ; both were
applied to the deity, to fortune, to the souls of the departed, and to genii or demi-
gods, beings part mortal part divine ( metaxu geou te kai gnhtou ) as Plato
callsthem ( Symp . p. 202 d .). 15 The very charge made against Socrates (Xen.
Mem. 1. 1. 2; Plato, Ap.24Db.).
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demon-fearing already; it is a mistake therefore to suppose that | have come to set
forth more demons for your acceptance. My mission is avery different one; for
whilst coming through your city, and inspecting the objects which you regard
with reverence, | met with an altar on which was written, “T OGOD T HE U
NKNOWN .” Besides the demons whom you fear, then, there is evidently a being
called GOD, whom you regard with reverence, even though you are ignorant

about Histrue nature. Thisis the Being whom | am setting forth to you.” 16

Having thus awakened the attention of his hearers, he concentrated their mind on
the word GOD. * The God who made the cosmos and al that isin it, He, being
possessor and ruler of heaven and earth, cannot have His Presence confined
within the minute space which human hands are able to compass round with walls
(and here no doubt the speaker pointed to the buildings that lay at his feet),
neither can He be ministered to ( gerapeuetai ) by hands of mortal men, asif He
had any necessities which they could relieve—seeing that it isHe that is the giver
of lifein al its aspects to all men. The nations which dwell on the face of the
whole earth have sprung from one source, and have been distributed through
many ages, and among various countries, by Hiswill and agency. And it isfor
them to seek God, 17 if haply they may feel Him 18 and find Him. And, after all,
Heis not far off from any single person among us, for it is through union with
Him that we have life, movement, and even bare existence; as some of your own
poets 19 have said, “ For we are His offspring.” Seeing, then, that there is such a
relationship existing between God and man, we ought to know better than to
suppose that the Deity ( to geion ) can bereally like acleverly carved piece of
stone or metal. If these things do not represent the real life of man, how can they
possibly represent Him from whom that life flows?

St. Paul’ s argument rested not on the name of God, but on the Divine operations
and attributes. He knew full well that the word Theos did not convey the whole
truth about the Divine Being to the mind of his hearers, and that Zeus was still
further from being afair representative of Elohim ; but he confirmed what he had
to say about the Theos who made the heaven and the earth by reference to two
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hymns dedicated to Zeus , who was also described as maker of all things. He thus
worked round to the original idea of Elohim , and laid the foundations of sound
Gospel teaching on one of the noblest products of natural theology.

§ 6. Other Names for God.

Although the plural Elohim is ordinarily used for God, the singular form Eloah is
found in fifty-seven passages, most of which are in the Book of Job. Only six
timesis Eloah applied to any but the true God.

The Aramaic form Elah isfound thirty-seven timesin Ezra, once in Jeremiah, and
forty-six timesin Daniel. Of the eighty-four passages where it occurs, seventy-
two refer to the True God. The Assyrian formisllu .

The more ssimple and elementary form El , which is frequently adopted either
alone or in dependence on another substantive, to express power or might, is used
of the True God in 204

16 Kataggellw ; compare the xenwn daimoniwn kataggeleu" of v. 18.
17Not ‘theLord asA. V.

18 The point is somewhat obscured inthe A. V. and R. V., which read, ‘feel after
him.” The verb yhlafaw meansto ‘handle’ (1 John 1.1); hence, to feel an object
in the dark. The nations were intended to have an impression of God’ s existence,
though they were in darkness asto His real nature.

19 The hymns to Jupiter which he quotes were written by Cleanthes the Stoic, of
Assos (300 B.C. ), and by Aratus of Soli, near Tarsus (270 B.C.).
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passages, and of others in eighteen passages. It isfound especially in Job, the
Psalms, and |saiah.

ThenamesEl , Elah , Eloah , and Elohim seem to express the same idea, even if
they are not all connected etymol ogically,—though it may prove that they are. All
occur, together with Jehovah , in Deut. 32:15-19.

The plural of El isElim , which is supposed to be used of false gods in Exod.
15:11; Ps. 29:1, 89:6 ; and Dan. 11:36; in each of which passages, however, the
word may be rendered ‘ mighty ones.” Elimh is never used of the true God.

El is sometimes used in compound names, as ElShaddai , rendered inthe A. V.
‘Almighty God,” Bethel , ‘the house of God;’ and in other casesit is used
apparently to add force and sublimity to an idea, as when we read of ‘ mountains
of El , i.e. ‘mighty mountains.’

Thetitles of the Messiah contained in Isa. 9:6, have been subjected to a good deal
of criticism from Jewish and Gentile pens, partly, no doubt, because the name El
occurs in the expression which our translators have rendered ‘the mighty God.” In
this passage we read, ‘His name shall be called Wonderful, Counsellor.” These
words may, perhaps, be taken in their connection with one another as a parallel to
|sa. 28:29, where the same words in rather different forms are rendered,
‘wonderful in counsel,” and applied to the Lord of Hosts. 20 Again, ‘His name
shall be called the Mighty God.’ In the LXX, Luther’s, and other versions, we
find this title broken up into two, and trandated ‘ Mighty, Hero,” or ‘Mighty,
Powerful’; but the order of the Hebrew wordsisin favour of

A. V., whichisconsistent with Isa. 10:21, and Jer. 32:18, where the expression
reappears. The remaining title, The Everlasting Father, has been rendered in some
recensions of the LXX and in the Vulgate the Father of the Coming Age, and in
other versions the Father of Eternity; the last, which is the best rendering, when
read in thelight of the N.T., would signify that the Messiah was to be the Father,
Spring, or Source of Everlasting Lifeto all the world. Lastly, as He was to be the
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Father of Eternity, so was He to be called the Prince of Peace, one whose
dominion should establish a holy peace (in al the fulness of meaning of that
word) throughout the world.

§ 7. The Almighty.

The name Shaddai (ydv ) isaways rendered Almighty. The LXX rendersit by
theword geo" , kurio™ and pantokratwr , God, Lord, and Almighty. In five
passages we find ikano™ , which we might translate All-sufficient. Jerome
adopted the word Omnipotens , Almighty, and other versions have followed in
his track.

The title Shaddai really indicates the fulness and riches of God’ s grace, and
would remind the Hebrew reader that from God cometh every good and perfect
gift,—that He is never weary of pouring forth His mercies upon His people, and
that He is more ready to give than they areto receive. The word is connected with
aroot which signifies a breast, and hence the ideais similar to teat contained in
our word exuberance. Perhaps the expressive word bountiful would convey the
sense most exactly. 21 This rendering will be illustrated and confirmed by a
reference to some of the passages in which Shaddai occurs, as they will be found
gpecially to designate God as a Bountiful Giver. The first passage in which the
word isfound is Gen. 17:1, where we read that * Jehovah appeared to Abram,
and said, | am ElShaddai ; walk before me, and be thou perfect: And | will

20 The word for wonderful isliterally a wonder (see lsa. 29:14). The verb related
with it is constantly used of God' s wonderful works. Sometimesit signifies that
which is hidden, or difficult , asin Gen. 18:14, ‘is anything too hard for the
Lord;’ Jud. 13:18, ‘Why askest thou my name, seeing it is secret ? Perhaps
wonder ful would be a better rendering here, as the cognate verb occursin the next
verse, where we read that the angel did wondrously .

21 Compare the rendering allgenugsame in the Berlenburger Bible.
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make my covenant between me and thee, and will multiply thee exceedingly ...
and thou shalt be a father of a multitude of nations. Neither shall thy name any
more be called Abram, but thy name shall be Abraham; for afather of a multitude
of nations have | made thee. And | will make thee exceedingly fruitful, and | will
make nations of thee, and kings shall come out of thee.’

Thetitle is next found in Gen. 28:3, where |saac says to Jacob, * EIShaddai bless
thee, and make thee fruitful, and multiply thee, that thou mayest be an assemblage
of peoples.’

The third passage is Gen. 35:11, where God says unto Jacob, ‘| am ElShaddai : be
fruitful and multiply; a nation and an assemblage of nations shall be of thee, and
kings shall come out of thy loins' (compare Gen. 48:3).

The fourth passage is Gen. 43:14, where Jacob, in the intensity of hisanxiety on
behalf of hisyoungest son whom he is about to send into Egypt, throws himself
upon the tender compassion of the All-Bountiful God, and says, * EIShaddai give
you tender mercy before the man, that he may send away your other brother and
Benjamin.’

Thereisonly one other place in Genesisin which this name is found, namely,
Gen. 49:25, where Jacob is blessing his son Joseph, and says, ‘ From the El of thy
father, there shall be help to thee; and with Shaddai , there shall be blessings to
thee, blessings of heaven above, blessings of the deep that lieth under, blessings
of the breasts (here the word Shad isused in its original sense), and blessings of
the womb.’

These passages appear to establish the fact that whilst the name El sets forth the

Might 22 of God, the title Shaddai points to the inexhaustible stores of His
Bounty.

Passing by the reference to this name in Exod. 6:3, which will be discussed in a
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later section, it may be noticed that Shaddai is only once again used in
composition with El , namely, in Ezek. 10:5; without El it is used twice by
Balaam (Num. 24:4, 16), twice by Naomi (Ruth 1:20, 21), twice in the Psalms
(68:14,. 91:1), and three times by the prophets (Isa. 13:6; Ezek. 1:24; Joel 1.15).
These are the only placesin which it isto be found in the Bible except in the
Book of Job, in which we meet with it thirty-one times.

§8. ThelLord.

The word usually rendered ‘Lord,” or ‘my Lord,” is Adonai (ynda ). Thisisa
gpecial form of Adon , aword which signifies Master, and which exactly answers
to the Greek Kurio" . Adon is sometimes rendered Sir inthe A. V., asin Gen.
43:20; Owner, asin 1 Kings 16:24; but generally Master, asin Gen. 24:9. The
plural form Adonim and its plural construct form Adonei are used in the same
sense; but when the word is applied to God, the form Adonai is adopted. The
termination of the word, asin the case of Shaddai ; may mark an ancient plura
form, but thisisuncertain. Inthe A. V., asin other versions, Adonai is frequently
rendered ‘my Lord.” Thetitle indicates the truth that God is the owner of each
member of the human family, and that He consequently claims the unrestricted
obedience of all. It isfirst used of God in Gen. 15:2, 8, and 18:3, &c. Itisrarein
the Pentateuch and historical Books, but frequent in the Psalms, Isaiah, Jeremiah,
Ezekiel, Daniel, and Amos.

The words which we read in the 110th Psalm and the first verse, if literally

translated, would run thus.—* Jehovah said unto my Master 23 sit thou on my
right hand until | make thine enemies thy

22 When we read of the Mighty One of Israel, or the Mighty God of Jacob or
|srael, the word for Mighty isusually Abir or Avir ( ryba ), aword marking
strength and excellence. sometimes gadol ( lidg

) great, isused, e.g. in Deut. 7:21; and in one or two eases the Hebrew name for a
Rock is used to set forth the firmness of the Divine power: see for examples, Isa.
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The Mighty God, even the LORD).
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footstool;” and our Saviour’s comment might be rendered, ‘If David call him
Master, how is he his Son?

The expression ‘the Lord GOD,” which first occursin Gen. 15:2, and is
frequently found in the

O.T., especiadly in the prophetical Books, isliterally ‘my Lord Jehovah .” When
we meet with thetitle ‘Lord of Lords,” asin Deut. 10:17, the words are literally
‘master of masters,” i.e. Divine master of all those who possess or obtain
authority.

In the Psalms and elsewhere there is found that significant title which the apostle
Thomas gave to the Lord Jesus when he had optical and sensible demonstration
that He was risen from the dead. Thusin Ps. 35:23, the sacred writer uses the
double title Elohai and Adonai , ‘my God and my Lord;’ and in Ps. 38:15, we
find Adonai Elohai , ‘my Lord, my God.’

The claim upon man’s service which is set forth in the title Adonai is well
Illustrated by Mal. 1.6, where Jehovah says, ‘A son honoureth hisfather, and a
servant his master (or masters); if, then, | be afather, where is mine honour ~ and

if | be amaster ( Adonim 24), whereis my reverential fear?

§ 9. The Most High.

The Hebrew title rendered ‘Most High' isElion (=iyl[ ), for which the LXX
usually hasthereading o uyisto" , the Highest. The word Elion , however, is
not confined to this sacred use. It isfound in Gen. 40:17; 1 Kings 9:8; 2 Chron.
7:21; 2 Kings 18:17; 2 Chron. 23:20, 32:30; Neh. 3:25; Jer. 20:2, and 36:10.

Thistitleisfirst applied to God in the account of Melehizedek (Gen. 14:18-22); it
Is used by Balaam, who ‘knew the knowledge of the Most High’ (Num. 24:16);
and Moses adopts it when he speaks of the Most High dividing the earth among
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the nations (Deut. 32:8; compare Acts 17:26). It occurs also several timesin the
Psalms, e.g. Ps. 18:13, ‘ The Highest gave hisvoice;’ Ps. 78:35, ‘ They
remembered that God was their Rock, and the High God their Redeemer.’ In Ps.
89:27, thistitle is applied to the Messiah:—* | will make him my first-born, higher
than the kings of the earth.” When we read of the Most High God in Micah 6:6,
the Hebrew Marom ( pirm ), exalted, is used; compare Ps. 99:2, 113:4, 138:6; and
Isa. 57:15, where asimpler form of the same word is rendered High, and applied
to God.

§ 10. Jehovah .

All the titles by which the living and true God was made known to Israel have
now been brought under consideration with the exception of one, namely,
Jehovah ( hihy ), which occurs about 5500 timesin the O.T. This name has been
preserved by our tranglators in afew passages, but the word L ORD , spelt in
small capitals, has usually been substituted for it. The LXX set a precedent for
this course by almost invariably adopting the word Kurio™ , Lord, as arendering,
the only exception being Prov. 29:26, where despoth' , Ruler or Master, is
found.

The shorter form, Jah , occursin Exod. 15:6, and 17:16, in each of which
passages our transglators have rendered it L ORD ; it isalso found afew timesin
|saiah, and in thirty-five passages in the Psalms, the earliest instances being Ps.
77:11, and 89:8. We are familiar with it in the expression Hallelujah, i.e. Praise
Jah, also in compound names such as Elijah and Jehoshua.

It is astrange fact, with respect to the word Jehovah , that critics should differ as
toits

23 According to the present Masoretic punctuation the word is in the singular—
Adoni , not Adonai .

24 Some MSS. here read Adonal .
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pronunciation, itsorigin, and its meaning. The first difficulty has arisen from the
mystery with which the Jews have always surrounded this sacred and (as they
hold) incommunicable name; but we may rest content with the traditional
pronunciation of the word until there is stronger reason than appears at present for
the substitution of Jahveh , or of some other form. The Assyrians represent it in

| sraelitish names by the forms Yahu and Yahava (Sayce). The doubt about the
signification of the name is owing probably rather to the finiteness of the human
understanding than to any uncertainty as to the revelation of Jehovah contained in

Scripture. 2

Whatever may be the opinion about Elohim , it is generally agreed that Jehovah is
not a generic or class name, but a personal or proper name. Maimonides says that
all the names of God which occur in Scripture are derived from his works except
one, and that is Jehovah ; and thisis called ‘the plain name,” because it teaches
plainly and unequivocally of the substance of God. A Scotch divine has said, ‘In
the name Jehovah the Personality of the Supreme is distinctly expressed. It is
everywhere a proper name, denoting the Person of God, and Him only; whence
Elohim partakes more of the character of a common noun, denoting usually,
indeed, but not necessarily or uniformly, the Supreme. The Hebrew may say the
Elohim , the true God, in opposition to all false Gods; but he never saysthe
Jehovah , for Jehovah is the name of the true God only. He says again and again
my god , but never my Jehovah , for when he says “my God” he means Jehovah .
He speaks of the God of Israel , but never of the Jehovah of Isradl , for thereisno
other Jehovah . He speaks of the living God , but never of the living Jehovah , for
he cannot conceive of Jehovah as other than living.” 26

The meaning, and, in all probability, the etymology 27 of this name, isto be
looked for in Exod. 3:14, where, in answer to the question of Moses as to the
name of the Elohim who was addressing him, the Lord said to Moses, ‘| AM T
HAT | A M’ 28— Thus shalt thou say unto the children of Isragl, | A M hath sent
me unto you ... Jehovah , the Elohim of your fathers—of Abraham, and of |saac,
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and of Jacob, hath sent me unto you; thisis my Name for ever, and thisis my
Memorial 29 unto all generations.” Again, in the sixth chapter (verses 2, 3), we
read, ‘1 am Jehovah , and | appeared unto Abraham, and unto Isaac, and unto
Jacob, by (the name of) ElShaddai , and, as regards my name Jehovah , | was not
fully known by them; yet, verily, | have established (or rather, taking the tense as
a prophetic future,—I will establish) my covenant with them to give them the
land of Canaan.” These two passages taken together elucidate the following
points: first, that though the 25 In some foreign trandlations of the Bible the name
Jehovah isrendered The Eternal . Perhaps there is no word which, on the whole,
conveys the meaning of the name so well; but, after all, the truth which it
represents is too many-sided to be rendered by any one word. ¢

See Fairbairn’s Dict. of the Bible, art. Jehovah .

27 There has been much difference of opinion as to the formation of the word; but
it may be noted that the v introduced into the name may be illustrated by thein
the name of Eve . 28 The words above rendered ‘| AM THAT | AM ’ are amost
unapproachable, after all. Owing to the vagueness of the Hebrew tense (whichis
the same in both parts of the sentence) we might render them in various ways, but
none are better than our own, denoting as they do a Personal, Continuous,
Absolute, Self-determining Existence. It ought to be observed that the Hebrew
word rendered | AM occursin several important prophetic passages, in which it
has generally been rendered * | will be,” Thus, in this same chapter of Exodus,
and the 12th verse, we read, ‘Certainly | will be with thee;’ soin Gen. 26:3. ‘ |
will be with thee and will blessthee;” and in Gen. 31:3, * | will be with thee.’ In
these and similar passages we might render the words ‘| AM with thee.” They
mark an eternal, unchanging Presence. Compare the identical words used by the
Lord (Jesus Christ?) in Acts 18:10. ‘I AM with thee, and no man shall set on thee
to hurt thee;’ also John 8:58, ‘ Before Abraham cameinto being | AM ." 29
Compare Hos. 12:5, * Jehovah is his memoridl, i.e. the name by which His
attributes were always to be brought to mind.
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name Jehovah was in frequent use as the title of the Elohim of the Patriarchs, yet
its full significance was not revealed to them; secondly, that it was to be viewed
in connection with the fulfilment of God’ s covenant and promise that now, after
the lapse of some hundred years, the true import of the name was to be unfolded
by the manifestation of a personal living Being, working in behalf of Israel, so as
to fulfil the promises made to the Fathers. Thus the sublime idea of an
unchanging, ever-living God, remaining faithful to His word through many
generations, began to dawn upon the mind of Israel, and that which was hoped
for, and sealed up in the Name during the Patriarchal age, began to work itself out
into a substantial reality. God’ s personal existence, the continuity of His dealings
with man, the unchangeableness of His promises, and the whole revelation of His
redeeming mercy, gather round the name Jehovah . * Thus saith Jehovah ,” not
‘thus saith Elohim ,’ isthe general introduction to the prophetic messages. It isas
Jehovah that God became the Saviour of Israel, and as Jehovah He savesthe
world; and thisisthe truth embodied in the name of Jesus, which isliterally
Jehovah - Saviour.

It is supposed by some critics that the contributors to the early Books of the Bible
were of different schools of thought, some believing in Elohim , some in Jehovah
, and some in both. Thisis no place for discussing such atheory. Undoubtedly
some writers preferred to use one name and some another. Thisis demonstrated
by a comparison of parallel textsin Kings and Chronicles. 30 Taking the Books as
they stand, the important point to notice is that the various names of God are used
by the sacred writers advisedly, so as to bring out the various aspects of His
character and dealings. Thus, the first chapter of Genesis sets forth Creation as an
act of power; hence Elohim is aways used. The second chapter, which properly
begins at the fourth verse, brings Elohim into communion with man; hence Heis
called Jehovah Elohim . Inthe third chapter it may be observed that the Serpent
avoids the use of the name Jehovah In the fourth chapter the offerings of Cain and
Abel are made to Jehovah , and thisis the case with the whole sacrificial system,
both under the Patriarchal and the Levitical dispensation. In many cases the
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offerings to Jehovah are accompanied by the calling on His hame (see Gen. 12:8,
13:4); and probably from the earliest days the Name of Jehovah was taken as the
embodiment of that hope for the human race which found its expression in
sacrifice and in prayer (see Gen. 4.26).

Although man had fallen, Jehovah had not forsaken him; His Spirit still strove
with man (Gen. 6:3

), but the judicial aspect of His nature had to be exercised in punishment, aswe
see from the history of the Deluge, the confusion of tongues, and the destruction
of Sodom and Gomorrha. In Gen. 9:26, Jehovah is called the God of Shem; and in
14:22, He isidentified by Abram with El€lion , ‘the Most High God,” who is ‘the
Possessor of heaven and earth.’

In Gen. 15:1, we are introduced to the expression which afterwards became so
familiar, ‘the Word of Jehovah ;" and throughout that remarkable chapter the
name Elohim does not occur, because it is the name Jehovah which God adopts
when making His communications and covenants with man. In chap. 16 ‘the
angel of Jehovah ' is spoken of for the first time, and appears to be identical with
Jehovah Himself; He is also described by Abraham as ‘the Judge of al the earth’
(chap. 18:25).

The Patriarchs are frequently represented as worshipping and holding spiritual
communication with Jehovah , who seems to have revealed Himself in a human
form to these privileged children of Adam, whether through visions or otherwise
(see Gen. 18:1, 2; 28:13-17; 32:24-30).

In Exod. 24:10, we are told of the Eldersthat ‘they saw the God of Isradl ... and
did eat and drink.” What a marvellous sight, and what a mysterious feast is here
recorded! But this God of |srael must have been Jehovah , whom Jacob or Isragl
worshipped, and who was now revealing Himself to fulfil the promises made to

the fathers. 31 30 See Deuterographs .

31 The LXX had not the courage to trandate this literally, but rendered it, ‘ They
saw the place where the God of |srael stood.’
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Jehovah is represented as in constant communication with Moses; and when He
threatened that He would not go up to the land of Canaan with the people because
of their idolatry, the law-giver took the sacred tent which already existed (for
there must have been worship from the beginning), and pitched it without the
camp, and ‘the cloudy pillar descended, and stood at the door of the tabernacle,
and talked with Moses. And Jehovah spake unto Moses face to face, asaman
speaketh unto hisfriend’ (Exod. 33:9-11). Then it was that M oses besought this
august Being to show him His glory, and His merciful answer was given and the
revelation made: ‘ Jehovah , the merciful and gracious El , long-suffering, and
abounding in loving-kindness and truth. Keeping loving-kindness for thousands,
pardoning iniquity and transgression and sin, and that will by no means hold men
guiltless; visiting the iniquity of the fathers upon the children, and upon the
children’ s children, unto the third and fourth generation’ (Exod. 34:6, 7).

Here, then, we have the full meaning of the name Jehovah , and we find that it
sums up both the merciful and the judicial aspects of the Divine character, so that
while the title Elohim sets forth God’ s creative and sustaining Power, Shaddal
His Bounty, and Elion His Sublimity, the name Jehovah sets forth His essential
and unswerving principles of mercy and judgment, and presents Him as a Father,
aFriend, and aMoral Governor.

8 11. The Lord of Hosts.

Thetitle Jehovah is often found embodied in the expression ‘the L ORD of Hosts
and ‘the L ORD

of Sabaoth,’ the former of which isatransation of the latter. 32 Thistitle first
appearsin 1 Sam. 1:3. The LXX sometimes retains Sabawg (compare Rom. 9:29;
James 5:4), and sometimes rendersit o Kurio" twn dunamewn , and sometimes
pantokratwr , Almighty. Occasionally the name Elohim is substituted for
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Jehovah in this connection, asin Ps. 80:7, 14, 19;: Amos 5:27.

In Exod. 12:41, the Israelites are called ‘the Hosts of the L ORD ," and hence it
has been supposed that the title above mentioned signifies the captain or defender
of the hosts of Isragl. Others regard the expression as referring to God’' s
governments of the ‘host of heaven,’ i.e. the stars; whilst others connect it with
the fact that God is attended by hosts of angels who are ever ready to do His
pleasure.

Thistitleis often used in the minor prophets, and with especial reference to God's
majesty, sometimes also with reference to His care for |sragl, as, for example, in 2
Sam. 7:26; Ps. 46.7,. 48:8 ; Zech. 2:9. Probably the name would indicate to a Jew
that God was a Being who had many material and spiritual agencies at His
command, and that the universe of matter and the world of mind were not only
created, but also ordered and marshalled, 33 by Him; who ‘ telleth the number of
the stars, and calleth them all by their names' (Ps. 147:4; compare |sa. 40:26).

§12. The Angel of the Lord.

The name Jehovah , again, is always used in the familiar expression, ‘the angel of
theLord.” This

32 The French trandation (Ostervald) has |’ Eternel des armecs, hence, no doubt,
Is derived the questionable title ‘the God of battles’ Luther has Herr Zebaoth .
Where we read of ‘the God of Forces,’ in Dan. 11:38, adifferent word is used,
which literally means strength . Dr. Sayce compares the Assyrian title Bil

Kissati , ‘lord of legions.’

33 The collocation , as distinct from the creation , of the heavenly bodies, is dwelt
upon with great forge by Dr. Chalmersin his Bridgewater Treatise.
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title, in the opinion of some scholars, specially belongsto the Messiah. The late
Dr. McCaul, in his Notes on Kimchi’s Commentary on Zechariah, briefly states
the reasons which led him to this conclusion. First, as to the word Malac ( Galm),

he reminds us that it simply signifies a messenger, 34 leaving the rank and nature
of the person so designated out of the question Thusin Gen. 32:1, 3, theword is
applied first to God' s angels, and, secondly, to Jacob’s messengers. Then, asto
the full expression Malac Jehovah , he opposes the opinion occasionally
advanced, that it should be rendered ‘the Angel Jehovah .” Again, he opposes the
trandlation adopted by modern Jews, ‘an angel of the Lord,” thoughiitis
occasionally sanctioned by the A. V., asin Jud. 2:1. The absence of the articleis
no guide here, because the word angel in regimen , i.e. islimited or defined by
the word which follows it; and though the second word under such circumstances
generally has a definite article, yet thiswould be impossible in the present
Instance, owing to the fact that hihy ( Jehovah ) never receives one. Dr. McCaul
thus reaches the conclusion that ‘the angel of the L ORD ’ is the right rendering,
and he affirms that one and the same person is aways designated thereby, as the
expression is never used in the plural number. He then proceeds to show that ‘the
angel of God’' occasionally spoken of in the singular number is the same person
as ‘the angel of the L ORD ." This he does by citing Jud. 6:20, 21, and also
Jud.13:3, 9. In Gen.16:7-13, ‘the angel of the L ORD ’ isidentified with ‘the L
ORD’ (i.e. Jehovah ) and with El . The sameisthe casein Jud. 6:11-16, and in
Josh. 6:2. A still more remarkable identification is found in Zech. 3:2, when the
angel of Jehovah isnot only spoken of as Jehovah Himself, but isalso
represented as saying, * Jehovah rebuke thee.” But the writer proceeds to discuss
Gen. 31:13, where ‘the angel of Jehovah * says of Himself, ‘| am the God of
Bethel, where thou anointedst the pillar, and vowedst the vow unto me.” On
referring to the Vision at Bethel, we read that this Being said, ‘| am Jehovah , the
God of Abraham thy father, and the God of Isaac.” Dr. McCaul justly adds,
‘“Where the law of Moses sets before us a Being who says of Himself that He is
the God of Bethel, and that He is the object of Jacob’ s worship, what else can we
conclude but that Heis Very God, especially as the great object of thislaw
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throughout is to enforce the unity of God? A similar inference may be gathered
from Exod. 3:4-6.

The above arguments prove that in some 3° cases there is a remarkable
Identification between Jehovah and the Agent who carries into effect the Divine
purposes. When our Lord said, My Father worketh hitherto, and | work,’ this
great truth appears to have been in His mind; and it ailmost dawned upon the
minds of His hearers, for we read that ‘the Jews sought the more to kill him,
because he said that God was his Father, making himself equal with God’ (John
5:17, 18). The whole mission of Christ was regarded and set forth by Him as the
doing the Works of God, so that He was practically, what the O.T. indicates that
He wasto be, the Angel or Agent of Jehovah , giving effect and embodiment to
the will of His Father. Moreover, as the Priest was the agent (A.

V. messenger) of the Lord of Hosts under the old covenant (Mal. 2:7), so Christ
became the True

Priest or Agent who should bring about a more spiritual system of worship, and a
more close union between God and man. 34 More literally, an agent or worker.
The word isfound in another form in Gen. 2:1, of God' sworks; thereis,
therefore, nothing unbecoming in applying thetitle to a Divine Being. Dr. Sayce
points out that in some Assyrian inscriptions Nebo is called the Sukkul , or
messenger of Bel Merodach. 35 The importance of making this qualification will

be seen at once by pursuing the subject into the

N. T. The‘Angd of the Lord,” in Matt. 2:13, cannot well be identified with ‘the
young child’ in the same verse. It may be noticed, however, that here (asin ver.
19, chap. 28:2, 5, and elsewhere) the word Angel has no definite article. In the O.
T. we must look to the context to find out whether an angel is meant, or whether
the Angel or Agent of the Divine Will isreferred to. In Zech. 1:12, thereis
evidently adistinction of persons between the Angel of the Lord and the Lord of
Hosts; the former intercedes with the latter in behalf of Isragl. See also Jude 13.
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8 13. How Trandators deal with the Name Jehovah .

It has been urged with some force, that the name Jehovah ought to have been
adopted more generally in trandations of the Bible, whereasit is confined to a
very few. 36 Putting aside the difficulty asto the right spelling of the word, it may
be observed that the LXX had set an example before our Lord’ stime which it
would not be easy to depart from now. If that version had retained the word, or
had even used one Greek word for Jehovah and another for Adonai , such usage
would doubtless have been retained in the discourses and arguments of the N.T.
Thus our Lord, in quoting the 110th Psalm, instead of saying, ‘ The Lord said unto
my Lord,” might have said, * Jehovah said unto Adoni .” How such a course
would have affected theological questionsit is not easy to surmise; nor isit
needful to attempt any conjectures on the subject, as the stubborn fact remains
before us that Adonai and Jehovah are alike rendered L ORD in the Septuagint,
and that the LXX usage has led to the adoption of the sasmeword inthe N.T. Itis
certainly amisfortune, and cannot easily be rectified without making a gulf
between the O.T. and the N.T. How can it be got over?

Supposing a Christian scholar were engaged in translating the Greek Testament
into Hebrew, he would have to consider, each time the word Kurio™ occurred,
whether there was anything in the context to indicate its true Hebrew
representative; and thisisthe difficulty which would arise in tranglating the N.T.
into all languages if the title Jehovah had been allowed to stand inthe O.T. The
Hebrew Scriptures would be a guide in many passages: thus, wherever the
expression ‘the angel of the Lord’ occurs, we know that the word Lord represents
Jehovah ; asimilar conclusion as to the expression ‘the word of the Lord’ would
be arrived at, if the precedent set by the O.T. were followed; so also in the case of
thetitle ‘the Lord of Hosts.” Wherever, on the contrary, the expression ‘My Lord’
or ‘Our Lord’ occurs, we should know that the word Jehovah would be
iInadmissible, and Adonai or Adoni would have to be used. But many passages
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would remain for which no rules could be framed.

It isto be noticed in connection with this subject, that there are several passages
inthe O.T. referring to Jehovah which are adopted in the N.T. as fulfilled in the
Lord Jesus Christ. Thus, in Joel 2:32, we read, ‘Whosoever shall call on the Name
of Jehovah shall be saved;’ but these words are applied to Jesus Christ in Rom.
10:13. St. John (chap. 12:41), after quoting a certain passage from Isaiah, which
there refersto Jehovah , affirmsthat it was a vision of the Glory of Christ (see

Isa. 6:9, 10). In Isa. 40:3, the preparation of the way of Jehovah is spoken of, but
John the Baptist adopts the passage as referring to the preparation of the way of
the Messiah. In Matt 3.1, there seemsto be a very important identification of
Jehovah with the Messiah for we read, * Jehovah , whom ye (profess to) seek,

shall suddenly come to histemple, even the angel of the covenant 37 whom ye
(professto) delight in.” In Rom. 9:33, and 1 Pet. 2:6-8, Christ is described as ‘a
stone of 36 The Spanish tranglator De Reyna preserved Jehovah throughout the O.
T., and his successor, Valera, though his version has since been altered, did the
same. De Reyna defended the adoption of this course in his Preface at some
length. Calvin also uses the word Jehovah in his Latin translation, and many
modern trand ators have done the same. 37 There is some difficulty about this

passage. It would seem that the Old Covenant is spoken of. Who, then, was its
Angel? Possibly there is areference to Exod. 23:20-23, ‘Behold, | send an angel
before thee to keep thee in the way, and to bring thee into the place which | have
prepared. Regard him ( not beware of him, A. V.), and obey hisvoice, provoke
him not; for he will not pardon your transgressions: for My Nameisin him.” The
coming of the Messiah was evidently to be the manifestation of One who had for
along time been in charge of the People of Israel. See Matt. 23:37
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stumbling and arock of offence,’ titles which appear to be given to Jehovah in
Isa. 8:13, 14. Again, in Isa. 45:23-25. Jehovah says, ‘Unto me every knee shall
bow ... in Jehovah shall all the seed of Israel bejustified.” But in Phil. 2:9, we
read that God ‘ hath highly exalted Christ Jesus, and hath given him the name
which is above every name, that in the name of Jesus every knee should bow, and
every tongue confess that Jesus Christ is Lord (surely Jehovah ), to the glory of
God the Father.’

It would be deeply interesting to show how each of the names of God finds its
embodiment in Him who is ‘the Word of the Father.” Thus, as Elohim , Christ
exercised Divine power, and also communicated supernatural powers to others.
As Shaddai , Christ was all-sufficient, possessed of unsearchable riches, and
always ready to pour forth His benefits on man. As Elion , Christ was exalted in
moral and spiritual nature, and also, as to position, made higher than the heavens.
Lastly, as Jehovah , Christ is ‘the same yesterday, today, and for ever,’ ready to
save to the uttermost, in close communion with His people, fulfilling all the
Divine promises, and appointed to be ‘ Judge of all the earth.” ‘1 am Alphaand
Omega, the beginning and the end, saith the Lord, which is, and which was, and
which isto come, the Almighty’ (Rev. 1:8).

CHAPTER III.

THE NAMES OF MAN.

| Fitisstrange that man, gifted though he is with great intelligence, should need a
gpecial revelation of the nature and character of his Maker, still more surprising is
It that he should have to learn from the pages of Scripture the story of his own
origin and destiny. Human nature, as portrayed in the Bible, is full of
Incongruities which illustrate at once the greatness and the littleness of man, his
nearness to God, and his fellowship with the dust. The very names of man used
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by the Hebrew writers indicate the anomalies of his condition, for the principal
words which are used represent him in four apparently inconsistent aspects.—as
Adam , heis of the earth, earthy; as Ish , he is endued with immaterial and
personal existence; as Enosh , he isweak or incurable; and as Gever , heis
mighty and noble.

§ 1. The Name Adam .

Theroot of the word Adam ( uda ) signifiesto be red or ruddy, and is the ordinary
word used for that purpose. It designates Esau’ s red lentil pottage, and gives him
his name, Edom (Gen. 25:30). It is used of the rams' skins dyed red in Exod.
25:5, d. It marks the colour of the red heifer in Num. 19:2, and of the red horses
in Zech. 1:8. It isthe word used of the sardius stone or ruby in Exod. 28:7, and
Ezek. 28:13; and of the ruddy tint of the flesh of the human being in Gen. 25:25;
1 Sam. 16:12; and Cant. 5:10. In 2 Kings 3:22, it is applied to the water which
was as red as blood; and in Isa. 63:2, to the red garments which He wore who
came from Edom . Nor should we omit to notice that the ordinary Hebrew word

for blood ( Dam ) is possibly connected with the same root. 1

Another form which the word takes is Adamah , the earth or soil, which may have
received its

1 See Gen. 9:6, where the two words are found together. Prof. Sayce points out a
possible relationship in Assyrian between Adamu , man, and Adman , sanctuary.
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name from its reddish tint. We here see why the first man was called Adam , and
why the human race is generally called by the same name in the Hebrew
Scriptures, Homo ex humo .Accordingly weread in Gen. 2.7, that ‘the Lord God
formed man ( Adam ) of the dust of the ground ( Adamah ).’ 2

Theword Adam isused inthe O.T. for ahuman being in about 460 places. Itis
usually rendered in the LXX angrwpo' , a human being, which occurs as its
substitute in 411 passages, anhr , aman, isfound only eighteen times, of which
fifteen are in the Book of Proverbs; in Prov. 20:24, qgnhto' , mortal, isused; in
the Book of Job, broto" , mortal, is adopted four times; and in Jer. 32:20 , we
find ghgenh™ , earth-born, which is the closest trandlation of any.

The word is generally used throughout the O.T. to signify human nature or the
human race generally, as contrasted with God above, or with the brute creation
below. Thusit is used with great fithessin Exod. 33:20, ‘ There shall no man see
me and live,” and in Matt 3:8, ‘Will aman rob God? It isthe word ordinarily
used in the expression ‘children of men’ (e.g. in Gen. 11:5). It isalso found in
the title ‘son of man,” which occurs fifty-seven timesin Ezekiel and oncein
Daniel ( 8:17); compare also Ps. 8:4; Job 25:6, 35:8, al. In al such passages
gpecial stressislaid upon the fact that the person thus designated is a child of
Adam by descent, one of the great family of man, with abody framed of earthy
material. The Lord Jesus frequently used this title with respect to Himself in order
to teach His disciples that though He ‘ came down from heaven,” and was * sent

from God,” yet He wasin very deed and truth aman. 3

A few passages in which the word Adam is used for man deserve special notice.
In Dan. 10:16, 18, we read of ‘one like the similitude or appearance of a man'—
like an Adam , and yet not an Adam , because not yet incarnate. In Eze. 1.5, 1:8,
1:10, and 10:8, 14, we meet with a description of living creatures with ‘the
likeness of a man,” with ‘the hands of aman,” and with ‘the face of aman;’ and *
upon the likeness of the throne was the likeness as of the appearance of a man
above upon it;’ and this, we are told, was ‘ the appearance of the likeness of the
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glory of theL ORD ' (Ezek. 1:26, 28; see aso chaps. 3:23, and 10:4). It may be
Inferred that the Being whom Ezekiel thus saw in his vision was represented in
human form but clothed with Divine attributes—not yet ‘a son of Adam ,’” but
‘One like ason of Adam .’

These remarkabl e passages indicate that human nature is intended to occupy a
very high position in the scale of Creation, and that human nature was originally
so constituted as to be capable of becoming the dwelling-place of the Most High.
They also prepared the mind for the truth set forth by St. John, who thus wrote of
the Lord Jesus.—' The Word was made flesh, and dwelt (or tabernacled ) among
us (and we beheld his glory, the glory as of the only begotten of the Father), full
of grace and truth.” What Ezekiel saw in vision John saw in redlity; his eyes
looked upon and his hands handled the Word of Life.

Two other passages have often attracted the attention of students. In 2 Sam. 7.
there is recorded, first, the promise of God to keep an unfailing covenant with the
seed of David, whose throne should be established for ever; and secondly,

David’ s expression of thankfulness on account of this2 It may also perhaps be
inferred that primeval man was of aruddy colour. Lanci’ s trandation of the word
Adam was || Rossicante. It is not always easy to determine when the word Adam
should be regarded as a proper name, and when as a generic title. In Job 31:33,
we read of a man hiding his transgression as Adam, aremarkable reference to the
story of thefall; but in Hos. 6:7, where the same form is found, our translators
have put into the text ‘they like men have transgressed the covenant, and have
banished the name Adam to the margin. But see R. V. 31t is sometimes asked,
How can a Person be at the same time God and the Son of God? The answer
partly liesin the parallel question, How can a Person be at the same time Man and
the Son of Man? Christ was not the son of any individual man, but was a partaker
of human nature; and this was what He signified by thetitle ‘ Son of Man.’
Similarly, by thetitle ‘Son of God’ He taught that He was a partaker of Deity.
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promise. In the opening of his song of praise (vv. 18, 19) he says, ‘Whoam |, O
Lord God? and what is my house, that thou hast brought me hitherto? And this
was yet asmall thing in thy sight, O Lord God; but thou hast spoken also of thy
servant’ s house for a great while to come. And is this the manner of man, O Lord
God? The parallel passage (1 Chron. 17:17) runs thus: ‘ For thou hast also spoken
of thy servant’s house for a great while to come, and hast regarded me according
to the estate of aman of high degree.” The word translated manner in the one
passage and estate in the other, istorah 4 which is generally rendered ‘law.” The
first passage might be rendered, ‘ And thisisthe law (or order) of the man,” and
the second, ‘ Thou hast regarded me according to the law (or order) of the man
from on high.” Some versions have rendered these passages so as to bring out
more distinctly areference to the Messiah. Thus, in Luther’ s version of 2 Sam.
7:19, weread, ‘That isaway of aman, who is God the Lord;’ © whilst his
rendering of 1 Chron. 17:17, is, ‘ Thou hast looked upon me after the order (or
form) of aman who isthe Lord God on High.” 6 The words are grammatically
capable of thisrendering; but it is more in accordance with the context, and also
with the structure of the passage, to regard the name of the Lord God asin the
vocative case, in accordance with the rendering given by our trandators. (See R.
V. on Samuel.)

8 2. TheWord Ish .

The second name for man which isto be considered is Ish ( vya ). The original
meaning of thisword is doubtful. It is often supposed to be connected with Enosh
(on which see below); and this theory receives a certain amount of confirmation
from the fact that the plural of the latter word has almost always been used
instead of the proper plural of Ish . Othersincline to the supposition that the word
may bear some relationship to the verb—if it may be called averb— Yesh ( vy
),—aroot similar to the Latin esse , and to the English is. Others, again, connect
it with the word Ashash , to found or make firm; or with the kindred form, Ashah
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These words may all spring from a common source.

Thefirst passage in which Ish occursis Gen. 2:23, where Adam said, ‘ Thisis
now bone from my bone, and flesh from my flesh; she shall be called woman (
Ishah ), because she was taken out of man ( Ish).” 7 Although great names may
be cited to the contrary, there seems to be no valid reason for departing from the
implied derivation of Ishah from Ish . 8 The word Ishah , being first used by man
of himsalf in contradistinction to a second being of his own kind and springing
from him, must represent some personal feeling of a kind to which Adam had
hitherto been a stranger. Instead of being isolated and without afellow, having
God far above him, and the beasts of the earth below him, Adam found that he
had a companion of a nature congenial to hisown, ‘ahelp,” as Scripture says,
‘meet for him;’ therewasan | and a Thou , a personal relationship between two
selves or existences, an Ish and an Ishah , the one springing from the other, and
reflecting the other’ s nature—the same, yet distinct.

But whatever may be the origin of the word Ish , itsusage isvery plain, and is
Illustrated by the fact that the LXX rendersit by anhr in about 1083 passages,
and by angrwpo' only 450 times. Ish isrightly translated a man as contrasted

with awoman: a husband ° as contrasted with awife; a master as contrasted with
aservant; agreat and mighty man as contrasted with a poor and lowly one.

4 Theword in Chroniclesis spelt Tor , and occursin this form nowhere else.
5 Das ist eine Weise eines Menschen, der Gott der Herr ist .

6 Du hast angesehen mich alsin der Gestalt eines Menschen, der in der Hohe
Gott der Herr ist.

7 The Vulgate keeps up the relationsnip between Ish and Ishah by rendering them
Vir and Virago .

8 The Vulgate keeps up the relationship between Ish and Ishah by rendering them
Vir and Virago .
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9 The word itself appearsin Hos. 2:16, ‘ Thou shalt call me Ishi ,’ that is, My
Husband.
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Ish is often used with qualifying nouns, asin Exod. 4:10, ‘aman of words.” It
sometimes implies greatness or eminence, and is thrown into contrast with Adam

. Thus, in Ps. 49:2, the words ‘low and high' are literally ‘children of Adam and
children of Ish ;' Ps. 62:9, ‘men of low degree (children of Adam ) are vanity, and
men of high degree (children of Ish ) arealie;’ soalsoinlsa. 2:9, 5:15, and 31.:8.

The word is often used in the sense of each or every one, e.g. Joel 2.7, ‘ They shall
march every one on hisways.’ It isused in the Hebrew idiom ‘aman to his
brother,” which signifies ‘oneto another,” asit is rendered in Exod. 25:20; Ezek.
1:11, &c., where reference is made to the wings of the living creature touching
each other. The feminine form, Ishah , is used in exactly the same way. Thuswe
read in Exod. 26:3, ‘ The five curtains shall be coupled together, one to another;’
literally, ‘awoman to her sister * Probably the much disputed passage, Lev.
18:18, which is so frequently discussed in relation to the marriage with a
deceased wife' s sister; ought to be rendered in accordance with this idiomatic
form of expression.

The word is constantly used in such compound expressions as ‘Man of |srael,’
Man of God,” * Man of understanding,” and ‘Man of Sorrows.’

Where we read in Exod. 15:3, that ‘the Lord is a man of war,” theword Ish is
used. The passage does not mean that He is a human being—this would have
involved the use of the word Adam . Again, when the sacred writer tellsusin
Josh. 5:13, that ‘a man stood over against’ Joshua, he does not use the word
Adam , but Ish , which both here and el sewhere can be rendered Person or Being.
Compare also Dan. 9:21, 10:5, 12:6, 7; Zech. 1.8, &c., where the word is applied
to Beings, who presented themselvesin vision to the eye of the prophet, without
necessarily being partakers of human nature.

There isadiminutive formed from the word Ish , namely, Ishon ( #ivya ), which
signifies the apple or pupil of the eye, literally the ‘little men’ which any one may
see reflected in another person’s eye. 10 It occurs also in Deut. 32:10, and in Prov.

http://www.biblecentre.net/ot/synot/syot31.html (1 of 3) [11/09/2006 10:24:46 p.m.]



http://www.biblecentre.net/ot/synot/syot31.html

7:211|n Lam. 2:18, the figure is dlightly different, the expression being literally
‘the daughter of the eye;” and in Ps. 17:8, the two are combined, so that the literal
rendering would be ‘keep me as the little man, the daughter of the eye.” In Zech.
2:8, adifferent word is used for the pupil, representing the hole or gate of the eye
rather than that which is reflected on it.

A verb has been derived from the word Ish , and is used in the expression ‘ shew
yourselves men’ ( Isa. 46:8), answering well to the Greek andrizesge . Compare
the English phrase ‘to be unmanned.’

§ 3. The Word Enosh .

The third word for Man is Enosh ( vina ), which occurs very frequently in the
O.T., and isgeneraly considered to point to man’sinsignificance or inferiority .
12 Thisword, like Ish , depends, in some measure, on its surroundings for its
meaning, and often answers to our English word ‘person,” by which it has been
rendered inthe A. V. in Judges 9:4, and Zeph. 3:4. Its plural form generally does
duty for the plural of Ish aswell. See, e.qg. , Gen. 18:2, 16, 22, where the ‘ men’
were angelic Beings.

In poetry Enosh occurs as a parallel to Adam . Thus, ‘I will make aman ( Enosh )
more precious than fine gold; even aman ( Adom ) than the golden wedge of
Ophir’ (Isa. 13:12). It is occasionally

This figure has found its way into other languages. See Gesenius Thesaurus on
the word,

10 Thisfigure has found its way into other languages. See Gesenius’ Thesaurus on
the word,

11 In the 9th verse of the same chapter it is rendered black (the idea being
borrowed from the darkness of the pupil) and applied to night. 1
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The Assyrian niou for enion istaken by Dr. Sayce as answering to Enosh .
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introduced as a parallel with BenAdam , the son of man; thus, ‘ How much less
man ( Enosh ) that isaworm, and the son of man ( BenAdam ) which isaworm’
(Job 25:6); ‘What is man ( Enosh ), that thou art mindful of him? and the son of
man ( BenAdam ), that thou visitest him? (Ps. 8:4); ‘What is man ( Enosh ), that
thou takest knowledge of him? or the son of man ( BenAdam ), that thou makest
account of him? (Ps. 144:3); ‘ Thou turnest man ( Enosh ) to destruction; and
sayest, Return, ye children of men’ ( BenaiAdam , Ps. 90:3). In these passages it
will be noted that the insignificance of man is especially in the writer’smind. In
Job 4:17, our trandators have rendered it mortal man: ‘ Shall mortal man ( Enosh )
be more just than God? Shall aman ( Gever ) 13 be more pure than his maker?
Here the word ( Gever must be used with atinge of irony, asin Job 10:5, ‘ Are thy
days as the days of man ( Enosh )? are thy years as man’'s ( Gever ) days?

There are other passages where the insignificance of man is specially brought out
by the use of Enosh , e.g. Job 7:17, ‘What is man, that thou shouldest magnify
him? and that thou shouldest set thine heart upon him? Job 9:2, ‘How should
man be just before God? See also Job 15:14, 25:4; Ps. 9:20, 103:15; Dan. 2:43.

Enosh is sometimes used where man is brought into direct contrast with his
Maker. Thuswe read in Job 10:4, ‘ Hast thou (O God) eyes of flesh? or seest thou
as man seeth? Job 33:12, ‘| will answer thee, that God is greater than man;’ |sa.
7:13, ‘Isit asmall thing for you to weary men, but will ye weary my God also?
Seealsolsa 29:13, and 51:7, 12.

In Ezek. 24:17, the prophet is forbidden to mourn or to eat ‘the bread of men.’
Here the Rabbinical commentators incline to take the word men as signifying
other men, according to an ordinary Hebrew idiom, and they refer to the custom
of the food of the mourner being supplied by a neighbour. Othersread it ‘the
bread of husbands,’ i.e. of widowed husbands, and the usage of the word in Ruth
1:11, and perhapsin Jer. 29:6 (in each of which passages Enosh occurs) gives
some slight ground for this view. Others, again, consider the word here signifies
mortal men.
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The A. V. rendering of the word in 1 Sam. 2:33, ‘in the flower of their age,’ is
hardly justified by other passages, and might well be replaced by a more litera
translation without departing from English idiom; it has the sanction, however, of
the Vulgate and of Luther (seeR. V.).

When we come to inquire into the etymology and original meaning of the word,
we find it connected with the Hebrew root anash Thisword occurs (usually in the
form anush ) in the following passages only:—2 Sam. 12:15, David’'s child was
‘very sick;” Job 34.6, ‘My wound isincurable;” Psalm 69:20, ‘| am full of
heaviness;” Isa. 17:11, ‘ Desperate sorrow;’ Jer. 15:8, ‘Why is my pain perpetual,
and my wound incurable, which refuseth to be healed? Jer. 17:9, The heart is
‘desperately wicked;” Jer. 17:16, ‘ Neither have | desired the woeful day’ (LXX,
‘the day of man’); Jer. 30:12, ‘ Thy bruise is incurable and thy wound is grievous;’
Jer. 30:15, ‘ Thy sorrow isincurable for the multitude of thine iniquity;’ Micah
1:9, ‘Her wound isincurable.’

These passages fix the meaning of the word. But it may be asked why aword
which signifies incurable should be used to denote man. Perhaps the answer may
be found in Gen. 4:26. Seth had been ‘appointed’ in the place of Abel, but man
remained unchanged and unredeemed; so Seth’s son was called Enosh ‘ Then
began men to call upon the name of Jehovah . The race was ‘incurable,” but the
Lord was its hope. Thus, Seth’s son may have been named Enosh , that isto say
‘incurable,” because he was utterly unable to redeem himself from the bondage of
corruption. Thisview of the matter is taken by Cocceius, who says that, ‘as Adam
was the name given to all who sprang from the dust of earth, so Enosh became
the title of all those who are heirs of corruption.’

The Messiah was never designated by the name Enosh , because, though
appointed to become a descendant of Adam, and destined to be made ‘in the
likeness of sinful flesh,” yet in Him there was to be no sin. But it isaremarkable
thing that when the glorious coming of the Messiah to rule the nations is unfolded
in Dan. 7:13, the Lord is described as ‘ one like a son of Enosh .” Compare the
descriptionin Lev. 5:6, ‘A Lamb as it had been slain,” which indicates that the
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humiliation will accompany His glory.

8 4. The Word Gever .

The last name for man which has to be noticed is Gever ( rbg ), which is used
more than sixty timesin the O.T., and represents man as a mighty being. Thistitle
Is at first sight inconsistent with the name Enosh ; but no one can weigh well the
facts which human nature daily presents to his observation without coming to the
conclusion that man is a marvellous compound of strength and weakness, and that
while heisrightly called Enosh by reason of the corruption of his nature, he may
also lay claim to the title of Gever by virtue of the mighty energies which are
capable of being exhibited in hislife and character.

The Greek tranglators have rendered Gever by anhr in the majority of places
where it occurs, but in fourteen passages they have been content with the more
general word angrwpo'' . In the English Bibleit isusually rendered Man, but in
some places the original sense of the word has been adhered to, and it has been
translated mighty.

The earliest passages where the word is found, with the exception of Gen. 6:4,
are: Exod. 10:11, ‘Go now ye that are men;’ and Exod. 12:37, * About six hundred
thousand on foot that were men, beside women and children.” Balaam uses this
word when he designates himself ‘the man whose eyes are open’ (Num. 24:3, 15).
It is used of the male sex as opposed to the female in Deut. 22:5, and is rendered
‘man by man’ where individuals are distinguished from tribesin Josh. 7:14, and 1
Chron. 23:3. It istwice applied to David with asignificant reference to itsreal
meaning, namely, in 1 Sam. 16:18, ‘A mighty valiant man’ (lit. ‘a mighty man of
strength’), and 2 Sam. 23:1, ‘ The man who was raised up on high.” Seealso 1
Chron. 12:8, 28:1; 2 Chron. 13:3; Ezra4:21; 5:4, 10; 6:8.

The above-named passages plainly show the original meaning and the genera
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usage of Gever , but in the poetical Books, in which this word occurs with greater
frequency, there is not always the same marked clearness of signification. In the
Book of Job there appears to be adlight irony inits use. Thus.—* Shall aman
(mighty though he be in his own estimation) be more pure than his Maker?
(4:17); (mighty) man dieth and wasteth away’ (14:10); ‘If a(mighty) man die,
shall heliveagain? (ver. 14); ‘Can a (mighty) man be profitable unto God?
(22:2); ‘ That he may hide pride from (mighty) man’ (33:17). See also 33:29, 38:3,
40:7.

Theword isused in Ps. 34:8, ‘Blessed is the man that trusteth in him,” where it
points to the fact that however great a man may be, yet heisnot to trust in his
own strength, but in the living God. The same explanation may be given of its use
in Ps. 37:23, ‘ The steps of aman (A. V. ‘of agood man’) are ordered (or
established) by the Lord.” Compare Ps. 40:4, 52:7, 94:12, and 128:4. In Ps. 88:4,
weread, ‘| am as a (mighty) man that hath no strength;’ the contrast here
indicated between the name and the condition is very striking. The Psalmist says
again (89:48), ‘What man is he that liveth and shall not see death? The point of
this question comes out far more clearly when the use of the word Gever is
noticed, and the sentiment might be thus expressed, ‘Is there any living man so
mighty as to be able to avoid death?

Neither Isaiah nor Ezekiel use the word ( Gever at all, but we meet with it eight
times in the prophecy of Jeremiah, and four times in the Book of Lamentations.
The following are the most interesting examples.—Jer. 17:5, 7, ‘ Cursed is the
(mighty) man ( Gever ) that trusteth in man (Adam, the earthy).’ ... ‘Blessed is
the (mighty) man that trusteth in the Lord.” Jer. 23:9, ‘| am like a (mighty) man
whom wine hath overcome.” With what force is the power of strong drink here
delineated! Gever isalso found in Jer. 31:22, where the Lord saysto the ‘Virgin
of Israel,” that He was about to create a new thing—' A woman shall compass a

man.’ 14

14 Literally, ‘afemale shall compass (or enclose) a Mighty One.’
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Several words are related to Gever . Thereisthe verb gavar , whichisfound in
twenty-three places, and is usually rendered prevail; in Ps.103:11, and 117:2, it is
used of the moral efficacy and prevailing power of God's mercy. Gevir is used
for ‘lord’ inIsaac’s blessing (Gen. 27:29, 37). Gevirah is sometimes used for a
Queen; Gevereth for amistress (rendered lady in Isa. 47:5, 7). Gevurah is
rendered force, mastery, might, power, strength Gibbor signifies mighty, and is
frequently used both of God and man; it is found three timesin the expression
‘the Mighty God,” namely, in Isa. 9:6, 10:21, and Jer. 32:18, passages which are
deeply interesting in relation to the Deity of the Messiah.

The LXX has sometimes rendered Gibbor by giga" , giant, asin Gen. 6:4, 10:8,
9; 1 Chron. 1:10; Isa. 3:2, 13:3; Ezek. 32:21. The general Hebrew name for a
giant is not gibbor , which refers to might rather than stature, but Rephaim ,
Rephaites or sons of Raphah. The word used in Gen. 6:4, and also in Num. 13:33,
Is Nephilim , which is derived from the Hiphil or causative form of Naphal , to
fall, and hence signifies tyrants, or those who make use of their power to cast
down others. In the former of these passages the Vulgate has giants, and L uther
tyrants; in the latter the Vulgate has monsters, and Luther giants ( Riesen).

The word methim ( pytm ) istransated men in afew passages, chiefly in Job,
Psalms, and Isaiah, also in Deut. 2:34. It perhaps means ‘mortal,” but thisis
doubtful.

CHAPTERIV.

THE SOUL AND THE SPIRIT.

W HEN the writer of the Epistle to the Hebrews says that the word of God pierces
‘to the dividing asunder of soul and spirit’ (Heb. 4:12), and when St. Paul prays
that the ‘ spirit, soul, and body’ of his converts may be preserved blameless (1
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Thess. 5:23), apsychological division of the immaterial part of human natureis
drawn which is exactly similar to what we find running through the whole

O.T. The Bible proceeds upon the supposition that there are two spheres of
existence, which may be called mind and matter ; it tells us that the key to the
mystery of the universeisto be found, not in the material substance of whichitis
composed, nor in the agencies or influences which cause the phenomena of nature
to follow one another in regular sequence, but to a Mastermind, who plans all
things by His wisdom, and sustains them by His power. The Scriptures bring the
immaterial world very close to every one of us; and whilst we are all only too
conscious of our relation to things fleeting and physical, the Sacred Record
reminds us on every page that we are the offspring of the absolute and
unchanging Source of all existence. A man is sometimes tempted to say, ‘| will
believe only what | see;’ but the first puff of wind or the first shock of electricity
tells him that he must enlarge his creed. If he still stops short by asserting his faith
only in the forces which affect matter, he will find himself confronted by the fact
that the matter which composes the human frame becomes by that very
circumstance subject to forces and influences to which al other matter isa
stranger. He finds a world within as well as aworld without, and he is compelled
to acknowledge that his physical frame is the tenement of a super-physical being
which he calls self , and which is on the one hand a recipient of knowledge and
feeling obtained through the instrumentality of the body, and on the other hand an
agent originating or generating aforce which tells upon the outer world.

It isin respect to thisinner life and its workings that man is the child of God. His
structure is of soil, earth-born, alied with al physical existence, and subjected to
the laws of light, heat, electricity, gravitation, and such like, as much asif it were
so many atoms of vegetable or mineral
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matter. But the immaterial existence which permeates that structure, investing it
with consciousness, flooding it with sensibilities, illuminating it with
understanding, enabling it to plan, to forecast, to will, to rule, to make laws, to
sympathise, to love—this ego , this pulse of existence, this nucleus of feeling and
thought and action, is a denizen of an immaterial sphere of being, though
ordained by God its Father to live and grow and be developed within the
tabernacle of flesh.

8§ 1. The Soul.

The Hebrew equivalent for the word ‘soul’ in almost every passageinthe O.T. is
Nephesh ( vpn), which answersto yuch in the Greek. The cognate verb Naphash

, to refresh, isfound in Exod. 23:12 , 31:17, and 2 Sam. 16:14: 1 The word
Nephesh has various shades of meaning and of rendering, which must be gathered
as far as possible under one or two heads. The soul is, properly speaking, the
animating principle of the body, and is the common property of man and beast.
Thus, in Lev. 24:18, we read, ‘He that killeth a beast shall make it good; beast for
beast;’ thisisliterally, ‘He that smiteth the soul of a beast shall recompense it;
soul for soul.’ It is also used with respect to the lower animalsin Gen. 1:21, 24;
2:19; Lev. 11:46, al ., in which passages it has been rendered creature.

In some passages nephesh has been rendered ‘anyone;’ the word isthus used in
an indefinite sense, the soul representing the person, as when we speak of a city
containing so many thousand ‘souls.” Thus, weread in Lev. 2:1, ‘When any (lit.
‘asoul’) will offer ameat offering;’ Lev. 24:17, ‘He that killeth any man,’ lit.
‘that smiteth any soul of man’—the soul representing the life; Num. 19:11, ‘He
that toucheth the dead body of any man shall be unclean seven days,” lit. ‘he that
toucheth the dead (part) of any soul of a man shall be unclean seven days;’ also
verse 13, 31:19, and Num. 35:11, 15, 30. In these passages a dead body is
regarded as that which ought properly to be animated by the soul, but owing to
the law whereby man has to return to the dust, the spectacle is seen of a soulless
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body, which isto be regarded as ceremonially unclean. Compare Lev. 21:11;
Num. 5:2; 6:6, 11; 9:6, 7, 10.

In Ps. 17:9, ‘deadly enemies’ are literally ‘enemies of my soul or life.” In Job
11:20, ‘the giving up of the ghost’ is ‘the puffing forth of the soul.” So also in Jer.
15:9, the literal rendering is ‘ she hath puffed forth the soul.’

The soul is thus the source of animation to the body; in other words, it isthelife,
whether of man or beast. Accordingly, Nephesh isrendered ‘life’ in Gen. 19:17,
19, where we read of Lot’slife being saved; Gen. 32:30, ‘I have seen God face to
face, and my lifeispreserved;” Gen. 44:30, ‘Hislifeisbound up in the lad’ s life;’
Exod. 21:23, ‘ Thou shalt give lifefor life;” verse 30, ‘He shall give for the
ransom of his life whatsoever islaid upon him.’

In Deut. 24:7, we read, ‘' If aman be found stealing any (lit. ‘“asoul’) of his
brethren,” &c.; soin Ezek. 27:13, ‘ They traded the persons (lit. ‘the souls') of
men.” By the use of the word Nephesh here the wickedness of treating men as
goods and chattels to be bought and sold is practically reprobated. This doubtless
Isthe crime referred to in Rev. 18:13. Perhaps the word ‘person’ in the sensein
which we speak of an offence against a man’s person, or of a personal injury, is
the best rendering in such passages. It is adopted in Gen. 14:21; Lev. 27:2 (where
both men and beasts are referred to); Num. 5:6, 19:18, and Ezek. 16:5. A similar
rendering is self, whichisfound in Lev. 11:43, 1 Kings 19:4, and Isa. 5:14.

In some passages the word soul is added to give emphasis, asin Gen. 27:31, &c.,
‘that thy soul may bless me.” Compare Matt. 26:38.

11n Assyrian, napistu , which means‘life,” is connected with napdsu , to
‘expand,” and henceto ‘breathe’ (Sayce).
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In Hebrew, as in most other languages, the shedding of aman’s blood was a
phrase used to represent the taking of hislife, for ‘the blood isthelife.’ In this oft-
repeated phrase (e.g. Lev. 17:11 , 14) we seethat the blood is (i.e. represents)
‘the soul;” and if the one flows out from the body, the other passes away too. In
Prov. 28:17, weread literally, ‘ The man that doeth violence to the blood of a soul
shall fleeinto the pit ;’ so in Ezek. 33:6, ‘If the sword come and take away a soul
(A. V. 'person’) from among them ... his blood will | require at the watchman’'s
hands;” Jonah 1:14, ‘Let us not perish for this man’slife, and lay not upon us
Innocent blood.’

This mystical identification of the blood and the life is of great interest as bearing
upon the atoning work of Christ. We are told that He poured out His soul unto
death, and that He shed His blood for the remission of sins. Evidently the
shedding of the blood was the outward and visible sign of the severance of the
soul from the body in death; and this severance is regarded as a voluntary
sacrifice offered by the Divine Son, in accordance with His Father’ swill, as the
means of putting away sin.

But the Nephesh or soul is something more than the bare animating principle of
the body; at least, if it isregarded in thislight, alarge view must be taken of that
mysterious organisation which we call the body, and it must include the bodily
appetites and desires. The word is rendered ‘ appetite’ in Prov. 23:2, and Eccles.
6:7. Compare the words of Israel, ‘our soul loatheth this light food” (Num. 21.5).
Other passagesin which asimilar ideais presented are Eccles. 6:9, al . (desire);
|sa. 56:11 (greedy); Exod. 15:9, al . (lust); Ps. 105:22, al . (pleasure); Deut. 21:14,
al . (will).

Nephesh is also rendered mind and heart in several places where these words are
used in the sense of desire and inclination, e.g. Gen. 23:8; 2 Kings 9:15.

Thus the soul, according to the O.T., is the personal centre of desire, inclination,
and appetite, and its normal condition isto be operating in or through means of a
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physical organisation, whether human or otherwise. Hence, when we read that
man or Adam became aliving soul (Gen. 2:7), we are to understand that the
structure which had been moulded from the dust became the habitation and, to a
certain extent, the servant of an ego or conscious centre of desire or appetite.
When the soul departs (Gen. 35:18), the body becomes untenanted, and the ego
which has grown with the growth of the body is dislodged from its habitation. It
may, however, return again to its old home through the operation of God, as was
the case with the widow’ s child (1 Kings 17:21; compare Ps. 16:10).

The fact that the desires to which the soul gives birth are often counter to the will
of God fixes sin upon the soul; accordingly, we read, ‘the soul that sinneth it shall
die’ (Ezek. 18:4). Hence the need of atonement for the soul (Lev. 17:11), and of
Its conversion or restoration to alife of conformity with God’'s law (Ps. 19:7,
34:22).

Inthe N.T. yuch often signifieslife, asin Matt. 2:20, ‘ Those who seek the life of
the young child;’ Matt. 6:25, ‘Be not solicitous. for your life’ (or animal
existence). In Matt. 10:28, adistinction is drawn between the destruction of the
body, which man can effect, and the perdition or ruin of the soul aswell asthe
body in Gehenna, which only God can bring about. Sometimes there seemsto be
a play upon the word, as when the Saviour says ‘ he that loseth hislife or soul (in
the ordinary sense of the word) shall find it’ (in a new and higher sense), Maitt.
10:30, 16:25. When describing His mission, our Lord plainly said that He came to
give His soul or lifearansom for many (Matt. 20:28). In Acts 2:27, St. Peter
guotes the Psalm (16:10), ‘ Thou wilt not leave my soul in Hades.” This passage
certainly might be taken to signify, ‘thou wilt not leave my dead body in the
grave;’ but it isfar more in accordance with the usage of the two important words
soul and Hades to understand that the animating principle, the ego , of our
Saviour was not to remain in the nether world.

§ 2. The Spirit.
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Very different is the idea which Scripture gives of the Spirit from that which isto
be understood by the word soul. With the exception of Job 26:4, and Prov. 20:27,
where neshamah ( hmvn ), ‘a breathing being,’ is used, the word spirit always

represents the Hebrew Ruach ( jir ). 2 Compare the Assyrian Rukhu .

The word Ruach , like its Greek equivalents, pneuma and anemo"' , the Latin
spiritus , the English ghost , and similar words in other languages, originally
signifieswind or breath. It isthe only word rendered wind inthe O.T. It is
rendered whirlwind, in Ezek.1:4; tempest, in Ps. 11:6; cool (wind), in Gen. 3:8;
air, in Job 41:16; blast, in Exod. 15:8, 2 Kings 19:7, Isa. 25:4, and 37:7. Thus, as
blood represents the animal life, so does wind the spiritual element in life.

Ruach is frequently rendered breath, e.g. Gen. 6:17, ‘the breath of life.” Aslong
as this breath is sustained in aman, helives (Job 27:3); when it goes forth, he
returnsto his earth (Ps. 146:4). The most remarkable passage in which the action
of breath and wind isidentified with the source of lifeisthe vision of the dry
bonesin Ezek. 37. In this, asin some other passages, it is not easy to distinguish
between the physical and the super-physical breath, both of which are gifts from
God.

In Josh. 2:11, where we read ‘there remained no more courage in any man,’ the
word might be rendered breath . In Jud. 8:3, the deep breathing isa sign of anger,
and accordingly the word is so rendered. In 1 Sam. 1:15, it isasign of earnest
prayer, or perhaps of the agitation of the heart. In Gen. 26:35, it isasign of grief;
It is here rendered mind instead of spirit, unfortunately, and this has also been the
casein Prov. 29:11; Ezek. 11:5, 20:32; and Hab. 1:11.

It is clear that the wind is regarded in Scripture as afitting emblem of the mighty
penetrating power of the Invisible God; and that the breath is supposed to
symbolise, not only the deep feelings which are generated within man, such as
sorrow and anger, but also kindred feelings in the Divine nature. God is not set

forth in Scripture as a soul 3— i.e. the centre of physical appetite and the
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animating principle of a body—but as a spirit, that is, an unseen living being,
capable of deep emotions. Moreover, it isrevealed that God, and He alone, has
the faculty of communicating His Spirit or life to His creatures, who are thus
enabled to fedl, think, speak, and act in accordance with the Divine will.

§ 3. The Spirit of God.

Referencesin the O.T. to the Spirit of God and to the Spirit of the Lord are more
numerous than is sometimes imagined. In upwards of twenty-five placesthis
Divine Spirit is spoken of as entering man for the purpose of giving him life,
power, wisdom, or right-feeling. God, moreover, is called ‘the God of the spirits
of all flesn’ inthe O.T., asHeiscalled the ‘ Father of our spirits’ inthe N.T.; and
It is everywhere taught or implied that the personal agency of God isin contact
with the centre of life in every child of man. How He acts, we know not; in what
mode He enlightens, inspires, comforts, and warns, we cannot tell. We see and
feel the results, but we are unable to comprehend the processes.

§ 4. Meanings of the Word Spirit in N. T.

2 There are two verbs cognate with this word: one signifies the being refreshed (1
Sam. 16:23; Job 32:20; see also Jer. 22:11, where large signfies airy or
ventilated); the other signifiesto smell, hence to be kedl, or ‘of quick
understanding’ (Isa. 11:3). 5

It istrue that the Hebrew word nephesh is used in certain idiomatic expressions
with reference to the Divine Being, but not in such away asto invalidate what is
affirmed above.
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A full examination of the usage of the word pneuma (spirit) in the N.T. would be
awork of great interest, but of no little difficulty. The passages in which it occurs
may be generally classified as follows.—

First, there are various references to the spirit of man, that part of human nature
which is breathed into him by God.

Secondly, mention is often made of evil spirits, which are spoken of as personal
beings, capable of allying themselves with men and inflicting various evils upon
them.

Thirdly, there are references to the work of the Holy Spirit of God in John the
Baptist and others before the day of Pentecost.

Fourthly, some passages are found which speak of the Spirit of God dwelling and
working in our Saviour during His earthly ministry.

Fifthly, there are a number of passages which imply a special agency of the Holy
Spirit, which has come into operation in consequence of the mediatorial work of
the ascended L ord.

Lastly, there are texts which speak of the effects produced in man by the Spirit of
God, and which combine under the same designation both the Worker and the
effect produced.

The first and third of these classes naturally associate themselves with similar
passages in the

O.T. The second is deeply mysterious and interesting, but does not call here for
gpecial discussion. There remain three others upon which afew remarks may be
offered.

The Lord Jesus, as man , possessed spirit, soul, and body; and His spirit wasin a
special sense the dwelling-place of the Holy Spirit. He was filled with the Spirit,
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which was given to Him without measure. 4 He was guided in His movements by
the Spirit; His wisdom and discernment, His power over evil demons, and
perhaps we may say all His words and deeds, were wrought through the agency
of the Spirit. See Matt. 1:18, 4.1, 12:18, 28; Luke 4:1, 14, 18; John 3:34.

A special point in the teaching of John the Baptist was that Jesus, the Lamb of
God, should baptize with the Holy Ghost; and our Lord, in His conversations with
Nicodemus, the Samaritan woman, and others, teaches that those who believed in
Him would become partakers of a New Life, which would be in a peculiar sense
the work of the Holy Ghost. In the course of these conversations He put forth this
truth in various forms. There was the heavenly birth, the living water, the bread of
life, the resurrection life, the sap of the vine, each in turn taken as the central

point in adiscourse, leading up to the truth that (after His glorification) those who
believe in Him should receive the Holy Ghost. Our Lord' s last conversations with
His disciples before His crucifixion were full of this subject; and when He rose
from the dead He indicated by the symbolical act of breathing on His disciples the
truth that through His mediatorial agency they were to receive the promised
blessing of the Spirit. When the day of Pentecost was fully come, this Divine gift
was showered down. A life of praise, of sonship, of love, of boldness, and of
missionary labour, was inaugurated. The disciples were organised through this
new influence into a Church, which breathed the spirit of Christ and did the work
of Christ upon earth. For atime the Christian life and preaching were 41t is
almost dangerous, and yet it may be helpful to some minds, to take an illustration
of thisdifficult subject from nature. Asit istrue that no man hath seen God at any
time, so it may be said that no one has seen electricity. But as aman may be
charged with electricity without losing his personal identity, and may thus
become, not only an embodiment of that unseen agency, but also capable of
communicating it to others by contact, so the Son of Man contained the Fulness
of the Spirit. Thisindwelling Agency had compl ete possession of the human
Nature, so that in Him the manhood was taken into the Godhead. By the touch of
faith we draw the virtue of Force of the Spirit from Him into ourselves,; we thus
become partakers with Him of the Spirit of God. The relationship between the
three Persons of the Godhead is utterly beyond human conception. The Father is
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represented in Scripture as the Source of life, will, and affection, the Son isthe
obedient Agent of the Father’s will working on the creatureab extra ; the Spirit
works on the creature ab entra .
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accompanied by special miracles, as our Lord’ s own life had been. These were
Intended to give an authoritative seal to the mission of the original disciples, just
as similar works had testified a few years earlier to the mission of the Son of God.

If it be asked in what way the work of the Holy Spirit of God differs now from
what it was in earlier ages of the world’ s history, it may be sufficient for the
present purpose to answer that, though the Agent is the same, the Truth whereby
He operates upon the feelings and affections of man is much more devel oped now
than in old days. Formerly, the way of redemption from sin and corruption was
only dimly shadowed forth; now, the substance has been wrought out: Christ has
been lifted up, and all men are being drawn to Him, and those who believe in Him
enter thereby into a special relationship with Him, so that they live in Him and He
in them, both being partakers of one Spirit. Formerly, the Spirit operated through
the written word, through types and shadows, through laws and ordinances,
reproving men of sin, and kindling their hopes of a better time; but now He
operates especially through the Living Word, of Whom all the Scripture testifies,
and Who isthe Way, the Truth, and the Life. He manifests Christ in His
completed work to the heart of man, and quickens the believer into newness of
life by breathing into him that eternal life which isin the Father, and in His Son,
Jesus Christ. Metaphysically, we cannot understand the nature of this agency, but
theologically, and as a matter of revelation, we believe and thankfully receiveiit.

The last class of passages to which reference has to be made consists of those
which seem to identify the Spirit of God with the results which He is producing in
the heart and life of man Thus we read of the spirit of sonship or adoption, Rom.
8:15 the spirit of meekness, 1 Cor. 4:21; the spirit of faith, 2 Cor. 4:13; the spirit
of wisdom and revelation, Eph. 1:17; the spirit of truth, 1 John 4.6; and the spirit
of holiness, Rom. 1:4. It is evident that these passages refer, not to the inherent
characteristics of the Holy Spirit, but to those effects which He producesin the
believer. They answer to asimilar class of passagesin the O.T.; see, for example,
|sa. 11:2.
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CHAPTERYV.

HEART, WILL, CONSCIENCE, UNDERSTANDING.

T HE present chapter has for its subject a discussion of those elements in human
nature which are the sources or centres of emotion, volition, deliberation, and
spiritual apprehension. It is comparatively easy for the physiologist or anatomist
to mark out the different organs of the human body, and to learn their structure
and manifold uses; but the psychologist has a harder task to perform; he hasto
analyse and classify his own sensations and emotions, to determine so far as
possible which are from the body and which from an immaterial source, to
compare his own mental constitution with the effects produced on and by the
minds of others, to note how different classes of external entities appeal to and
call forth distinct feelings, and move in various spheres of existence, touching
finer or ruder chords of human sensibility, according to their nature and the aspect
in which they are presented. The mental analyst isin danger of running to one of
two extremes, and more especially so when applying his study to Scripture. Heis
sometimes inclined to take the popular words which represent the inner life, in a
very loose and vague sense, using the one for the other as people do in their
ordinary conversation, asif there were but one organ of emotion and volition in
man, receiving different names according to the different relationship it has to
sustain. At other times he is tempted to exercise his powers of mental anatomy in
ranging and classifying the different powers of the immaterial existencein severa
groups, assigning each to a separate organ, and thus making the heart, the will,
the conscience, and the understanding to be
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distinct members of a spiritual organisation. Each of these systems represent an
aspect of truth, but each isimperfect if taken by itself. We are not in aposition to
grasp the subject of immaterial existence, and can only approach it relatively and
in those aspects in which it exists in connection with bodily life. 1 We are, asiit
were, organised grains of dust floating on an ocean of spiritual existence, which
permeates our being, connects us with one another, and binds us to that higher
gphere of life in which GOD dwells. In this spirit-world we live and breathe and
know and feel and think and determine, but we understand little of its nature, and
certainly we are not in a position to decide whether there is only one hidden
agency at work in our bodies, taking many forms through the medium of the brain
and nerves, or whether the nucleus of our consciouslifeisto be considered as
composite in its original nature; in other words, whether human natureis like an
Aeolian harp, which has many strings, and produces wild and plaintive music
through the blind force of the wind; or whether it islike an organ, not only
complex initsalf, but also played upon by a complex being, who gives expression
to his own thought and feeling as he touches its keys.

The Bible does not discuss this subject; it makes use, however, of certain terms
which require careful consideration, as they have stamped themselves upon our
popular and religious language, and are sometimes used without consideration of
the ideas which they were originally intended to convey.

§ 1. The Heart.

The general Hebrew word for the heart is Lev ( bl ), answering to the Assyrian
libbu . It isusually rendered kardia in the LXX, but sometimes Greek words
signifying the soul, the intellect, or the understanding, are taken to represent it.

Two or three other words are occasionally translated * heart’ inthe A. V., e.g.,
Nephesh , ‘the soul’ (Exod. 23:9, al .); Mai#m ( yy[m ), the bowels (Ps. 40:8); Kir
( ryq ), thewall of the heart (Jer. 4:19); and Kerev ( brg ), the inner or middle part
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(Jer. 9:8). Our tranglators might have adopted a similar rendering in John 7:38,
which would then run thus—‘out of his heart shall flow riversof living water,’
the heart representing the innermost part of the body. The R. V. has made no
correction.

The heart, according to Scripture, not only includes the motives, feelings,
affections, and desires, but also the will, the aims, the principles, the thoughts,
and the intellect of man. In fact, it embraces the whole inner man, the head never
being regarded as the seat of intelligence. Hence we read of men being ‘wise
hearted,” Exod. 31:6, 36:2; of wisdom being put into the heart, 2 Chron. 9:23; of
the heart being awake, Eccles. 2:23, Cant. 5:2; of the thoughts of the heart, Deut.
15:9; of words being laid up in the heart, 1 Sam. 21:12; and of mercy being
written on the tablets of the heart, Prov. 3:3. In 2 Kings 5:26, Elisha saysto
Gehazi, ‘Went not my heart with thee' (or after thee); here a combination of
knowledge and feeling isimplied. Thereis also a beautiful expression in the
Hebrew ‘to speak to the heart,” which we render, ‘to speak comfortably or
friendly,” Ruth 2:13; 2 Sam. 19:7; 2 Chron. 30:22; Isa. 40:2 (‘ Speak ye
comfortably to Jerusalem’); Hos. 2:14 (‘1 will bring her into the wilderness and
speak comfortably to her’).

Whilst it isthe source of all action, and the centre of all thought and feeling, the
heart is also described as receptive of influences both from the outer world and
from God Himself The wisdom of the wise-hearted was given them by the Lord
(2 Chron. 9:23); when Saul turned from Samuel, ‘ God gave him another heart’ or
‘turned his heart into a new direction’ (1 Sam. 10:9); the Lord gave to Solomon ‘a
wise and an understanding heart’ (1 Kings 3:12); He says concerning His people,
‘|

1 Physiology and psychology are now seen to be closely related, and the brain

(which is never referred to in the Bible) is regarded as the medium as well as the
seat of mental faculties.
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will give them one heart and one way, that they may fear me for ever. ... | will
put my fear in their hearts, that they shall not depart from me' (Jer. 32:39, 40); ‘I
will give them one heart, and | will put anew spirit within you; and | will take
away the stony heart out of their flesh, and will give them an heart of flesh’
(Ezek. 11:19, 36:26). Compare Ps. 51:10, ‘ Create in me aclean heart.” The word
Isused inthe N.T. in the sameway asinthe O.T.

§ 2. The Hardening of the Heart.

The hardening of the heart is described in Scripture as the work of God.

Pharaoh’ s case is by no means unique; it is a sample of the history of all those
who neglect the opportunities which God gives them, and thus lead Him to put in
exercise that law to which the whole human race is subject—that moral
Impressions, if not acted upon, become (subjectively) weaker and weaker, until at
last the heart of man becomes altogether callous. In the case of Pharaoh three
words are used to represent the hardening process. Chazak ( gzj ), to brace up or

strengthen, 2 points to the hardihood with which he set himself to act in defiance
against God, and closed all the avenues of his heart to those signs and wonders
that were wrought by the hand of Moses; Caved ( dbk ), ‘to be heavy, dull, or
unimpressible,” denotes hisinsensibility and grossness of perception; and Kashah
( hvq ), to be harsh , marks the restlessness, impatience, petulance, and irritability
with which his course was characterised whilst he was resisting the urgent
appeals, not of Moses only, but also of his own people. Each of these wordsis
used under similar circumstances in other parts of the O.T. Thus Chazak is found
In Josh. 11:20, ‘It was of the Lord to harden their hearts.” Compare Jer. 5:3; Ezek.
3:9. It isusually rendered to be strong, courageous, to hold fast, to be valiant,
stout, mighty. Caved isused in 1 Sam. 6:6, ‘Wherefore do ye harden your hearts,
as the Egyptians and Pharaoh hardened their hearts? Ezek. 3.5, 6, ‘Of ahard
language.’ It isusually rendered heavy. Kashah isfound in Exod. 18:26; Deut.
1:17, 2:30, ‘ The Lord thy God hardened his spirit and made his heart obstinate,
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that he might deliver him into thy hand;’ Deut. 15:18, 26:6, ‘ The Egyptians laid
upon us a hard bondage.” Compare 2 Sam. 3:39; 2 Kings 2:10, 17:14; Neh. 9:16,
17, 29; Job 9:4; Ps. 60:3, 95:8; Prov. 28:14, 29:1; Isa. 8:21, 14:3; Jer. 19:15;
Ezek. 3:7. The usua renderings are hard, grievous, cruel, stiff. It isto be noticed
that in God’'s mission to Ezekiel, in the third chapter, the three words now
mentioned occur together. Other words of similar meaning are Kashach ( jvq ),
which isfound in Job 39:16, and Isa. 63:17; and Tekeph ( gt ), which occursin
Dan. 5:20.

8 3. The Will.

The English word will is sometimes merely the sign of the future tense, whilst at
other times it expresses the willingness of the agent. In the Hebrew, asin the
Greek, those ideas are represented by different words, and in many passagesit is
Important to notice the distinction.

Avah ( hba , Ass. Abitu ) represents the inclination which leads towards action,
rather than the volition which immediately precedesit. Inthe LXX, Avah is
rendered both by boulomai and gelw . It isrendered ‘will’ or ‘willing’ in the
following passages. Gen. 24.6, 8; Exod. 10:27 (‘He would not let them go’); Lev.
26:21 (‘If yewill not hearken unto me’); Deut. 1:26 (‘Y e would not go up’);
Deut. 2:30 (Sihon ‘would not let us pass by him'), 10:10 (the Lord ‘would not
destroy thee'), 23.5, 25:7, 29:20; Josh. 24:10; Jud. 11:17, 19:10, 25, 20:13; 1
Sam. 15:9, 22:17, 26:23, 31:4; 2 Sam. 2:21

2 Thisword is also used of God’s bringing Isragl out of Egypt ‘with a strong right
hand.” The firmness of the Creator overcame the firmness of the creature.
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,6:10, 12:17, 13:14, 16, 25, 14:29, 23:16, 17; 1 Kings 22:49; 2 Kings 8:19, 13:23,
24:4: 1 Chron. 10:4, 11:18, 19, 19:19; 2 Chron. 21:7; Job 39:9: Ps. 81:11; Isa
1:19 (‘If ye bewilling’), 28:12, 30:9 , 15, 42:24; Ezek 3.7 (‘ The house of Israel
will not hearken unto thee, for they will not hearken unto me'); seealso
chap.20:8.

It is remarkable that these passages, with two exceptions (Isa. 1:19, and Job 39:9),
are negative . Where they refer to the disobedience of Isragl, they imply that the
refusal to hearken to God' s Word was voluntary, and that they were responsible
for it. Where reference is made to the Divine action, it isimplied that God isa
moral governor, and that His dealings with men are deliberate, and to some extent
dependent upon their obedience or disobedience.

In Hos. 13:10, 14, weread, ‘| will be thy king;’ * O death, | will be thy plagues; O
grave, | will be thy destruction.” The word for will ( ehi , yha ) might probably be
better rendered where? asin the margin and in the R. V.; and this rendering
would identify the passage all the more closely with St. Paul’swordsin 1 Cor.
15:55.

Chaphets ( Apj ), to delight , is usually rendered gelw or boulomai inthe LXX. In
the A. V., itisrendered ‘will’ in Ruth 3:13 (*If he will not do the part of a
kinsman to thee’); 1 Sam. 2:25; 1 Kings 13:33; 1 Chron. 28:9; Job 9:3; Prov.
21:1, and 31:13.

Thisword is used in the phrase ‘there is atime for every purpose’ (Eccles. 3:1,
17, 8:6); aso in Eccles. 12:10, ‘ The preacher sought to find out acceptable words
The Psalmist uses it when he says, ‘ Let them be put to shame that wish me evil’
(Ps. 40:14).

Chaphets is rendered please or pleasure in several passages, including Jud. 13:23;

Job 21:21, 22:3 : Ps. 5:4, 35:27, 115:3; Isa. 42:21, 53:10; Ezek. 18:23, 3, 33:11;
Matt 1:10.

http://www.biblecentre.net/ot/synot/syot42.html (1 of 3) [11/09/2006 10:25:30 p.m.]



http://www.biblecentre.net/ot/synot/syot42.html

It isrendered ‘favour’ in 2 Sam. 20:11, Ps. 35:27, and 41:11. In these passages
there is no reference to what we call ‘favouritism,’ i.e. the overlooking of the
claims of some so asto gratify the wishes of special friends; it is ssmply recorded
that pleasure was found in certain persons, whatever the ground of it might be.

It is often rendered desire, e.g. in 1 Sam. 18:25; Ps. 34:12, 40:6, 51.6, 16; Hos.
6:6. It isalso rendered delight very frequently; see especially 1 Sam. 15:22, ‘Hath
the Lord as great delight in burnt offerings and sacrifices, as in obeying the voice
of the Lord? 2 Sam. 22:20, ‘He delivered me because he delighted in me;” Ps.
1:2, 22:8, 40:8; Isa. 1:11, 62:4 ( Hephzibah , ‘My delight isin her’).

On reviewing all the passages where the word Chaphets is used, the reader will
probably come to the conclusion that its true meaning is not so much an intense
pleasurable emotion, as a favourable disposition, or the prompting of the heart to
take a certain course of action from a sense of fitness. It isusually relative rather
than absolute. It teaches us that God is naturally disposed to ook for obedience,
trust, and holiness in those who were created after His own likeness; that He deals
tenderly but uprightly with His creatures; that He conferslife rather than death, if
morally possible; that He administers judicia punishment where necessary; and
that He has seen fit to inflict suffering upon the Messiah. It also marks His
unwillingness to be put off with ceremonia observances as a substitute for the
devotion of the heart.

Ratson ( #ixr ), which properly means good pleasure or acceptance, is
occasionally trandated ‘will,’

e.g. Gen. 49:6, ‘In their self-will they digged down awall;’ Lev. 1:3, 3 ‘Of his
own voluntary will;” 19:5, ‘At your own will;’ 22:19, 29; Neh. 9:24, * Asthey
would;" Esther 9:5; Ps. 40:8, ‘| delight to do thy will;’ 143:10, ‘ Teach me to do
thy will;” Dan. 8:4, ‘He did according to hiswill;" 11:3, 16, 36

. The word is less abstract than the previous ones. It sets forth a pleasurable
emotion, whether leading to action or not. Both the substantive and the verb are
used to represent that which is pleasant, delightful, acceptable, or approved of by
God.
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The LXX usually adopts gelhma , eudokia , or dekto" asarendering for this
word. It isinteresting to observe what a number of passagesthereareinthe N.T.
In which reference is made to ‘the will of the Lord.” God’ s good pleasureis
everywhere regarded as the law whereby all 3 Probably these passagesin

L eviticus ought to be trandlated otherwise. See chap, :xvi § 3.
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things, human and divine, are ordered. Christ is regarded as its embodiment and
manifestation; and the Christian, being—~Dby profession at |east—one with Christ,
IS supposed to be conformed to that will in all things.

The gelhma , answering to Ratson , is that which God decides to have done
because it is pleasing to Him; the boulh , which answers to Chaphets , marks His
disposition rather than His counsel or purpose. The two words are found together
in Eph. 1:11. The latter word implies not so much that there has been a
consideration of the circumstances which call for action, as that they arein
accordance with the nature and attributes of God; whilst the former points to the
fact that the course of action determined on gives areal pleasure to Him.

8 4. Freedom of the Will.

Voluntary action, as opposed to that which is constrained or compulsory, is
indicated by the word Nadav ( bdn ), for which the LXX uses progumew . This
word is applied to the offerings for the tabernacle which were given ‘willingly’
(Exod. 25:2, 35:5, &c.), to the ‘freewill offerings for Solomon’s temple (1
Chron. 28:21, 29:5), and to the ‘free offerings’ in the days of Josiah (2 Chron.
35:8). 4In Lev. 7:16, and Ezek. 46:12, it isrendered voluntary. In Ps. 68:9, it is
used of the ‘plentiful rain” which was sent freely or without stint upon God's
Inheritance.

Thisword occursin Ps. 54:6, ‘I will freely sacrifice unto thee;” in Hos. 14:4, ‘1
will love them freely ;" asoin Ps. 51:12, *Uphold me (with thy) free spirit,’ i.e.
‘sustain in me an unconstrained spirit of devotion.’” In thislast passage the LXX
reads pneumati hgemonikw , ‘with thy guiding or ruling spirit,” the Hebrew
reading followed being perhaps dlightly different from our own.

In Ps. 110:3, weread, ‘ Thy people shall be willing in the day of thy power.’
These words are sometimes taken as referring to God' s ‘ preventing grace,” and
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they have been even cited as justifying a man in sitting listlessly under God's
Word, waiting till power comes upon him from above. Such an interpretation is
held in forgetfulness of the fact that God works through the will, not apart from
it—that He turns the lock, but does not force it. The form of the word in this
passage is the plural substantive, so that the literal rendering would be, ‘thy
people shall be freewill offerings,” &c. Luther rendersit, ‘thy people shall offer
willingly’ (seeaso R. V.); and the words seem to point to the fact that in the day
of the Messiah's exaltation His people shall offer Him unconstrained service,
yielding their bodies as living sacrifices unto God, rendering Him arational (as
opposed to a ceremonial ) service. (See Rom. 12:1, and compare the Prayer Book
Version of the Psalms.)

The word progumia is not often found in the N.T., but there is one passage, viz. 2
Cor. 8:11, 12, where it occurs, which calls for some dlight elucidation. The A. V.
runs thus.—* Now therefore perform the doing of it that, as there was a readiness
to will, so there may be a performance also out of that which ye have, for if there
befirst awilling mind, it is accepted according to that a man hath, and not
according to that he hath not.” The words ‘areadiness’ in thefirst part of this
passage, and ‘awilling mind’ in the second, stand for the Greek word progumia ;
so that the Apostle would say, ‘as there was a willingness to determine (
progumia tou gelein ), so let there be a carrying out of that determination by a
contribution from what you possess; for where there is area willingness, such a
contribution is acceptable, even though small, because it is given according to
what a man does possess, not according to what he does not.” The word
progumia here answers to nadav , whilst the word gelein answers rather to avah .
St. Paul did not accept the will (‘avah ) for the deed, but if what is givenis given
voluntarily ( nadav ), then he gladly accepted the gift in proportion to the means
of the giver.

41n Assyrian, nindabu means afreewill offering (Sayce).
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The word which marks volition, or that which immediately precedes action, is
Yaal ( lay ), which the LXX generally represents by arcomai , to begin. We
meet with it in Josh. 17:12, ‘ The Canaanites would dwell in that land;” compare
Jud. 1:27, 34, and Hos. 5:11, ‘He willingly walked after the commandment.’ It is
rendered ‘assay’ in 1 Sam. 17:39, ‘He assayed ® to go, ‘implying that David was
on the verge of starting off (Vulg. ‘he began to step out’) in Saul’ s armour, but
[he put them off, for] he had not proved them. Yaal isrendered ‘begin’ in Deut.
1:5. In Gen. 18:27, 31, it isfound in the expression ‘ | have taken upon me to
gpeak unto the Lord.” All these passages exhibit the real meaning of the word as
representing the volitional element in an act rather than the feelings, dispositions,
or motives which have prompted it.

In afew passages Yaal isrendered ‘ content,” where the word signifies that a
certain effort of the will was necessary before the thing required was done. See
Exod. 2:21; Josh. 7:7; Jud. 17:11, 19:6; 2 Kings 5:23, 6:3; Job 6:28. Where the
sentenceisin the form of a petition, it seems to answer to our use of theword ‘* do
' In the sentence ‘ Oh, do come!” In accordance with this sense, it isrendered * be
pleased’ in 1 Sam. 12:22; 2 Sam. 7:29; 1 Chron. 17:27; Job 6:9.

§ 5. Conscience.

We look in vain for the word conscience in the O.T., except in the margin of
Eccles. 10:20, where it represents part of the word Yada ’, to know (Assyrian,
Iduk ). In the Apocryphal Books we meet with suneidhsi' twice, viz. in Ecclus.
10:20, where it isrendered ‘wittingly;” and in Sap. 17:11, where it seems to point
to the constraining power of a sense of right. The verb suneidw is used of
knowledgein Lev. 5:1; also in Job 27:6, where the LXX reads ou gar sunoida
emautw atopa praxa" , ‘| am not conscious of having acted foolishly,” words
which have no Hebrew text answering to them, but which find an echo in St.
Paul’ s phrase, ‘| know nothing against myself’ ( ouden emautw sunoida), 1
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Cor. 4:4.

The verb suneidw is also used to represent ordinary perception, without reference
to the moral aspect of the thing perceived, in five passages in the Books of the
Maccabees.

Conscience, then, so far asthe O.T. throws any light on it, isto be taken not as a
separate faculty which enables a man to distinguish right and wrong, but as the
exercise of consciousness ; and it will be seen, by noting the passagesin the N.T.
In which the word occurs, that this meaning is generally adhered to. Omitting
John 8:9, the reading of which is doubtful, we do not meet with the word
suneidhsi' until we arrive at the end of the Acts. St. Paul, standing before the
council, says, * In al good conscience have | lived under the government of God
unto thisday’ (Acts 23:1). These words are elucidated by the statement made
before Felix, ‘In this | exercise myself, having (or to have) a conscience void of
offence towards God and towards man’ (Acts 24:16). He evidently signified that
he was not conscious of living or aiming to live in any course which was wrong
in the sight of God or really offensive to man. In exact accordance with these
expressions, he writes to the Corinthians, ‘1 am not conscious of anything against
myself, yet am | not hereby justified, but he that judgeth meisthe Lord’ (1 Cor.
4.4),

The same Apostle refersto his consciousness that what he said was spoken in
sincerity, in Rom. 9:1, ‘My conscience also bearing witness.” Compare Rom.
2:15; 2 Cor. 4.2, and 5:11. In 1 Cor. 8:7, we read of those who are eating ‘with
conscience of the idol’—that is, with a conscious feeling that they are eating what
Is offered to idols; and their conscience, i.e. their moral sense, being weak and
susceptible, is defiled. See also the tenth verse.

The moral sensibility or conscienceisreferred toin 1 Cor. 10:25, 27, 28, 29,
* Asking no questions because of consciousness, not your own consciousness, but
that of the weak brother who

5 TheR,. V. retains this spelling, instead of ‘essayed.’
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has not yet attained to that liberty and knowledge which enables you to disregard
heathen superstitions.’

When St. Paul is describing the end or sum and substance of the charge which
Christ lays upon men, he characterisesit as ‘love out of a pure heart and a good
conscience and unfeigned faith’ (1 Tim. 1.5); by these words he means that there
should be nothing selfish or sensual in love, that there should be a conscious aim
at that which is good in God’ s sight, and a faithfulness untainted by a particle of
hypocrisy. Compare 1 Tim. 1:19, where faith and a good conscience are again
joined together.

The passages in the Epistle to the Hebrews in which the word occurs are very
interesting and important. From Heb. 9:9, we gather that the offerings under the
O.T. could not make men ‘ perfect as pertaining to the conscience,’ i.e. could not
take away the sense of sin which hinders man from oneness with God. They did
not take away sin, as a matter of fact, and they could not, from the nature of
things; for if the effect of the Levitical dispensation had been to make men
perfect, i.e. at one with God (see chap. viii. § 2), the offerings would not have
needed repetition. If the worshippers had been purged once for all, they would
have had no more consciousness of sins ( Heb. 10:2). But ‘the blood of Christ’
cleanses a man’ s consciousness from dead works, and enables him to serve the
living God (Heb. 9:14); and the heart is thus ‘ sprinkled from an evil conscience’ (
10:22). In other words, the faithful acceptance of the sacrifice of Christ takes
away that sense of sin which had been a bar between man and God, and enables a
man to live no longer as a servant, but as a son.

St. Peter says, ‘ Thisisgrace (A. V. thankworthy) if from conscience towards God
(1.e. through consciousness of his duty and of hisrelationship to God in Christ) a
man endure pains, suffering unjustly’ (1 Pet. 2:19). He urges that men should
keep ‘agood conscience' (3:16), and he reminds them that it is not the external
cleansing, the putting away of the filth of the flesh, that now saves us, hut the

answer of agood conscience toward God, or, as we might render it, the seeking ©

http://www.biblecentre.net/ot/synot/syot45.html (1 of 2) [11/09/2006 10:25:40 p.m.]



http://www.biblecentre.net/ot/synot/syot45.html

unto God with a good conscience (1 Pet. 3:21).

The verb sunidein , to be conscious, is used in only three passagesin the N.T.,
exclusive of that already mentioned in 1 Cor. 4:4, viz. in Acts5:2, 12:12, and
14:6.

Conscience was thus originally identical with consciousness, but while the latter
word may be used by us with reference to external facts or to internal feelings, the
former is now confined to the knowledge that a man has of the moral aspect of
things. A good conscience, according to Scripture, is not only a sense of freedom
from past guilt, but also a consciousness of purposing and doing that which is
good in God’ s sight; it implies purity of motive and action; it isinconsistent with
a deliberate course of sin, or with departure from the living God, and it is closely
connected with faith in Christ.

8§ 6. Words Marking Intelligence.

Coming to the words which designate man’ s intellectual capacities, we may begin
with the word wisdom. Thisword generally answersinthe A. V. to the Hebrew
Chacam ( pkj ). Thisisan important word in Scripture, and is used to represent
the discernment of good and evil, prudence in secular matters, skill in arts,
experience in Divine things, and even dexterity in magic. In the

6 Eperwthma ei" geun . This passage has awakened much discussion. | am
inclined to be guided by the fact that eperwtaw sometimes answersto the
meaning of darash ( vrd ), to seek , inthe O. T. The Vulgate confirms this view
by reading interrogatio conscientiae bonae in Deum . Luther renders ‘the
contract ( Bund ) of agood conscience ( Gewissen ) with God.” De Sacy takes it
as ‘the engagement of the conscience to keep pure for God.’

<- Previous First Next->
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reflexive form it signifies to be wise in one’s own eyes, and hence to outwit another. The general
rendering of the LXX is sofiva, which is used in the same largeness of senseinthe N.T. See especially
James 3:17. It is moral rather than intellectudl; it is the adaptation of what we know to what we have to
do. In this sense the Lord Jesus grew in wisdom, i.e. in its exercise,

The understanding is most generally represented by the word bin ( +yb ), to perceive, to be intelligent.
Thisword, again, is used with many shades of meaning, such as to consider, discern, feel, know, ook,
mark, perceive, view. The LXX usually represents this word by suvnesi” , but occasionally by
gjpisthvmh and frovnhs" .

Sacal (kv ), to look, to be knowing, and hence to prosper, is used to represent a certain kind of wisdom
in Gen. 3:6, and a good many other passages. The LXX renderings are generally the same as those | ast
mentioned.

One word remains to be noticed, namely, tushiah ( hyvwt ). The LXX renderings for thisword are very
variable. Some critics understand it as signifying essentia, or existent being. Hence it is rendered * that
which is in Job 11:13, 26:3, and substance in Job 30:22. Compare the cognate yesh ( vy ) in Prov. 8:21.
Inlsa. 28:29, it istrandated working, ‘wonderful in counsel, and excellent in working.” In Job 5:12, we
find the word enterprise adopted. The most general rendering, however, is wisdom, or sound wisdom.
Thuswe read in Job 6:13, ‘Is wisdom quite driven from me? Prov. 2:7, ‘He layeth up sound wisdom for
the righteous;’ 8:14, ‘Counsel is mine, and sound wisdom;” Micah 6:9, ‘ The Lord’ s voice crieth unto the
city, and (the man of) wisdom shall see thy name;’ the margin has here, ‘ Thy name shall see that which
IS’

CHAPTER VI.

SIN.

T HE pictorial power of the Hebrew language is seldom exhibited more clearly than in connection with
the various aspects of evil. Every word is a piece of philosophy; nay, it isarevelation. The observer of
human affairsis painfully struck by the wearisomeness of life, and by the amount of toil and travail
which the children of men have to undergo to obtain a bare existence; he sees the hollowness, vanity, and
unreality of much that seems bright and charming at first; he notes that human nature, in its personal and
social aspects, is distorted and out of course; that the chain of love which ought to bind the great family
In one has been snapped asunder; that isolation and desolation have taken the place of unity and
happiness; that the relationship between man and his Maker has become obscured, and that even when
man knows the will of God, there is something in his nature which prompts him to rebel against it; lastly,
he comes to the conviction that this state of thingsis not original, but is opposed to men’s best instincts,
and frustrates the original design of their creation.
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The Hebrew Bible meets us with a full acknowledgment of these manifold aspects of human suffering,
and blends wrong-doing and suffering to a remarkable degree, setting forth sinin itsrelation to God, to
society, and to aman’s own self, depicting it in its negative aspect as iniquity or unrighteousness, and in
its positive aspect as rebellion and a breach of trust.

81. Sin.
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Mal.2:6.

The chief renderings for avah in the LXX are amartia , anomia and adikia ,
none of which quite coincide with the original in their primary meaning.

§ 3. Travail.

That sin has made life a burden and has turned work into toil and travail is
acknowledged by all, and this fact has found its place among the lessons
contained in Hebrew words. The word amal ( Im[

) sets forth labour in its toilsome aspect, and is well represented in the LXX by
kopo" , mocgo" , and pouo™ . It isrendered toil in Gen.41:51; trouble in Job 5:6,
7; wearisome in Job 7:3; sorrow in Job 3:10, Ps. 55:10; pain or painful (initsold
sense, as involving labour) in Ps. 25:18, 73:16; and labour in Ps. 90:10, ‘Yet is
their strength labour and sorrow.” Thislast rendering is constantly found in the
Book of Ecclesiastes, which is devoted in great measure to a setting forth of the
burdensomeness of an earthly existence. In Eccles. 4:6, amal is rendered travail,
and this rendering has been adopted in Isa. 53:11, where we read of the Messiah
that ‘ he shall see (the fruits) of the travail of his soul, and shall be satisfied.’

The passages hitherto noted do not trace the weariness of life to its source, but
there are others in which thisis not obscurely taught. In Isa. 10:1, and Hab. 1:3,
gmal is rendered grievousness; in Num. 23:21, perverseness, ‘ he hath not seen
perversenessin lsrael;’” in Hab. 1:13, iniquity, ‘thou canst not look on iniquity;’ in
Job 4:8, wickedness; in Job 15:35, mischief, ‘they conceive mischief and bring
forth vanity’ Seeaso Ps. 7:14, 16; 10:7, 14; 94:20; 140:9; Prov. 24:2; |sa. 59:4,
in all of which the same rendering is given and the same idea implied.

8§ 4. Iniquity.
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The word aval ( li[ ) isthought to designate the want of integrity and rectitude
which is the accompaniment, if not the essential part, of wrong-doing. Thisword
In some of its forms reminds one of the word evil (Ger. Uebel ), and of the
contracted word ill . The chief renderingsfor it in the LXX are adikia and
anomia of which thefirst is probably the best. Aval isrendered unjust in Ps. 43:1,
82:2, Prov. 29:27, Isa. 26:10, Zeph. 3:5; unrighteousin Lev. 19:15, 35, Deut.
25:16, Job 27:7, Ps. 71:4, 92:15; ungodly in Job 16:11; perversein lsa. 59:3;
wicked in twelve passages, including Ps. 89:22, ‘ The enemy shall not exact upon
him, nor the son of wickedness afflict him.’

Aval is also rendered iniquity in about thirty passages,; and this word, taken in its
original sense, as a departure from that which is equal and right, is probably the
most suitable rendering. The usage of the word iswell illustrated by Mal. 2:6,
where we read of Levi that ‘the law of truth was in his mouth, and iniquity was
not found in hislips; he walked with me in peace and equity, and did turn many
away from unrighteousness.’

§ 5. Transgression.
The idea of transgression, or crossing over the boundary of right and entering the

forbidden land of wrong, is marked by the use of the word Avar ( rb[ ), to cross

over (compare the Assyrian ebiru , ‘to cross'). The word is rendered transgressin
eighteen passages, e.g. Ps. 17:3, Hos. 6:7, and 8:1.
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8 6. Evil.

The word generally used for evil and wickednessisra< [r ), which appearsto
signify breaking up , or ruin . The LXX rendering for it isusually kako" or
ponhro' . It is one of those words which binds together in one the wicked deed
and its consequences. It is evil as opposed to good in Gen. 2:17, al . It isrendered
calamity in Ps. 141.5; distressin Neh. 2:17; adversity in 1 Sam. 10:19, Ps. 94:13,
and Eccles.7:14; grief in Neh. 2:10, Prov. 15:10, Eccles. 2:17, Jonah 4.6;
affliction in Num. 11:11, and ten other passages; misery in Eccles. 8:6; and in
Gen. 40:7, Neh. 2:1, 2, Eccles. 7:3; sorrow in Gen.44:29, Neh. 2:2; trouble in Ps.
41:1, and eight other passages; sore in Deut. 6:22, and eight other passages,
noisome in Ezek. 14:15, 21; hurt in Gen. 26:29, and twenty-eight other passages;
heavy in Prov. 25:20; vex in Num. 20:15, and 2 Sam. 12:18; wretchednessin
Num. 11:15; also harm, ill, and mischief in almost every place where these words
arefoundinthe A. V.

These passages sometimes imply injury done to a person, but do not touch upon
its moral aspect. Thisisto be bornein mind asweread Isa. 45:7, ‘| create evil,’
and similar verses. In other cases, however, this element isintroduced. In Jud.
11:27, weread, ‘| have not sinned against thee, but thou doest me wrong to war
against me;’ here the wrong or injury isregarded as an injustice. Again, in 1 Sam.
17:28, ‘1 know thy pride and the naughtiness of thy heart,” moral evil seemsto be
intended. The word is also rendered ‘naught’ or ‘naughty’ in 2 Kings 2:19, Prov.
20:14, and Jer. 24:2; but in these passages naughty has its original sense of ‘good
for nothing,” a sense in which the word is still used in some parts of England.
Perhaps this was all that was implied in Eliab’ s rude speech to David.

Ra<s rendered wicked a great many times; it is also frequently rendered bad, but
in the latter class of passages that which isinjuriousis referred to rather than that
which ismorally evil. Ras in fact, generally indicates the rough exterior of wrong-
doing, as a breach of harmony, and as a breaking up of what is good and desirable
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in man and in society. Whilst the prominent characteristic of the godly is
lovingkindness, one of the most marked features of the ungodly man isthat his
courseis an injury both to himself and to every one round him.

§ 7. Rebdlion.

Pasha< [vp ) signifiesto revolt or refuse subjection to rightful authority. It isvery
generally rendered transgression. The chief LXX renderingsfor it are asebeia,
adikia , and anomia . We meet with theverb in Ps. 51:13, * Then will | teach
transgressors thy ways, and sinners shall be converted unto thee;” Prov. 28:21,
‘For a piece of bread a man will transgress' (i.e. rebel); Isa. 43:27 , ‘ Thy teachers
have transgressed against me.’

Pasha<srendered sinin Prov. 10:12, ‘Love covereth all sins,” where the contrast
between the offence and the mercy is brought out very clearly by the use of the
word; again it isfound in verse 19, ‘In the multitude of words there wanteth not
sin;’ 28:13, ‘Hethat covereth his sins shall not prosper.’ It isrendered trespassin
Gen. 31:36, 50:17; Exod. 22:9; 1 Sam. 25:28; and Hos. 8:1, ‘ They have trespassed
against my law.” In 2 Kings 8:20, 22, it isused in its primary sense of the revolt of
Edom and Libnah; in 1 Kings 12:19, of the ‘rebellion’ of Israel against Judah; so
also in other passages. We meet with the word in Job 34:37, where it is said of
him that ‘ he addeth rebellion unto hissin.” Lastly, it occurs in the opening of the
prophecies of Isaiah, ‘| have nourished and brought up children, and they have
rebelled against me’ (Isa. 1.2).
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8§ 8. Wickedness.

Rasha< [vr ) isthe word most generally rendered wicked 2inthe A. V. It is
supposed originally to refer to the activity , the tossing , and the confusion in
which the wicked live, and the perpetual agitation which they cause to others.
Thus Isaiah says (57:20, 21) ‘ The wicked are like the troubled seawhen it cannot
rest, whose waters cast up mire and dirt; there is no peace, saith my God, to the
wicked.” Job also (3:17) looks forward to the grave as the place ‘ where the
wicked cease from troubling, and the weary are at rest.” In the Book of Job the
wicked are represented as triumphing for atime, but as finally put out into
darkness; in the Psalms they are represented as busily occupied in disturbing the
peace of others, and as trying to destroy them. They are frequently contrasted
with the righteous; and their ways are fully described in Ezekiel, chaps.18. and
33. If Kennicott’s view of Isa. 53:9 could be substantiated, we should read of the
Messiah, ‘he made his grave with the rich, but with the wicked was his death;’
and the use of the word to mark the robbers or disturbers of the public peace
would have been very appropriate.

Rasha<s usually rendered asebh" , ungodly, in the LXX, but anomo" and
amartwlo" are found in several passages.

Theverb inits Hiphil or causative form is generally taken as signifying to
condemn, literally ‘to make wicked,” and hence ‘to deal with aswicked.’ Itis
found in all but four passages where the word ‘condemn’ occursinthe A. V.

8§ 9. Breach of Trust.

Theword Mas&d ( I[m) probably points to the unfaithfulness and treachery of sin,
and represents wrong-doing as a breach of trust, whether between man and man
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or between man and God. It is rendered trespass about thirty times, transgression
fifteen times, and falsehood in Job 21:34. In the first passage where it occurs
(Lev. 5:15), it refers to the trespass committed in ignorance; in the second, to any
sin committed against one' s neighbour (6:2). In Josh. 7:1, 22:20, it is used of
Achan’s sin; the building of the altar on the east of Jordan was also described by
thisword (Josh. 22:16); it is applied to Uzziah (2 Chron. 26:18); to Ahaz (28:22);
to Manasseh (33:19); and to the people who married heathen wives (Ezra 9:2, 4;
Neh.13:27). Lastly, it isfound in Prov. 16:10, where we read that ‘the king's
mouth transgresseth not in judgment.” The breach of trust denoted by thisword
was regarded by God in avery serious light. See Ezek. 14:13, 15:8, 18:24, 39:23.
The reason of thisis manifest. The persons guilty of sinin this particular aspect
were chiefly personsin authority. A certain trust had been reposed in them, which
they had abused. Much had been given to them, and much was required of them.
The nation of Israel as awhole were put in a position of high privilege and
consequent responsibility, hence their departure from the way of God was marked
specially by thisword as an act of unfaithfulness. The word Bagad ( dgb ), to dedl
treacheroudly, is sometimes used in the same sense.

2 The word wicked is supposed by some etymologists to be connected with quick
and to mean lively ; if this be its true significance, it answers admirably to Rasha<
See Dean Hoare' s work on English Roots.
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§ 10. Vanity.

The word most frequently rendered iniquity is Aven ( #ia ) —ASssyrian, ennu .
Some critics connect this word with aroot which signifies desire; others, with
greater reason, hold that its original meaning is nothingness. Its connection with
idolatry is noticeable (see chap.27. § 2), and originates in the fact that an idol isa
thing of naught, avain thing. In Amos 5.5, we read, ‘Bethel shall come to naught’
(aven); and, turning to Hos. 4:15, 5:8, 10:5, 8, we find that Bethel, the House of
God, is designated as Bethaven , i.e. the house of vanity, because idols were
worshipped there.

The word is rendered vanity in several passages. Job 15:35, ‘ They conceive
mischief and bring forth vanity;’ Ps. 10:7, *Under histongue is mischief and
vanity;’ Prov. 22:8, ‘He that soweth iniquity shall reap vanity.” See also |sa.
41:29, 58:9; Jer. 4:14; Zech. 10:2.

Theword Aven isto be found in Prov. 11:7 (unjust); Isa. 10:1, 55:7
(unrighteous); Ps. 90:10 (sorrow); Deut. 26:14 (mourning); Job 5:6 (affliction);
Ps. 140:11 (evil); Prov. 17:4 (false); Ps 36:4 (mischief).

Aven is rendered wickedness in afew passages, and iniquity in thirty-eight
places. The most noticeable are: Num. 23:21; 1 Sam. 15:23; Job 4.8, 21:19, 31:3,
34.22; Ps. 5.5, 6:8; Isa. 1:13; Micah 2:1.

On considering all these passages, we shall be led to the conclusion that the word
Aven suggests not so much breach of law or injury done to another, as a course of
conduct which will in the end prove unprofitable to the doer. It presents the evil
devices of man in their false, hollow, and unreal aspect; and by the use of this
word the inspired writers put a stamp of nothingness or unreality upon every
departure from the law of God, whether it consists of wrong-doing, evil devising,
fal se speaking, or idolatrous worship.
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The leading rendering of Aven inthe LXX isanomia ; adikia is used several
times; pono' and kopo™ occasionally.

§ 11. Guilt.

We now come to aword about which there has been a good deal of difference of
opinion, namely, Asham ( pva ), the usual rendering of whichinthe LXX is

plhmmeleia , amistake, and inthe A. V. trespass or guilt. 3

Some critics hold that whilst Chatha denotes sins of commission, Asham
designates sins of omission. Others have come to the conclusion that Chatha
means sin in general, and Asham sin against the Mosaic law. An examination of
all the passages in which the word occurs |eads to the conclusion that Asham is
used where asin, moral or ceremonial, has been committed through error,
negligence, or ignorance. A loose code of morality might permit such offences to
be passed by, but not so the law of Moses. An offence against the person of
another is an offence, whether it be known or found out at the time or not. When
It comes to our knowledge, we areliable, i.e. we are to regard ourselves as having
offended, even though it has been unwittingly; and compensation must be made.
So also when the offence is a breach of ceremonial law, or if it isan act of
idolatry (for which the word Asham is frequently used), when the matter is
brought to a man’s cognisance, he is not to content himself with the excuse that
he acted in error, but isto acknowledge himself as Asham , and isto offer an

Asham or guilt-offering 4 for his trespass.

The following passages are the most notable in which the word occurs.— 3 The
English word guilt is probably derived from A. S. geldun, to pay afine.

4 See chap. xvi.
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Lev. 4:13, ‘If the whole congregation of Israel sin through error (A. V.
ignorance), and the thing be hid from the eyes of the assembly, and they have
done (somewhat against) any of the commandments of the Lord (concerning
things) which should not be done, and are guilty,” &c.; so also in verses 22 and
27. In these cases a commandment has been broken unwittingly; it afterwards
comes to the knowledge of the offender, and heis Asham .

Lev. 5:2, 3, ‘If asoul touch any unclean thing, and if it be hidden from him, he
also snall be unclean and guilty ... when he knoweth it, he snall be guilty;’ verse
4,'Or if asoul swear ... and it be hid from him, when he knoweth of it, then he
snall be guilty;’ verses5, 6, ‘And it shall be, when he shall be guilty in one of
these things, that he shall confess that he hath sinneth in that thing, and he shall
bring his trespass-offering;’ verse 15, ‘If asoul commit atrespass ( ma&l ), and
sin through error (or ignorance), in the holy things of the Lord; then he shall bring
for histrespass unto the Lord aram ... for atrespass-offering;’ verse 17, ‘If a soul
sin, and commit any of these things that are forbidden to be done by the
commandments of the Lord; though he wist it not, yet he is guilty, and shall bear
hisiniquity; and he shall bring aram ... and the priest shall make an atonement
for him concerning hisignorance wherein he erred and wist it not, and it shall be
forgiven him. It is atrespass-offering: he hath certainly trespassed against the
Lord.’

It is unfortunate that unity of rendering has not been preserved in these passages,
as there is nothing to show the English reader the connection between the words
guilty and trespass. But see

R. V. Compare Gen. 42:21; Num. 5:6, 7; Jud. 21:22; 1 Chron. 21:3; 2 Chron.
19:10, 28:10, 13; Ezra 10:19; Ps. 69:5; Prov. 30:10; Jer. 2:3, 50:7; Ezek. 22:4,
25:12; Hos. 4:15, 5:15, 10:2 (compare 2 Sam. 14:13).

It may be gathered from a consideration of these passages that whilst Chatha
marks the peculiar nature of sin as amissing of the mark, Asham implies abreach
of commandment, wrought without due consideration, and which, when brought
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to the notice of the offender, calls for amends or atonement.

8 12. Wordsfor Sininthe N.T.

Most of the Greek words which have been referred to in the foregoing sections
areto be found inthe N.T. The original sense of amartanw and Chatha seemsto
be referred to in a most important passage in the Epistle to the Romans (3:23),
*All have sinned and come short of the glory of God.” The sinner is one who has
missed or come short of the mark. An important definition of sinisgiven by St.
James—*to him that knoweth to do good, and doeth it not, to himitissin’ (4:17).
It would seem to be implied that where there is no knowledge of what isright or
wrong there is no sin; and with this agree the words of our Lord to the Pharisees,
‘If ye were blind, ye should have no sin: but now ye say, We see; therefore your
sin remaineth’ (John 9:41). The profession of knowledge involved responsibility,
and caused the Pharisees to be condemned, out of their own mouth, as sinners.
Absolute ignorance is excusable, even though it isamissing of the mark, but
negligenceis not (see Heb. 2:3).

The relationship of anomia to amartia isclearly shown in 1 John 3:4,
“Whosoever committeth sin committeth iniquity ( anomian ): and sinisiniquity.’
So again with regard to the connection existing between, adikia , departure from
right, and amartia , weread (1 John 5:17), * All unrighteousnessissin.” A
similar relationship between asebeia and amartia isimplied in the juncture of
asebei' and amartwloi in 1 Tim. 1:9, 1 Pet. 4:18, and Jude 15. With regard to
all these words, it isto be noticed that the N.T. leans upon the O.T., and that the
vivid teaching of the

51sit not in some degree implied here that aman is, in ameasure at |east
responsible for hisignorance.
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http://www.biblecentre.net/ot/synot/syot52.html (2 of 2) [11/09/2006 10:26:44 p.m.]



http://www.bibl ecentre.net/ot/synot/syot53.html

<- Previous First Next->

|atter is taken for granted as authoritative by the writers of the Christian
Scriptures.

The labour and wearisomeness of sin is not dwelt upon in the N.T., and the words
which imply it are usually found in a more noble sense, in connection with toil for
Christ. With regard to kopo"' , one passage may be referred to as an illustration of
thisfact, namely, 1 Cor. 3:8, where we read that every minister shall be rewarded
according to his own labour ( kopon ). He shall be rewarded not by the results
produced—this would have involved the use of the word ergon —but by the
amount of labour expended; hence kopo" is used. A few verses further down
ergon is used with great propriety, where we read that the fire shall test aman’s
work, of what sort it is. Here the point of the passageisthat it is not the outward
show or bulk, but the real value of the work done, which shall be the test of a
man’ s faithfulness at the Great Day. The words kopo'* and mocqo™ are found
together in 2 Cor. 11:27, 1 Thess. 2:9, and 2 Thess. 3:8. While the former implies
pains and labour, the latter signifiestoil of such a sort as produces weariness
Where pono™ is used, it is generally to indicate atax upon one's physical

strength, whether arising from toil or from pain. In Rev. 21, 4, we are told that
there shall be none of it in the new heaven and earth. The etymological
relationship between pono™ and ponhria is undoubted, though no passages in the
N.T. clearly refer to it, and the double use of the word Amal is exactly analogous
to it. Ponhria is often to be understood in the N.T. as signifying rapacity, which
Isthe fruit of covetousness. It isalso used of ‘evil spirits.’

CHAPTER VII.

REPENTANCE, CONVERSION, AMENDMENT.

T HE previous chapters of this book have been occupied with discussion on the
names, and consequently on the nature and capacities, of God and of man, and
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also on the varied aspects of human sin. Attention is now to be called to some of
the sacred words used to express the moral or spiritual process whereby man is
restored to histrue position. Two ideas are set forth in the O.T., and adopted in
the N.T., in this connection; the one marks the bringing of a man to himself , the
other the bringing of aman to God ; the one is ordinarily designated repentance,
the other conversion.

§ 1. Repentance.

Very various views have been held with respect to the meaning of the word
repentance. Some take it to indicate a change of heart or disposition, others a
change of mind or thought (the Snnesanderung of the Berlenburger Bible), others
a change of aim or purpose, and others a change of life or conduct. With the
exception of three passages—namely, 1 Kings 8:47, Ezek. 14.6, and 18 30 (in
which the Hebrew is Shuv 1 ( biv ), and the Greek epistrefw )—the English
word repent isused inthe A. V. to represent aform of the Hebrew Nacham ( pjn
), from which the name of the prophet Nahum is derived. The original meaning of
thisword is generally understood to be to draw a deep breath , and thisis taken
as the physical mode of giving expression to a deep feeling, either of relief or
sorrow. The one aspect of Nacham is represented by the Greek parakaleisqai ,

1See below, § 3.
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the other by metanoein and metamelesqai .

Nacham is rendered by metanoein in the following passages. 1 Sam. 15:29, ‘The
Strength of Israel will not lie nor repent: for he is not a man, that he should
repent;’ Jer. 4:28, ‘| have purposed it, and will not repent;’ Jer. 18:8, ‘If that
nation against whom | have pronounced turn from their evil, | will repent of the
evil that | thought to do unto them’ (compare verse 10, where weread, ‘If it do
evil in my sight, that it obey not my voice, then | will repent of the good
wherewith | said | would benefit them’); Joel 2:13, 14, ‘The Lord ... repenteth
him of the evil. Who knoweth if he will return and repent;” Amos 7:3, 6, ‘ The
Lord repented for this. It shall not be, saith the Lord;” Jonah 3:10, ‘ God repented
of the evil that he had said he would do unto them; and he did it not;’ see also 4:2;
Zech. 8:14,'| repented not.’

All these passages refer to God' s repentance; the two which remain refer to
man’s. Jer. 8:6, ‘No man repented him of his wickedness, saying, What have |
done? Jer. 31:19, ‘ Surely after that | wasturned, | repented; and after that | was
Instructed, | smote upon my thigh.’

The LXX has metamelomai for Nacham in the following passages. Gen. 6.7, ‘It
repenteth me that | have made them;’ 1 Sam. 15:11, ‘It repenteth me that | have
set up Saul to beking’ (see also verse 35); 1 Chron. 21:15, ‘ The Lord beheld, and
he repented him of the evil, and said to the angel that destroyed, It is enough, stay
now thine hand;’ Ps. 106:45, ‘He remembered for them his covenant, and
repented according to the multitude of his mercies;” Ps. 110:4, ‘The Lord hath
sworn, and will not repent;’ Jer. 20:16, ‘Let that man be as the cities which the
Lord overthrew, and repented not;” Hosea 11:8, ‘Mine heart is turned within me,
my repentings are kindled together.’

In the following passages this Greek word is used in the LXX of man’'s
repentance: Exod. 13:17, ‘ Lest peradventure the people repent when they see war,
and they return to Egypt;’ Ezek. 14:22, ‘Y e shall repent (A.V. be comforted)
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concerning the evil that | have brought upon Jerusalem.’ It is evident, from a
consideration of these passages, that when we approach the subject of repentance
inthe N.T., we must not tie it down too strictly, either to one formal process, or to
one set timein aman'’s life, but must understand by it such a state of deep feeling
as leads to a change or amendment of life. The etymology and the classical usage
of the words metanoein and metamelesqgal must give way before the fact that
these words were used by Greek-speaking Jews, as representatives of the passive
and reflexive voices of Nacham . It is hard indeed to find one expression in any
language which can adequately represent the complex emotions implied by the
word. When the word is used with reference to God, there isimplied an idea of
change, and perhaps of sorrow, but not the consciousness of wrong-doing. When
It is used with reference to man, sorrow arises from a sense of sin, a conviction of
wrong-doing in its varied aspects fills the heart with bitterness, and change of
purpose and of the outward life ensue; also an undercurrent of relief accompanies
the sorrow, for the penitent draws a deep breath as the sin, which has been
leading him astray, shows itself to him in itstrue colours, and gives way before
the announcement of mercy.

There is aremarkable tract on Penitence 2 written by Moses Maimonides, in
which the subject is treated, not as a matter of feeling, but of practice. Penitence
IS described as the condition of a man who, having once fallen into asin, now
abstains from it, although the inducements to return to it are as strong as ever.
The Hebrew word which the writer adopts to represent this process is a noun
derived from shuv to turn. But the first open step in this change is confession,
which is to be expressed in the following form of words: ‘O Lord, | have sinned; |
have done wrong, and have been atransgressor before Thee, and | have done such
and such things; behold, | am sorry ( Nacham

), and am ashamed because of my misdeeds, and | will never commit any such
offenses again.’ It is neither sorrow without change, nor change without sorrow,
but it is such a deep feeling of sorrow as gives rise to a determination to change,
or, as the English Church Catechism hasit, ‘ repentance whereby we forsake sin.’
2 An edition of thistract, with a Latin translation by Mr. Clavering, was published
in Oxford in
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The learned Rosenmdiller defines repentance as the admission of wrong-doing
followed by grief and leading to awiser course: * Post factum sapere, et de
errore admisso ita dolere ut sapias.’ 3 He holds to the Latin resipiscere asthe
best rendering of the word; and this view has been very common since the days of
Beza, from whom Rosenmilller takes his definition almost word for word. The
distinction between metameleia , regret, and metanoia , reconsideration, which
Beza held, must not be pressed very far; because, as we have seen, these words
are used in almost the same sense in the LXX. 4 Besides, as a matter of fact, the
noun metameleia does not occur in the

N.T., and the verb metamelesqali fallsinto the background. It is once used with
respect to God , viz. in Heb. 7:21, which is quoted from Ps. 110:4; and four times
of man, viz. in Matt. 21:29, 32, 27:3; 2 Cor. 7.8. See the negative form in Rom.
11:29; 2 Cor. 7:10.

The objections to the Latin word Poenitentia as a rendering of metanoia were
more forcibly expressed by Erasmusin his Annotations . But he wrote without at
all taking into consideration the Hebrew and Judaeo-Greek usage, whence we
derive the word metanoia . Because in his days the Roman sacrament of penance
, 1.e. satisfaction for sins committed after baptism, was called by the same name
as penitence, or sorrow for sins committed either before or after baptism, he
thought that some other word should be adopted. He called Poenitentia a
barbarism and a solecism, and to him must be given the credit of pressing upon
his contemporaries the word resipiscentia , which had previously been adopted by
L actantius, as the better of the two. Lucas Brugensis, however, well replies that
Poenitentia had a far wider meaning amongst L atin ecclesiastical writers than was
usually supposed; it implied not only sorrow, but also a change for the better.
Whilst, on the other hand, metanoia had awider meaning than change ; for it
included sorrow , and compunction of heart.

In the Decrees of the Council of Trent, a careful distinction is drawn between the
Poenitentia which precedes baptism, and that which follows it. The former is
general, and consists of a sorrow for sin with a renunciation of wickedness. Here
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we have the complex idea of repentance evidently implied in the usage of the
word, though not in its etymology. The Poenitentia which follows after baptismis
not efficacious, according to the theory of the Church of Rome, without
confession followed by sacerdotal absolution. °

When Martin Luther made hisfirst translation of the N.T., he adopted the phrase
bessert euch , ‘better yourselves' (a phrase answering to ‘amend your ways') asa
rendering for metanoeite , repent; but after afew years he returned to the
customary phrase of the country, thut Busse, a phrase answering to Do penance
or Be penitent . Perhaps he was moved to this change by the feeling that moral
amendment in the abstract was no equivalent for repentance, and tended rather to
mislead. In seven passages he has Reue, regret; thus the ‘ repentance not to be
repented of’ (Vulg. poenitentiam stabilem ) isrendered * eine Reue, die Niemand
gereuet ;' aregret which no man regrets.

g 2. Comfort.
3Schol N. T.

4 The opinion here advanced has the support of Elsner. See also Archbishop
Trench’s discussions on the word. In hiswork on the * Synonyms of the N. T.” he
Isinclined to draw out the distinction between the two words above named but in
hiswork on the * Authorised Version’ he rather disclaims Beza' s resipiscentia .

5 Satisfaction, according to the Tridentine theology, consists of certain acts of self-
denial, whether corporal suffering or otherwise, imposed on the penitent
according to the judgment of the priest and the rules of the Church, for the
purpose of bringing men into greater conformity with Christ; because ‘ If we
suffer with him, we shall also be glorified together.” These acts are considered to
represent the ‘fruits meet for repentence,” and to be accepted by God through
Christ.
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Where the word Nacham signifies to be comforted, the LXX rendering is usually
aform of parakalew . But the word comfort in its modern usage hardly conveys
the etymological force which it ought to have. It originally signified support and
encouragement, quite as much as consolation. The comforter or advocate of the
N.T. administers help and strength as well as peace and joy; and the being
comforted often involves both a confirmation in the right course, and also a
relinquishing of a previous course.

The verb parakalein inthe N.T. generally signifies to beseech or to encourage.
It represents an earnestness and urgency prompted by deep feeling—see, for
example, Matt. 8.5, where the leper falls before Christ, ‘ beseeching him’ to
cleanse him; Rom. 12:1, ‘| beseech you by the mercies of God.” Sometimes,
however, it signifiesto cheer up, asin 2 Cor. 1:4, ‘Who comforteth usin all our
tribulations.” Compare Matt. 5:4, ‘ Blessed are they that mourn, for they shall be
comforted.’

The word paraklhto' occursfivetimesinthe N.T. In four of these passages we
have rendered it by the word comforter. In the fifth, although we have our Lord's
authority for adopting the same rendering in the one case as in the other, 6 we
have rendered it Advocate. The Vulgate has paraclitus in John 14:16, and
advocatus in 1 John 2:1; so Luther has Troster and Firsprecher . The word
Beistand adopted by De Wette and Van Ess gives rather the classical than the
Judaeo-Greek sense.

In Rom. 15:4, 5, we read of ‘pat